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Foreword 

The Bhagavad-gita is the best knoyvn and the most frequently tra nsla ted 
of Vedic religious texts. Why it should be so appealing to the Western mind 
is an interesting question.lt has drama, for its setting is a scene of two great 
armies, banners flying, drawn up opposite one another on the field, poised 
for battle. It has ambiguity, and the fact that Aijuna and his charioteer 
are carrying on their dialogue between the two armies suggests the 
indecision of Aijuna about the basic question: should he enter battle 
against and kill those who are friends and kinsmen? It has mystery, as 
Kfww demonstrates to Aijuna His cosmic form. It has a properly com¬ 
plicated view of the ways of the religious life and treats of the paths of 
knowledge, works, discipline and faith and their inter-relationships, prob¬ 
lems that have bothered adherents of other religions in other times and 
places. The devotion spoken of is a deliberate means of religious satisfaction, 
not a mere outpouring of poetic emotion. Next to the Bhagavata-pumiia, a 
long work from South India, the Gita is the text most frequently quoted 
in the philosophical writings of the Gau^iya Vaifijava school, the school 
represented by Swami Bhaktivedanta as the latest in a long succession of 
teachers. It can be said that this school of Vaigpavism was founded, or 
revived, by Sri Kwpa-Caitanya Mahaprabhu (1486-1533) in Bengal, and 
that it is currently the strongest single religious force in the eastern part of 
the Indian subcontinent. The Gaufjiya Vaigpava school, for whom Kf?V a 
is Himself the Supreme. God, and not merely an incarnation of another 
deity, sees bhakti as an immediate and powerful religious force, consisting 
of love between man and God. Its discipline consists of devoting all one’s 
actions to the Deity, and one listens to the stories of Kffpa from the sacred 
texts, one chants Kj^pa’s name, washes, bathes, and dresses the murti of 
Kr$pa, feeds Him and takes the remains of the food offered to Him, thus 
absorbing His grace; one does these things and many more, until one has 
been changed: the devotee has become transformed into one close to 
Ki?pa, and sees the Lord face to face. 

Swami Bhaktivedanta comments upon the Gfta from this point of view, 
and that is legitimate. More than that, in this translation the Western 
reader has the unique opportunity of seeing how a Krsna devotee interprets 
hw own texts. It is the Vedic exegetical tradition, justly famous, in action. 
This book is then a welcome addition from many points of view. It can 
serve as a valuable textbook for the college student. It allows us to listen to 

xi 
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a skilled interpreter explicating a text which has profound religious mean¬ 
ing. It gives us insights into the original and highly convincing ideas of the 
Gaudiya Vaignava school. In providing the Sanskrit in both Devanagari 
and transliteration, it offers the Sanskrit specialist the opportunity 
to re-interpret, or debate particular Sanskrit meanings—although I 
think there will be little disagreement about the quality of the Swami’s 
Sanskrit scholarship. And finally, for the nonspecialist, there is readable 
English and a devotional attitude which cannot help but move the sensitive 
reader. And there are the paintings, which, incredibly as it may seem to 
those familiar with contemporary Indian religious art, were done by 
American devotees. 

The scholar, the student of Gautfiya Vaifpavism, and the increasing 
number of Western readers interested in classical Vedic thought have been 
done a service by Swami Bhaktivedanta. By bringing us a new and living 
interpretation of a text already known to many, he has increased our 
understanding manyfold; and arguments for understanding, in these days 
of estrangement, need not be made. 

' Professor Edward C. Dimock, Jr. 

Department of South Asian Languages and Civilization 
University of Chicago 
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Preface 


Originally I wrote Bhagavad-gitq As It Is in the form in which it is pre¬ 
sented now. When this book was first published, the original manuscript 
was, unfortunately, cut short to less than 400 pages, without illustrations 
and without explanations for most of the original verses of the Srimad 
Bhagavad-gita. In all of my other books— Srimad Bhdgavatam, Sri 
Iiopanisad, etc.—the system is that I give the original verse, its English 
transliteration, word-for-word Sanskrit-English equivalents, translations 
and purports. This makes the book very authentic and scholarly and makes 
the meaning self-evident. I was not very happy, therefore, when I had to 
minimize my original manuscript But later on, when the demand for 
Bhagavad-gita As It Is considerably increased, I was requested by many 
scholars and devotees to present the book in its original form, and 
Messrs. Macmillan and Co. agreed to publish the complete edition. Thus 
the present attempt is to offer the original manuscript of this great book of 
knowledge with full pammpara explanation in order to establish the Krsna 
consciousness movement more soundly and progressively. 

Our Krq^a consciousness movement is genuine, historically authorized, 
natural and transcendental due to its being based on Bhagavad-gita As It Is. 
It is gradually becoming the most popular movement in the entire world, 
especially amongst the younger generation. It is becoming more and more 
interesting to the older generation also. Older gentlemen are becoming 
interested, so much so that the fathers and grandfathers of my disciples 
are encouraging us by becoming life members of our great society, the 
International Society for Krishna Consciousness. In Los Angeles many 
fathers and mothers used to come to see me to express their feelings of 
gratitude for my leading the Kf$pa consciousness movement throughout 
the entire world. Some of them said that it is greatly fortunate for the 
Americans that I have started the Kf§pa consciousness movement in 
America. But actually the original father of this movement is Lord Kf§na 
Himself, since it was started a very long time ago but is coming down to 
human society by discipiic succession. If I have any credit in this connec- 
tion, it does not belong to me personally, but it is due to my eternal 
spiritual master. His Divine Grace Om Vignupada Paramahamsa Parivra- 
jakacarya 108 Sri Srlmad Bhaktisiddhanta SarasvaC Gosvlml Maharaja 
Prabhupada. 


xui 
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Bhagavad-gita As It Is 


If personally I have any credit in this matter, it is only that I have tried 
to present Bhagavad-gita as it is, without adulteration. Before my presen¬ 
tation of Bhagavad-gita As It Is, almost all the English editions of Bhagavad- 
gita were introduced to fulfill someone’s personal ambition. But our 
attempt, in presenting Bhagavad-gita As It Is, is to present the mission of 
the Supreme Personality of Godhead, Kfgqa. Our business is to present 
the will of Krqi)*, not that of any mundane speculator like the politician, 
philosopher or scientist, for they, have very little knowledge of Kffqa, 
despite all their other knowledge. When Kr$qa says, man-mana bhava mad- 
bhakto mad-yaji mam namaskuru, etc., we, unlike the so-called scholars, 
do not say that Knqa and His inner spirit are different. Kpjqa is absolute, 
and there is no difference between Kftqa’s name, Kj^qa’s form, Kona’s 
quality, Knqa’s pastimes, etc. This absolute position of Knqa is difficult 
to understand for any person who is not a devotee of Knqa in the param- 
para (disciplic succession) system. Generally the so-called scholars, politi¬ 
cians, philosophers, and svamis, without perfect knowledge of Knqa, try 
to banish or kill Knqa when writing commentary on Bhpgavad-gita. Such 
unauthorized commentary upon Bhagavad-gita is known as Mayavadi- 
Bhafya, and Lord Caitanya has warned us about these unauthorized men. 
Lord Caitanya clearly says that anyone who tries to understand Bhagavad- 
gita from the MayavadI point of view will commit a great blunder. The 
rewit of such a blunder will be that the misguided student of Bhagavad- 
gitd will certainly be bewildered on the path of spiritual guidance and will 
not be able to go back home, back to Godhead. 

Our only purpose is to present this Bhagavad-gita As It Is in order to 
guide the conditioned student to the same purpose for which Knqa de¬ 
scends to this planet once in a day of Brahma, or every 8,600,000,000 
years. This purpose is stated in Bhagavad-gita, and we have to accept it as 
it is; otherwise there is no point in trying to understand the Bhagavad-gita 
and its speaker, Lord Knqa. Lord Knqa first spoke Bhagavad-gita to the 
sun-god some hundreds of millions of years ago. We have to accept this 
fact and thus understand the historical significance of Bhagavad-gita, with¬ 
out misinterpretation, on the authority of Knqa. To interpret Bhagavad- 
gita without any reference to the will of Knqa is the greatest offense. In 
order to save oneself from this offense, one has to understand the Lord as 
the Supreme Personality of Godhead, as He was directly understood by 
Aijuna, Lord Knqa’s first disciple. Such understanding of Bhagavad-gita 
is really profitable and authorized for the welfare of human society in ful¬ 
filling the mission of life. 

The Knqa consciousness movement is essential in human society, for it 
offers the highest perfection of life. How this is so is explained fully in the 
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Bhagavad-gitd. Unfortunately, mundane wranglers have taken advantage of 
Bhagavad-gita to push forward their demonic propensities and mislead 
people regarding right understanding of the simple principles of life. Every¬ 
one should know how God or Kr$pa is great, and everyone should know 
the factual position of the living entities. Everyone should know that a liv¬ 
ing entity is eternally a servant and that unless one serves Kftga one has 
to serve illusion in different varieties of the three modes of material nature, 
and thus perpetually one has to wander within the cycle of birth and 
death; even the so-called liberated MayavadI speculator has to undergo 
this process. This knowledge constitutes a great science, and each and every 
living being has to hear it for his own interest. 

People in general, especially in this age of Kali, are enamored by the 
external energy of Kfgpa, and they wrongly think that by advancement of 
material comforts every man will be happy. They have no knowledge that 
the material or external nature is very strong, for everyone is strongly 
bound by the stringent laws of material nature. A living entity is happily 
the part and parcel of the Lord, and thus his natural function is to render 
immediate service to the Lord. By the spell of illusion one tries to be 
happy by serving his personal sense gratification in different forms which 
will never make him happy. Instead of satisfying his own personal material 
senses, he has to satisfy the senses of the Lord. That is the highest perfec- 
tion of life. The Lord wants this, and He demands it. One has to under¬ 
stand this central point of Bhagavad-gita. Our Kr$$a consciousness move¬ 
ment is teaching the whole world this central point, and because we are 
n °* jP 0 - . e tbeme of Bhagavad-gita As It Is, anyone seriously inter- 
ested in enving benefit by studying the Bhagavad-gita must take help 
from e iH?na consciousness movement for practical understanding of 
Bhagavad-gita under the direct guidance of the Lord. We hope, therefore, 
that people will derive the greatest benefit by studying Bhagavad-gitd 
As t s as we have presented it here, and if even one man becomes a pure 
devotee of the Lord we shall consider our attempt a success. 



12 May 1,971 
Sydney, Australia 
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In this age of Kali, people endowed with sufficient intelligence will worship 
jr d Sri Caitanya Mahaprabhu, who is accompanied by His associates, by performance 
the sanklrtana-yajna. (pp.48-49) 
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About the Author 


His Divine Grace A. C. Bhaktivedanta Swami Prabhupada appeared in 
this world in 1896 in Calcutta, India. He first met his spiritual master, 
SrTla Bhaktisiddhanta SarasvatT Goswami, in Calcutta in 1922. SrTla 
Bhaktisiddhanta, the foremost scholar and devotee of his time, had 
founded the Gaudlya Matha (a Vedic institute with sixty-four branches 
throughout India). He liked this educated young man and convinced him 
to dedicate his life to teaching Vedic knowledge. Srila Prabhupada be¬ 
came his student, and eleven years later (1933) at Allahabad he became 
his formally initiated disciple. 

At their first meeting, in 1922, Srila Bhaktisiddhanta SarasvatT Thakura 
requested Srila Prabhupada to broadcast Vedic knowledge through the 
English language. In the years that followed, Srfla Prabhupada wrote a 
commentary on the Bhagavad-gita, the most important Vedic text, and he 
assisted the Gaudlya Matha in its work. In 1944 he singlehandedly started 
an English fortnightly magazine called Back to Godhead. He edited and 
typed the manuscripts, checked the galley proofs, and even distributed 
the copies for free and struggled to maintain the publication. 

Recognizing Srila Prabhupada’s philosophical learning and devotion, 
the Gaudlya Vai$nava Society honored him in 1947 with the title 
“Bhaktivedanta,” In 1950, at age fifty-four, Srila Prabhupada retired 
from family life. Four years later he adopted the vdnaprastha (retired) 
order to devote more time to his studies and writing, and soon he trav¬ 
eled to the holy city of Vrndavana. There he lived in a small room in the 
historic Radha-Damodara temple and engaged in several years of deep 
study and writing. In 1959 he accepted the renounced order of life ( san- 
nydsa). At Radha-Damodara, Srila Prabhupada wrote Easy Journey to 
Other Planets and started his life’s masterpiece—a multivolume trans¬ 
lation of and commentary on the eighteen-thousand-verse Srimad- 
Bhagavatam, the cream of the Vedic literatures. 

After publishing three volumes of the Bhdgavatam, SrTla Prabhupada 
came to the United States in 1965 to fulfill the mission of his spiritual 
master. After that time, His Divine Grace wrote some eighty volumes of 
authoritative translations, commentaries, and summary studies of the 
philosophical and religious classics of India. When he first arrived by 
freighter in New York City, SrTla Prabhupada was practically penniless 
But after nearly a year of great difficulty, he founded the Internationa. 
Society for Krishna Consciousness in July of 1966. Before his much- 
lamented passing on November 14,1977, he guided the Society and saw 
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it grow to a worldwide confederation of more than one hundred ashrams, 
schools, temples, institutes, and farm communities. 

In 1968, Srila Prabhupada created New Vrndavana, an experimental 
Vedic community in the hills of West Virginia. Inspired by the success of 
New Vrndavana (now a thriving farm community of more than one thou¬ 
sand acres), his students have since founded several similar communities 
in the United States and abroad. 

In 1975 Srila Prabhupada’s magnificent Krsna-Balarama Temple and 
International Guesthouse opened in Vrndavana, India. In 1978 a four- 
acre cultural complex (including a temple, modern theater, guesthouse, 
and vegetarian restaurant) opened at Juhu Beach, in Bombay. Perhaps 
Srila Prabhupada’s most ambitious project is a planned city of fifty thou¬ 
sand residents in Mayapur, West Bengal. Sridhama Mayapur will stand as 
a model for the whole world—a microcosm of Vedic life as it was five 
thousand years ago. 

In addition, Srila Prabhupada gave the West the Vedic system of pri¬ 
mary and secondary education. The gurukula (“the school of the spiritual 
master”) started only in 1972, but already it has hundreds of students 
and many branches around the world. 

Srila Prabhupada’s most significant contribution, of course, is his 
books. The academic community respects them for their authoritative¬ 
ness, depth, and clarity, and has made them standard textbooks in 
numerous college courses. In addition, translations of Srila Prabhupada’s 
books now appear in twenty-five languages. The Bhaktivedanta Book 
Trust, established in 1972 primarily to publish the works of His Divine 
Grace, has thus become the world’s largest publisher of books in the field 
of Indian religion and philosophy. A recent project has been the publish¬ 
ing of a seventeen-volume translation and commentary—which Srila 
Prabhupada completed in only eighteen months—on the Bengali 
religious classic $ri Caitanya-caritamrta. In just twelve years, in spite of 
his advanced age, Srila Prabhupada circled the globe fourteen times on 
lecture tours that took him to six continents. In spite of such a vigorous 
schedule, Srila Prabhupada continued to write prolifically. His writings 
are a library of Vedic philosophy, religion, and culture. 
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I INTRODUCTION 

om ajhana-limirandhasya jhananja rta-salak ayd 
cak§ur unmilitam yena tasmai sri-gurave namah 

sn-caitanya-mano ’bhi^tam sthdpitam yena bhu-tale 
svayarh rupah kadd mahydrh daddti sva-padantikam 

I was born in the darkest ignorance, and my spiritual master opened jny 
eyes with the torch of knowledge. I offer my respectful obeisances unto 
him. 

When will 3rila Rupa GcsvamI Prabhupada, who has established within 
this material world the mission to fulfill the desire of Lord Caitanya, give 
me shelter under his lotus feet? 

vande Tiarii £n-guroh £n-yuta-pada~kamalarh in-gurun vaisnavdmi ca 
tri-rupam sdgrajdtam saha-gana-raghunathdnvitam tam sa-jwam 
sadvaitam savadhutarh parijana-sahitam krma-caitanya-demm 
in-rddhd-krsna-paddrt saha-gana-lalitd-Sri-viidkhdnvitQriii ca 

I offer my respectful obeisances unto the lotus feet of my spiritual master 
and unto the feet of all Vaisnavas, I offer my respectful obeisances unto 
the lotus feet of 5f3a Rupa Gosvami along with his elder brother Sanatana 
Gosvaim, as well as Raghunatha Dasa and Raghunatha Bhatta, Gopala 
Bhatta, and Snla JTva GosvamL I offer my respectful obeisances to Lord 
Krsna Caitanya and Lord Nityananda along with Advaita Acarya, 
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Bhagavad-giti As It Is 


Gadadhara, Srivasa, and other associates, I offer my respectful obeisances 
to Srimati Radhara^u and Sri Krsna along with Their associates, Sri Lalita 
and Yi£akha* 

he krsna karund-sindho dtna-bandho jugal-pate 
gopeia gopikd-kanta rddhd-kdnta namo te 

0 my dear Krsna, You are the friend of the distressed and the source of 
creation. Y on are the master of the gopis and the lover of Radharam. I 
offer my respectful obeisances unto You* 

tapta-kdncana-gaurdhgi rddhe vrnddvanesvari 
vrmbhdnu-sute devi pranamdmi hari-priye 

I offer my respects to RadharanI whose bodily complexion is like molten 
gold and who is the Queen of Yrndavana. You are the daughter of King 
Vrsabhanu, and You are very dear to Lord Krsna, 

vdhchd-kalpatarubhyas ca krpa-sindhubhya eva ca 
putitdndm pavanebhyo vaisnavebhyo namo namah 

I offer my respectful obeisances unto all the Vaisnava devotees of the Lord 
who can fulfill the desires of everyone, just like desire trees, and who are 
full of compassion for the fallen souls* 

srf k rsna caifaraya prabhu nitydnanda 

in advaita gadadhara invdsadi-gaura-bhakta-vrnda 

I offer my obeisances to Sn Krsna C ait any a, Prabhu Nityananda, Sn 
Advaita, Gadadhara, Jmvasa and all others in the line of devotion. 


hare krsna , hare hrspa, krsna k(sna t hare hare 
hare rdma, hare rdma, rama rdma } hare hare, 
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Bhagavad-gita is also known as Gitopani$ad. It is the essence of Vedic 
knowledge and one of the most important TJpanisads in Vedic literature. 
Of course there are many commentaries in English on the Bhagavad-gita, 
and one may question the necessity for another one. This present edition 
can be explained in the following way. Recently an American lady asked 
me to recommend an English translation of Bhagavad-gita. Of course in 
America there are so many editions of Bhagavad-gita -available in English, 
but as far as I have seen, not only in America but also in India, none of 
them can be strictly said to be authoritative because in almost every one 
of them the commentator has expressed his own opinions without touch¬ 
ing the spirit of Bhagavad-gitd as it is. 

The spirit of Bhagavad-gita is mentioned in Bhagavad-gila itself. It is 
just like this: if we want to take a particular medicine, then we have to 
follow the directions written on the. label. We cannot take the medicine 
according to our own whim or the direction of a friend. It must be taken 
according to the directions on the label or the directions given by a 
physician. Similarly, Bhagavad-gita should be taken or accepted as it is 
directed by the speaker himself. The speaker of Bhagavad-gita is Lord Sri 
Krsna. He is mentioned on every page of Bhagavad-gita as the Supreme 
Personality of Godhead, Bhagavan. Of course the word “bhagavan” some¬ 
times refers to any, powerful person or any powerful demigod, and certain¬ 
ly here Bhagavan designates Lord Sri Krsna as a great personality, but at the 
same time we should know that Lord Sri Krsna is the Supreme Personality 
of Godhead, as is confirmed by all great acaryas (spiritual masters) like 
Sankaracarya, Ramanujacarya, Madhvacarya,Nimbarka Svami, Sri Caitanya 
Mahaprabhu and many other authorities of Vedic knowledge in India. 
The Lord Himself also establishes Himself as the Supreme Personality of 
Godhead in the Bhagavad-gita, and He is accepted as such in the Brahma- 
samhita and all the Puranas, especially the Snmad-Bhagavatam, known as 
the Bhagdvata Purana (Kjrsnas tu bhagavan svayam). Therefore we should 
take Bhagavad-gita as it is directed by the Personality of Godhead Himself. 

In the Fourth Chapter of the Gita the Lord says: 

(1) imam vivasvate yogam proktavan aham avyayam 
vivasvan manave praha manur ik$vakave ’bravit 

(2) evam parampard-prdptam imam rajar§ayo viduh 
sa kaleneha mahata yogo na$tah parantapa 

(3) sa evayam maya te ‘dya yogafr proktah puratanah 
bhakto ’si me sakha ceti rahasyam hy etad uttamam 
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Bhagavad-gita As It Is 


Here the Lord informs Aijuna that this system of yoga, the Bhagavad- 
gita, was first spoken to the sun-god, and the sun-god explained it to Manu, 
and Manu explained it to Iksvaku, and in that way, by disci pile succession, 
one speaker after another, this yoga system has been coming down. But 
in the course of time it has become lost. Consequently the Lord has to 
speak it again, this time to Aijuna on the Battlefield of Kuruk^etra. 

He tells Arjuna that He is relating this supreme secret to him because he 
is His devotee and His friend. The purport of this is that Bhagavad-gita is 
a treatise which is especially meant for the devotee of the Lord. There 
are three classes of transcendentalists, namely the jhdni, the yogi and the 
bhakta , or the impersonalist, the meditator and the devotee. Here the 
Lord clearly tells Arjuna that He is making him the first receiver of a new 
parampara (disciplic succession) because the old succession was broken, 
t was the Lord’s wish, therefore, to establish another parampara in the 
same line of thought that was coming down from the sun-god to others, 
and it was His wish that His teaching be distributed anew by Arjuna. He 
wanted Aijuna to become the authority in understanding the Bhagavad- 
gi a. So we see that Bhagavad-gita is instructed to Aijuna especially because 
: ^ una was a devotee of the Lord, a direct student of Krsna, and His 
intimate friend. Therefore Bhagawd-gitd is best understood by a person 
W ° ^ qualities similar to Aijuna’s. That is to say he must be a devotee 
^f th relations ^P the Lord. As soon as one becomes a devotee 
0 the J Ord, he also has a direct relationship with the Lord. That is a 
very elaborate subject matter, hut briefly it can be stated that a devotee 
is in a relationship with the Supreme Personality of Godhead in one of 
rive different ways: 


1- One may be a devotee in a passive state; 

2. One may be a devotee in an active state; 

3. One may be a devotee as a friend; 

4. One may be a devotee as a parent; 

5. One may be a devotee as a conjugal lover. 

Arjuna was in a relationship with the Lord as friend. Of course there is 
a gulf of difference between this friendship and the friendship found in 
the material world. This is transcendental friendship which cannot be had 
by everyone. Of course everyone has a particular relationship with the 
Lord, and that relationship is evoked by the perfection of devotional 
service. But in the present status of our life, we have not only forgotten 
the Supreme Lord, but we have forgotten our eternal relationship with 
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the Lord, Every living being, out of many, many billions and trillions of 
living beings, has a particular relationship with the Lord eternally. That is 
called svarnpa . By the process of devotional service, one can revive that 
svantpa , and that stage is called svarupa-siddhi— perfection of one’s con¬ 
stitutional position. So Arjuna was a devotee, and he was in touch with 
the Supreme Lord in friendship. 

How Arjuna accepted this Bhagavad*gitd should be noted. His manner 
of acceptance is given in the Tenth Chapter. 

(12) arjuna uvdca 

param brahma pararh dhamo pavitrani paramarh bhavdn 
puru^am sdSvatam divyam adi-devam djarh vibhum 

(13) dhus tvdm rsayah sarve devar§ir naradas tathd 
asito devalo vydsah svayam caiva bravisi me 

(14) sarvam etad ftam manye yan mdm vadasi kesava 
na hi te bhagavan vyaktim vidurdeva na ddnavdh 

“Aijuna said: You are the Supreme Brahman, the ultimate, the supreme 
abode and purifier, the Absolute Truth and the eternal Divine Person, 
You are the primal God, transcendental and original, and You are te 
unborn and all-pervading beauty. All the great sages like Narada, Asi a, 
Devala, and Yyasa proclaim this of You, and now You Yourse are 
declaring it to me. 0 Kj^ria, j totally accept as truth all that You have tol 
me. Neither the gods nor demons, 0 Lord, know Thy personality. ( §' 
10,12-14). 

After hearing Bhagavad-gitd from the Supreme Personality of Godhead, 
Arjuna accepted Krsna as Param Brahma, the Supreme Brahman. Every 
living being is Brahman, but the supreme living being, or the Supreme 
Personality of Godhead, is the Supreme Brahman. Param dhdma means 
that He is the supreme rest or abode of everything, pavitram means tha 
He is pure, untainted by material contamination, purusam means that e 
is the supreme enjoyer, divyam, transcendental, adi-devam, the Supreme 
Personality of Godhead, ajam, the unborn, and vibhum, the greatest t ie 
all-pervading. 

Now one may think that because Krsna was the friend of Arjuna, 
Arjuna was telling Him all this by way of flattery, but Arjuna, just to 
drive out this kind of doubt from the minds of the readers of Bhogauad- 
gfta, substantiates these praises in the next verse when he says that Krsna 


CC-0 Kashmir Research Institute. Digitized by eGangotri 


6 


Bhagavad-gita As It Is 


is accepted as the Supreme Personality of Godhead not only by himself 
but by authorities like the sage Narada, Asita, Devala, Vyasadeva and so 
on. These are great personalities who distribute the Vedic knowledge as it 
is accepted by all Scaryas. Therefore Arjuna tells Krsna that he accepts 
whatever He says to be. completely perfect. Sarvarri etad rtam manye: “I 
accept everything You say to be true.” Aijuna also says that the personality 
of the Lord is very difficult to understand and that He cannot be known 
even by the great demigods. This means that the Lord cannot even be 
known by personalities greater than human beings. So how can a human 
being understand Sri Krsna without becoming His devotee? 

therefore Bhagavad-gitd should be taken up in a spirit of devotion. One 
s ould not think that he is equal to Krsna, nor should he think that Krsna 
s an ordinary personality or even a very great personality. Lord Sri Krsna 
V U P reme Personality of Godhead, at least theoretically, according to 
h S . 3 em ® nts °f Bhagavad-gitd or the statements of Arjuna, the person 
it ryi ? g t0 understand Ihe Bhagavad-gitd. We should therefore at 
and . < '° retlcaU y accept Sri Krsna as the Supreme Personality of Godhead, 
Un! Wt l that submissive spirit we can understand the Bhagavad-gitd. 
fn „!!! ° n f re f ds tbe Bhagavad-gita in a submissive spirit, it is very difficult 
to understand Bhagavad-gita because it is a great mystery. 

manldndfr! 18 ^ Bha S avad ^ The purpose of Bhagavad-gita is to deliver 
in , 1 thC nescience of material existence. Every man is in difficulty 

Battle of? W v yS ’ ^ Al ^ Una also was in difficult y in having to fight the 
this Rh U 'j^ tra * Arjuna surrendered unto Sri Krsna, and consequently 
of WaS Spoken ' Not on] y Arjuna, but every one of us is full 

atmosnh 6S ^ CaU8e ° f this material existence. Our very existence is in the 
bv nrmevW° f rionexistence - Actually we are not meant to be threatened 
; * lstetlce * Our existence is eternal. But somehow or other we are 
^ q 0 o asaf. A sat refers to that which does not exist. 

actuallv i n S ° manyh , Umari bein g s who are suffering, there are a few who are 
nut into 1 , < ? Umn S about their position, as to what they are, why they are 
nositirin f 8 awkward position and so on. Unless one is awakened to this 
want snffe - qU u Stl ° nmg hiS sufferin g’ unless he realizes that he doesn’t 
one is „ t n ? g ^ Ut rather wantS to make a soiution t0 a11 sufferings, then 

when this sort h f C ° nSldered a P erfect human bein g- Humanity begins 
... . sort of inquiry is awakened in one’s mind. In the Brahma-sutra 

*' S ‘Zy “*** "b^rna-mnasa .» Every activity of the hJZbll 
it. , considered a failure unless he inquires about the nature of the 
so u e. Iherefore those who begin to question why they are suffering 
or where they came from and where they shall go after death are proper 
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students for understanding Bhagavad-gita . The sincere student should also 
have a firm respect for the Supreme Personality of Godhead, Such a 
student was Aijuna. 

Lord Kj-§na descends specifically to reestablish the real purpose 
of life when man forgets that purpose. Even then, out of many, many 
human beings who awaken, there may be one who actually enters 
the spirit of understanding his position, and for him this Bhagavad- 
gitd is spoken- Actually we are all followed by the tiger of nescience, 
but the Lord is very merciful upon living entities, especially human 
beings,. To this end He spoke the Bhagavad-gita , making His friend 
Aijuna His student 

Being an associate of Lord Krsna, Aijuna was above all ignorance, but 
Arjuna was put into ignorance on the Battlefield of Kuruksetra just to 
question Lord Krsna about the problems of life so that the Lord could 
explain them for the benefit of future generations of human beings and 
chalk out the plan of life. Then man could act accordingly and perfect the 
mission of human life. 

The subject of the Bhagavad-gita entails the comprehension of five 
basic truths. First of all, the science of God is explained and then the 
constitutional position of the living entities, jivas , There is EsVara, which 
means controller, and there are jivas, the living entities which are controlled. 
If a living entity says that he is hot controlled but that he is free, then he 
is insane* The living being is controlled in every respect, at least in his 
conditioned life* So in the Bhagavad-gitii the subject matter deals with the 
Uvara y the supreme controller, and the jivas, the controlled living entities, 
Prakrti (material nature) and time (the duration of existence of the whole 
universe or the manifestation of material nature) and karma (activity) arc 
also discussed. The cosmic manifestation is full of different activities. 
All living entities are engaged in different activities. From Bhagavad-gita we 
must learn what God is, what the living entities are, what prakrti is, what 
the cosmic manifestation is and how it is controlled by time, and what the 
activities of the living entities are* 

Out of these five basic subject matters in Bhagavad-gita it is established 
that the Supreme Godhead, or Krsna, or Brahman, or supreme controller, 
or Paramatma—you may use whatever name you like—is the greatest of all. 
The living beings are in -quality like the supreme controller. For instance, 
the Lord has control over the universal affairs, over material nature, etc., 
as will be explained in the later chapters of Bhagavad-gita * Material nature 
is not independent. She is acting under the directions of the Supreme Lord. 
As Lord Krsna says, Prakrti is working under My direction.* 1 When we see 
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wonderful things happening in the cosmic nature, we should know that 
behind this cosmic manifestation there is a controller. Nothing could be 
manifested without being controlled. It is childish not to consider the 
controller. For instance, a child may think that an automobile is quite 
wonderful to be able to run without a horse or other animal pulling it, 
but a sane man knows the nature of the automobile’s engineering arrange¬ 
ment. He always knows that beltind the machinery there is a man, a driver. 
Similarly, the Supreme Lord is a driver under whose direction everything 
is working. Now the jivas, or the living entities, have been accepted by the 
Lord, as we will note in the later chapters, as His parts and parcels. A 
particle of gold is also gold, a drop of water from the ocean is also salty, 
and similarly, we the living entities, being part and parcel of the supreme 
controller, fsuara, or Bhagavan, Lord Sri Krsna, have all the qualities of the 
Supreme Lord in minute quantity because we are minute Uvaras, sub¬ 
ordinate 3uaras. We are trying to control nature, as presently we are trying 
to control space or planets, and this tendency to control is there because 
it is in Krsna. But although we have a tendency to lord it over material 
nature, we should know that we are not the supreme controller. This is 
explained in Bhagavad-gita. 

What is material nature? This is also explained in Gita as inferior 
prakrti inferior nature. The living entity is explained as the superior 
prakrti. Prakrti is always under control, whether inferior or superior. 

rafcrfi is female, and she is controlled by the Lord just as the activities of 
a w de are controlled by the husband. Prakrti is always subordinate, 
predominated by the Lord, who is the predominator. The living entities 
and material nature are both predominated, controlled by the Supreme 

ord. According to the Gita, the living entities, although parts and parcels 
ot the Supreme Lord, are to be considered prakrti. This is clearly mentioned 
m the Seventh Chapter, fifth verse of Bhagavad-gita: “Apareyam itas tv 
anydm. 'This prakrti is My lower nature.” “Prakrtim viddhi me param 
pva-ohutam maha-baho yayedam dhdryate jagat.’’ And beyond this there 
is another prakrti: jiva-bhutdm, the living entity. 

Prakrti itself is constituted by three qualities: the mode of goodness, the 
mode of passion and the mode of ignorance. Above these modes there is 
eternal time, and by a combination of these modes of nature and under 
the control and purview of eternal time there are activities which are called 
karma. These activities are being carried out from time immemorial, and 
we are suffering or enjoying the fruits of our activities. For instance, 
suppose lama businessman and have worked very hard with intelligence 
and have amassed a great bank balance. Then I am an enjoyer. But then 
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say I have lost all my money in business; then I am a sufferer. Similarly, in 
every field of life we enjoy the results of our work, or we suffer the results. 
This is called karma . 

Isvara (the Supreme Lord), jiva (the living entity), prakrti (nature), 
eternal time and karma (activity) are all explained in the Bhagavad-gfitd. 
Out of these five, the Lord, the living entities, material nature and time 
are eternal* The manifestation of prakrti may be temporary, but it is not 
false* Some philosophers say that the manifestation of material naturejs 
false, but according to the philosophy of Bhagavad-gitd or according 
to the philosophy of the Vai^avas, this is not so. The manifestation of the 
world is not accepted as false; it is accepted as real, but temporary. It is 
likened unto a cloud which moves across the sky, or the coming of the 
rainy season which nourishes grains. As soon as the rainy season is over 
and as soon as the cloud goes away, all the crops which were nourished by 
the rain dry up. Similarly, this material manifestation takes place at a certain 
interval, stays for a while and then disappears. Such are the workings of 
prakrtL But this cycle is working eternally. Therefore prafcrti is eternal; 
it is not false. The Lord refers to this as “My prakrti.” This material 
nature is the separated energy of the Supreme Lord, and similarly the 
living entities are also the energy of the Supreme Lord, but they are not 
separated. They are eternally related. So the Lord, the bring entity, 
material nature and time are all interrelated and are all eternal. However, 
the other item, karma } is not eternal. The effects of karma may be very old 
indeed. We are suffering or enjoying the results of our activities from time 
immemorial, but we can change the results of our karma, or our activity, 
and this change depends on the perfection of our knowledge. We are 
engaged in various activities. Undoubtedly we do not know what sort of 
activities we should adopt to gain relief from the actions and reactions of 
all these activities, but tliis is also explained in the Bhagavad-gitd. 

The position of isvara is that of supreme consciousness. The jlvas, or the 
living entities, being parts and parcels of the Supreme Lord, are also 
conscious. Both the living entity and material nature are explained as 
prakrti, the energy of the Supreme Lord, but one of the two, the jwa, 1S 
conscious. The other prakrti is not conscious. That is the difference. 
Therefore the jlva-prakrti is called superior because the jiva has conscious¬ 
ness which is similar to the Lord’s. The Lord’s is supreme consciousness, 
however, and one should not claim that the jfua, the living entity, is also 
supremely conscious. The living being cannot be supremely conscious at 
any stage of his perfection, and the theory that he can be so is a misleading 
theory. Conscious he may be, but he is not perfectly or supremely conscious. 
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The distinction between the jiva and the Uvara will be explained in the 
Thirteenth Chapter of Bhagavad-gita. The Lord is ksetra-jnah, conscious, 
as is the living being, but the living being is conscious of his particular body, 
whereas the Lord is conscious of all bodies. Because He lives in the heart of 
every living being, He is conscious of the psychic movements of the 
particular jivas. We should not forget this. It is also explained that the 
Paramatma, the Supreme Personality of Godhead, is living in everyone’s 
heart as Sv dm, as die controller, and that He is giving directions for the 
living entity to act as he desires. The living entity forgets what to do. First 
of all hei makes a determination to act in a certain way, and then he is 
entangled in the acts and reactions of his own karma. After giving up one 
type of body, he enters another type of body, as we put on and take off 
°l d ,. thes ' ^ the soul thus migrates, he suffers the actions and reactions 
of his past activities. These activities can be changed when the living being 
*« mode goodness, in sanity, and understands what sort of ac- 
vi es e should adopt. If he does so, then all the actions and reactions of 
TK act * v ’ t * es can be changed. Consequently, karma is not eternal. 

WC Stated that of the five items (Uvara, jiva, prakfli, time and 
karma) four are eternal, whereas karma is not eternal. 

hnrti r PrCme consc i° us Uvara is similar to the living entity in this way: 
scendentd°Tt 8 ’ 51 ° U8ne88 * be bord and that of the living entity are tran- 
matter Th t - 8 " 0t . that consciousness is generated by the association of 
under oph- 3 * 18 ■ 3 m^taken idea. The theory that consciousness develops 
the Bh C *™ umstances of material combination is not accepted in 

covering f 61 • C ° nsciou8ne8S may be pervertedly reflected by the 
glass mavo matCr , c hcumstances, just as light reflected through colored 
not m.J- n PCa L t0 be a certain color » but the consciousness of the Lord is 

He descends^ntoTb 65 L f 0rd ***?'^ “mayddhyaksena prakrtih. ” When 
affected Tf H * the matenal universe, His consciousness is not materially 

dented matters "7 ? affeCted ’ He wou,d be ^ to speak on transcen 

about the tra 88 j d ° es * n tbe Bhagavad-^ta. One cannot say anything 

taminated ^ an8CendentaI w° rld without being free from materially com 

consciousness 8C1 °“® ness * So the Lord 18 not materially contaminated. Our 

nated The RW d u mom L ent > howe ver, is materially contami- 

coltaminated^ ^ that WC haVe to P urif y this materially 

dovetailed to thr^T-f 8 ' ^ *5”? consciou sness,. our actions wiU be 
dovetailed to the will of Uvara, and that will make us happy. It is not that 

WC -fTd t0 f ; C v SC 3 act,vities * Rather, our activities are to be purified, and 
purified activities are called bhaktu Activities in bhakti appear to be like 
ordinary activities, but they are not contaminated. An ignorant person 


CC-0 Kashmir Research Institute. Digitized by eGangotri 









Introduction 


II 


may see that a devotee is acting or working like an ordinary man, but 
such a person with a poor fund of knowledge does not know that the 
activities of the devotee or of the Lord are not contaminated by impure 
consciousness or matter. They are transcendental to the three modes of 
nature. We should know, however, that at this point our consciousness is 
contaminated. 

When we are materially contaminated, we are called conditioned. False 
consciousness is exhibited under the impression that I am a product of 
material nature. This is called false ego. One who is absorbed in the 
thought of bodily conceptions cannot understand his situation. Bhagavad- 
gita was spoken to liberate one from the bodily conception of life, and 
Aijuna put himself in this position in order to receive this information 
from the Lord. One must become free from the bodily conception of life; 
that is the preliminary activity for the transcendentalist. One who wants 
to become free, who wants to become liberated, must first of all learn that 
he is not this material body. Mukti or liberation means freedom from 
material consciousness. In the Srimad-Bhagavatam also the definition of 
liberation is given: Mukti means liberation from the contaminated con¬ 
sciousness of this material world and situation in pure consciousness. 
All the instructions of Bhagavad-gita are intended to awaken this pur® 
consciousness, and therefore we find at the last stage of the Gita’s 
instructions that Krsna is asking Aijuna whether he is now in purified 
consciousness. Purified consciousness means acting in accordance with the 
instructions of the Lord. This is the whole sum and substance of purified 
consciousness. Consciousness is already there because we are part and 
parcel of the Lord, but for us there is the affinity of being affected by the 
inferior modes. But the Lord, being the Supreme, is never. 

That is- the difference between the Supreme Lord and the conditioned 
80 uls. 

What is this consciousness? This consciousness is “I am.” Then what am 
I? In contaminated consciousness “I am” means “I am the lord of all 1®“*' 
vey. I am the enjoyer.” The world revolves because every living being thinks 
that he is the lord and creator of the material world. Material consciousness 
has two psychic divisions. One is that I am the creator, and the other is 
that I am the enjoyer. But act uall y the Supreme Lord is both the creator 
and the enjoyer, and the living entity , being part and parcel of the Supreme 
Lord, is neither the creator nor the enjoyer, but a cooperator. He is the 
created and the enjoyed. For instance, a part of a machine cooperates with 
the whole machine; a part of the body cooperates with the whole body. 
The hands, feet, eyes, legs and so on are all parts of the body, biit they 
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are not actually the enjoyers. The stomach is the enjoyer. The legs move, 
the hands supply food, the teeth chew and all parts of the body are engaged 
in satisfying the stomach because the stomach is the principal factor that 
nourishes the body’s organization. Therefore everything is given to the 
stomach. One nourishes the tree by watering its root, and one nourishes 
the body by feeding the stomach, for if the body is to be kept in a healthy 
state, then the parts of the body must cooperate to feed the stomach. 
Similarly, the Supreme Lord is the enjoyer and the creator, and we, as 
subordinate living beings, are meant to cooperate to satisfy Him. This 
cooperation will actually help us, just as food taken by the stomach will 
help all other parts of the body. If the fingers of the hand think that they 
should take the food themselves instead of giving it to the stomach, then 
they will be frustrated. The central figure of creation and of enjoyment is 
the Supreme Lord, and the living entities are cooperators. By cooperation 
they enjoy. The relation is also like that of the master and the servant. If 
the master is fully satisfied, then the servant is satisfied. Similarly, the 
upreme Lord should be satisfied, although the tendency to become the 
creator and the tendency to enjoy the material world are there also in 
t e lving entities because these tendencies are there in the Supreme Lord 
w ° ^ as Seated the manifested cosmic world. 

We shall find, therefore, in this Bhagavad-gita that the complete whole is 
comprised of the supreme controller, the controlled living entities, the cos¬ 
mic manifestation, eternal time, and karma , or activities, and all of these are 
exp amed rin this text. All of these taken completely form the complete 
° e ’ an ^ com P^ ete w hole is called the Supreme Absolute Truth, 
complete whole and the complete Absolute Truth are the Supreme 
^eijonality of Godhead, Sri Krsna. All manifestations are due to His 
ditterent energies. He is the complete whole. 

t is also explained in the Gita that impersonal Brahman is also sub- 
orf mate to the complete. Brahman is more explicitly explained in the 
ma sutra to be like the rays of the sunshine. The impersonal 
T man 18 shining rays of the Supreme Personality of Godhead. 
Impersonal Brahman is incomplete realization of the absolute whole, and 
so also is the conception of Paramatma in the Twelfth Chapter. There it 
shall be seen that the Supreme Personality of Godhead, Purusottama, is 
above both impersonal Brahman and the partial realization of Paramatma. 
The Supreme Personality of Godhead is called sac-cid-drtanda-vigraha . The 
Brahma-sarhhitd begins in this way: uvarah paramah kr§nah sac-cid-ananda - 
vigrahahfanadir adirgovindah sarva-kampa-kdranam. 4t Kfsna is the cause of 
all causes. He is the primal cause, and He is the very form of eternal 
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being, knowledge and bliss.” Impersonal Brahman realization’ is the 
realization of His sat (being) feature. Paramatma realization is the 
realization of the cit (eternal knowledge) feature. But realization of 
the Personality of Godhead, Kf§ija, is realization of all the transcenden¬ 
tal features: sat, cit and anaiida (being, knowledge, bliss) in complete 
vigraha (form). 

People with less intelligence consider the Supreme Truth to be imper¬ 
sonal, but He is a transcendental person, and this is confirmed in all Vedic 
literatures. Nityo nityanam cetanaS cetandndm. As we are all individual 
living, beings and have our individuality, the Supreme Absolute Truth is 
also, in the ultimate issue, a person, and realization of the Personality of 
Godhead is realization of all of the transcendental features. The complete 
whole is not formless. If He is formless, or if He is less than any other 
thing, ^hen He cannot be the complete whole. The complete whole must 
have everything within Our experience and beyond our experience, other; 
wise it cannot be complete. The complete whole, Personality of Godhead, 
has immense potencies. 

How Krsna is acting in different potencies is also explained in Bhagavad- 
gita. This phenomenal world or material world in which we are placed is 
also complete in itself because the twenty-four elements of which 
this material universe is a temporary manifestation, according to 
Sankhya philosophy, are completely adjusted to produce complete re¬ 
sources which are necessary for the maintenance and subsistence of this 
universe. There is nothing extraneous; nor is there anything needed. This 
manifestation has its own time fixed by the energy of the supreme whole, 
and when its time is complete, these temporary manifestations will be anni¬ 
hilated by the complete arrangement of the complete. There is complete 
facility for the small complete units, namely the living entities, to realize 
.the complete, and all sorts of incompleteness are experienced due to 
incomplete knowledge of the complete. So Bhagavad-gita contains the 

Vedic wisdom. 

All Vedic knowledge is infallible, and Hindus accept Vedic knowledge 
to be complete and infallible. For example, cow dung is the stool of an 
animal, and according to smrti, or Vedic injunction, if one touches the 
stool of an animal lie has to take a bath to purify himself. But in the Vedic 
scriptures cow dung is considered to be a purifying agent. One might 
consider this to be contradictory, but it is accepted because it is Vedic 
injunction, and indeed by accepting this, one will not commit a mistake; 
subsequently it has been proved by modern science that cow dung con¬ 
tains all antiseptic properties. So Vedic knowledge is complete because it 
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is above ail doubts and mistakes, and Bhagavad-gita is the essence of all 
Vedic knowledge* 

Vedic knowledge is not a question of research* Our research work is 
imperfect because we are researching things with imperfect senses. We 
have to accept perfect knowledge which comes down, as is stated in 
Bhagavad-gita, by the parampard disciplic succession. We have to receive 
knowledge from the proper source in disciplic succession beginning with 
the supreme spiritual master, the Lord Himself, and handed down to a 
succession of spiritual masters* Arjuna, the student who took lessons from 
Lord Sri Krsna, accepts everything that He says without contradicting 
Him. One is not allowed to accept one portion of Bhagavad-gita and not 
another. No. We must accept Bhagavad-gita without interpretation, with- 
out deletion and without our own whimsical participation in the matter. 

, he should be taken as the most perfect presentation of Vedic 
now e ge. Vedic knowledge is received from transcendental sources, and 
j. e lrst words were spoken by the Lord Himself. The words spoken by 
e or ^ are different from words spoken by a person of the mundane 
- . W10 * s infected with four defects. A mundaner 1) is sure to commit 

and 4^ eS ' * S invariably illusioned, 3) has the tendency to cheat others 
c ; ^ nnted by imperfect senses. With these four imperfections, one 
V p ? lver P er f e ct information of all-pervading knowledge. 
imnartp C fl n °r' e ^ e * S ntd * m P art:e d by such defective living entities. It was 
Brahma irHV ° ^ ieart Brahma, the first created living being, and 
as hp nri n it * Um disseminated this knowledge to his sons and disciples, 

; and thpr(? na y rec ^ e d it from the Lord. The Lord is purnam, all-perfect, 
nature ° f H ‘ S becomin g subjected to the’laws of material 

is the on I Sh ° U d therefore be intelligent enough to know that the Lord 
original 7 pr0pne l t ° r of everything in the universe and that He is the 
Lofd is addr tKe Creat ° r ° f Brahm§ - In the Eleventh Chapter the 
the tandfa he because is addressed as pitamaha, 

claim to h ^ 6 13 creator grandfather. So no one should 

whidi are It A °\one should accept only things 

There ^ 6 ° r blIT1 by Bord as bis quota for his maintenance. 
Which , + man 7 f amp ! es e iven of how we are to utilize those things 

.4 H r the h^ 6 f ° r U A by theBord ' This is also explained in Bhagavad- 
beginning, Ai^una decided that he should not fight in the 

.. 6 ° f Kumk 5 e tra. This was his own decision. Aijuna told the Lord that 

it was not possible for him to enjoy the kingdom after killing his own 
kinsmen. 1 his decision was based on the body because he was thinking 
that the body was himself and that his bodily relations or expansions 
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were his brothers, nephews, brothers-in-law, grandfathers and so on. 
He was thinking in this way to satisfy his bodily demands* Bhagavad-gttd 
was spoken by the Lord just to change this view, and at the end Arjuna 
decides to fight under the directions of the Lord when he says, “karisye 
vacanam tava “I shall act according to Thy word*” 

In this world man is not meant to toil like hogs* He must be intelligent 
to realize the importance of human life and refuse to act like an ordinary 
animal* A human being should realize the aim of his life, and this direction 
is given in all Vedic literatures, and the essence is given in Bhagavad-gttd ,. 
Yedic literature is meant for human beings, not for animals. Animals can 
kill other living animals, and there is no question of sin on their part, but 
if a man kills an animal for the satisfaction of his uncontrolled taste, he 
must be responsible for breaking the laws of nature. In the Bhagavad-gttd 
it is clearly explained that there are three kinds of activities according to 
the different modes of nature: the activities of goodness, of passion and of 
ignorance. Similarly, there are three kinds of eatables also: eatables in good¬ 
ness, passion and ignorance. All of this is clearly described, and if we 
properly utilize the instructions of Bhagavad-gttd ,, then our whole life will 
become purified, and ultimately we will be able to reach the destination 
which is beyond this material sky. 

That destination is called the sandtana sky, the eternal spiritual sky. In 
this material world we find that everything is temporary* It comes into 
being, stays for some time, produces some by-products, dwindles and then 
vanishes. That is the law of the material world, whether we use as an 
example this body, or a piece of fruit or anything. But beyond this tempo¬ 
rary world there is another world of which we have information- This 
world consists of another nature which is sandtana , eternal. Jtva is also 
described as sandtana , eternal, and the Lord is also described as sandtana 
in the Eleventh Chapter* We have an intimate relationship with the Lord, 
and because we are all qualitatively one—the sandtana-dhdma, or sky, the 
sandtana Supreme Personality and the sandtana living entities-the whole 
purpose oiBhagavad-gita is to revive our sandtana occupation, or sandtana- 
dharma, which is the eternal occupation of the living entity* We are tempo¬ 
rarily engaged in different activities,, but all of these activities can be 
purified when we give up all these temporary activities and take up the 
activities which are prescribed by the Supreme Lord* That is called our 
pure life* 

The Supreme Lord and His transcendental abode are both sandtana, as 
are the living entities, and the combined association of the Supreme Lord 
and the living entities in the sandtana abode is the perfection of human 
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life. The Lord is very kind to the living entities because they are His sons. 
Lord Kf§na declares in Bhagavad-gita, “sarva-yoni$u. . .aham bija-pmdah 
pita." “I am the father of all.” Of course there are all types of living 
entities according to their various karmas, but here the Lord claims that 
He is the father of all of them. Therefore the Lord descends to reclaim all 
of these fallen, conditioned souls to call them back to the sanatoria eternal 
sky so that the sanatana living entities may regain their eternal sanatana 
positions in eternal association with the Lord. The Lord comes Himself 
in different incarnations, or He sends His confidential servants as sons or 
His associates or acaryas to reclaim the conditioned souls. 

Therefore, s anatana-dharma does not refer to any sectarian process of 
religion. It is the eternal function of the eternal living entities in relation¬ 
ship with the eternal Supreme Lord, Sanatana-dharma refers, as stated 
previously, to the eternal occupation of the living entity. Ramanujacarya 
has explained the word sanatana as “that which has neither beginning nor 
end, so when we speak of sanatana-dharma, we must take it for granted 
on authority of £n Ramanujacarya that it has neither beginning nor 


The English word “religion” is a little different from sanatana-dharma. 
eligion conveys the idea of faith, and faith may change. One may have 
ait h a particular process, and he may change this faith and adopt 
another, but sanatana-dharma refers to that activity which cannot be 
c langed. For instance, liquidity cannot be taken from water, nor can heat 
e aken from fire. Similarly, the eternal function of the eternal living 
entity cannot be taken from the living entity. Sanatana-dharma is eternally 
in egral with the living entity. When we speak of sanatana-dharma , there- 
take it for granted on the authority of Sn Ramanujacarya 
, a . 11 k* 8 nftlt her beginning nor end. That which has neither end nor 
_egmmng must not be sectarian, for it cannot be limited by any boundaries. 

throe belonging to some sectarian faith will wrongly consider that 
Sana ana-dharma is also sectarian, but if we go deeply into the matter and 
consider it in the light of modern science, it is possible for us to see that 
sanatana-dharma is the business of all Hie people of the world-nay, of all 
the living entities of the universe. 


Non-Janatana religious faith may have some beginning in the annuls of 
human history, but there is no beginning to the history of sanatana-dharma 
because it remains eternally with the living entities. Insofar as the living 
entities are concerned, the authoritative sdstras state that the living entity 
has neither birth nor death. In the Gita it is stated that the living entity 
is never born, and he never dies. He is eternal and indestructible, and he 
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continues to live after the destruction of his temporary material body. 
In reference to the concept of sandtana-dharma f we must try to under- 
stand the concept of religion from the Sanskrit root meaning of the word. 
Dharma refers to that wliich is constantly existing with the particular 
object. We conclude that there is heat and light along with the fire; 
without heat and light, there is no meaning to the word fire. Similarly, we 
must discover the essential part of the living being, that part which is his 
constant companion. That constant companion is his eternal quality, and 
that eternal quality is his eternal religion. 

When Sanatana Gosvami asked Sri Caitanya Mahaprabhu about the 
svartipa of every living being, the Lord replied that the svarupa or 
constitutional position of the living being is the rendering of service to the 
Supreme Personality of Godhead. If we analyze this statement of Lord 
Caitanya, we can easily see that every living being is constantly engaged 
m rendering service to another living being. A living being serves other 
living beings in two capacities. By doing so, the living entity enjoys life. The 
lower animals serve human beings as servants serve their master. A serves 
B master, B serves 0 master and C serves D master and so on. Under these 
circumstances, we can see that one friend serves another friend, the mother 
serves the son, the wife serves the husband, the husband serves the wife 
and so on. If we go on searching in this spirit, it will be seen that there is 
no exception in the society of living beings to the activity of service. The 
politician presents his manifesto for the public to convince them of Ids 
capacity for service- The voters therefore give the politician their valuable 
votes, thinking that he will render valuable service to society. The shop* 
keeper serves the customer, and the artisan serves the capitalist. The 
capitalist serves the family, and the family serves the state in the terms of 
the eternal capacity of the eternal living being. In this way we can see that 
no living being is exempt from rendering service to other living beings, 
and therefore we can safely conclude that service is the constant companion 
of the living being and that the rendering of service is the eternal religion 
of the living being. 

Yet man professes to belong to a particular type of faith with reference 
to particular time and circumstance and thus claims to be a Hindu, 
Muslim, Christian, Buddhist or any other sect. Such designations are non- 
sanatana-dharma . A Hindu may change his faith to become a Muslim, or a 
Muslim may change his faith to become a Hindu, or a Christian may change 
his faith and so on. But in all circumstances the change of religious faith 
does not effect the eternal occupation of rendering service to others. The 
Hindu, Muslim or Christian in all circumstances is servant of someone. 
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Thus, to profess a particular type of sect is not to profess one’s sanatana - 
dharma , The rendering of service is sandtana-dharma. 

Factually we are related to the Supreme Lord in service. The Supreme 
Lord is the supreme enjoyer, and we living entities are His servitors. We are 
created for His enjoyment, and if we participate in that eternal enjoyment 
with the Supreme Personality of Godhead, we become happy. We cannot 
become happy otherwise. It is not possible to be happy independently, 
just as no one part of the body can be happy without cooperating with the 
stomach. It is not possible for the living entity to be happy without 
rendering transcendental loving service unto the Supreme Lord. 

In the BUagavad-gita, worship of different demigods or rendering service 
to them is not approved. It is stated in the Seventh Chapter, twentieth 
verse: 

kdmais tais tair hrt-ajndnah prapadyante *nya-devatdh 
tarn tarn niyamam dsthdya prakrtyd niyatdh svayd 

Those whose minds are distorted by material desires surrender unto 
demigods and follow the particular rules and regulations of worship 
according to their own natures.” (Bg. 7.20) Here it is plainly said that 
those who are directed by lust worship the demigods and not the Supreme 
Lord Krsna. When we mention the name Krsna, we do not refer to any 
sectarian name. Krsrrn means the highest pleasure, and it is confirmed that 
the Supreme Lord is the reservoir or storehouse of all pleasure. We are all 
hankering after pleasure. Anandamayo’bhyasat. (Vs, 1.1.12) The living 
entities, like the Lord, are full of consciousness, and they are after 
a p pi ness. The Lord is perpetually happy, and if the living entities associate 
wit i the Lord, cooperate with Him and take part in His association, then 
they also become happy. 

v ^ j0rc ^ descends to this mortal world to show His pastimes in 
rn avana, which are full of happiness. When Lord Sri Krsna was in 
Vpidavana, His activities with His cowherd boy friends, with His damsel 
friends, with the inhabitants of Vrndavana and with the cows were all full 
oi happiness. The total population of Vrndavana knew nothing but Krsna. 
But Lord Krsna even discouraged His father Nanda Maharaja from worship¬ 
ing the demigod Indra because He wanted to establish the fact that people 
need not worship any demigod. They need only worship the Supreme 
Lord because their ultimate goal is to return to His abode. 

The abode of Lord Sri Krsna is described in the Bhagavad-gitd , Fifteenth 
Chapter, sixth verse: 
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na tad bhasayate suryo na sasaftko na pavakah 
yad gatva no nivartante tad dhama paramam mama 


“That abode of Mine is not illumined by the sun or moon, nor by 
electricity. And anyone who reaches it never comes back to this material 
world.” (Bg. 15.6) 

This verse gives a description of that eternal sky. Of course we have a 
material conception of the sky, and we think of it in relationship to the 
sun, moon, stars and so on, but in this verse the Lord states that in the 
eternal sky there is no need for the sun nor for the moon nor fire of any 
kind because the spiritual sky is already illuminated by the brahmajyoti, 
the rays emanating from the Supreme Lord. We are trying with difficulty 
to reach other planets, but it is not difficult to understand the abode of the 
Supreme Lord. This abode is referred to as Goloka. In the Brahma-samhitd 
it is beautifully described: Goloka eva nivasaty akhildtma-bhutah. The Lord 
resides eternally in His abode Goloka, yet He can be approached from this 
world, and to this end the Lord comes to manifest His real form, sac-cid- 
ananda-vigraha. When He manifests this form, there is no need for our 
imagining what He looks like. To discourage such imaginative speculation, 
He descends and exhibits Himself as He is, as Syamasundara, Unfortunately, 
the less intelligent deride Him because He comes as one of us and plays 
with us as a human being. But because of this we should not consider that 
the Lord is one of us. It is by His potency that He presents Himself in His 
real form before us and displays His pastimes, which are prototypes of 
those pastimes found in His abode. 

In the effulgent rays of the spiritual sky there are innumerable planets 
floating. The brahmajyoti emanates from the supreme abode, Krsnaloka, 
and the anandamaya-cinmaya planets, which are not material, float in 
those rays. The Lord says, na tad bhasayate siiryo na iasahko na pavakah 
yad gat vana nivartante tad dhama paramam mama . One who can approach 
that spiritual sky is not required to descend again to the material sky. In the 
material sky, even if we approach the highest planet (Brahmaloka), what to 
speak of the moon, we will find the same conditions of life, namely birth, 
death, disease and old age. No planet in the material universe is free from 
these four principles of material existence. Therefore the Lord says in 
Bhagavad-gita, abrahmo-bhuvanal lokahpunaravartino ’ rjuna. The living en¬ 
tities are traveling from one planet to another, not by mechanical arrange¬ 
ment but by a spiritual process. This is also mentioned: ydnti devavratii 
devan pitfn yanti pitr-vratah. No mechanical arrangement is necessary if we 
want interplanetary travel. The Gffo instructs: yanti deva-vruta devan. The 
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moon, the sun and higher planets are called svargaloka. There are three dif¬ 
ferent statuses of planets: higher, middle and lower planetary systems. The 
earth belongs to the middle planetary system. Bhagavad-gitd informs us how 
to travel to the higher planetary systems (demloka) with a very simple for¬ 
mula: ydnfci deva-vrata devdn . One need only worship the particular demigod 
of that particular planet and in that way go to the moon, the sun or any 
of the higher planetary systems. 

Yet Bhagavad-gitd does not advise us to go to any of the planets in this 
material world because even if we go to Brahmaloka, the highest planet, 
through some sort of mechanical contrivance by maybe traveling for 
forty thousand years (and who would live that long?), we will still find 
the material inconveniences of birth, death, disease and old age. But one 
who wants to approach the supreme planet, Krsnaloka, or any of the 
other planets within the spiritual sky, will not meet with these material 
inconveniences. Amongst all of the planets in the spiritual sky there is one 
supreme planet called Goloka Vrndavana, which is the original planet in 
the abode of the original Personality of Godhead 3ri Kr$pa. All of 
this information is given in Bhagavad-gita, and we are given through its 
instruction information how to leave the material World and begin a truly 
blissful life in the spiritual sky. 

In the Fifteenth Chapter of the Bhagavad-gitd, the real picture of the 
material world is given. It is said there: 

urdhva-mulam adhah-sakham asvattham prdhur avyayam 

chandamsi yasya parnani yas tam veda sa veda-vit 

“The Supreme Lord said: There is a banyan tree which has its roots 
upward and its branches down, and the Vedic hymns are its leaves. One 
who knows this tree is the knower of the Vedas." (Bg. 15.1) Here the 
material world is described as a tree whose roots are upwards and branches 
are below. We have experience of a tree whose roots are upward: if one 
stands on the bank of a river or any reservoir of water, he can see that the 
trees reflected in the water are upside down. The branches go downward 
and the roots upward. Similarly, this material world is a reflection of the 
spiritual world. The material world is but a shadow of reality. In the 
shadow there is no reality or substantiality, but from the shadow we can 
understand that there is substance and reality. In the desert there is no 
water, but the mirage suggests that there is such a thing as water. In the 
material world there is no water, there is no happiness, but the real water 
of actual happiness is there in the spiritual world. 
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The Lord suggests that we attain the spiritual world in the following 
manner: 

nirmdna-mohd jita-sahga-do§d 
adhydtma-nitya vinivrtta-kdmdh 
dvandvair vimuktdh mkha-duhkha-Eamjnoir 
gacchanty amudhdfi padam avyayam tat . 

That padam avyayam or eternal kingdom can be reached by one who 
is nirmana-mofta. What does this mean? We are after designations* 
Someone wants to become a son* someone wants to become Lord, 
someone wants to become the president or a rich man or a king or some¬ 
thing else* As long as we are attached to these designations, we are 
attached to the body because designations belong to the body* But we are 
not these bodies, and realizing this is the first stage in spiritual realization* 
We are associated with the three modes of material nature, but we must 
become detached through devotional service to the Lord* If we are not 
attached to devotional service to the Lord, then we cannot become 
detached from the modes of material nature. Designations and attachments 
are due to our lust and desire, our wanting to lord it over the material 
nature. As long as we do not give up this propensity of lording it over 
material nature, there is no possibility of returning to the kingdom of the 
Supreme, the sanatana-dhama. That eternal kingdom, which is never 
destroyed, can be approached by one who is not bewildered by the attrac¬ 
tions of false material enjoyments, who is situated in the service of the 
Supreme Lord* One so situated can easily approach that supreme abode* 
Elsewhere in the Gita it is stated: 

avyakto 7c$ara ity uktas tam dhuh pammdm gatim 
yam prdpya na nivartante tad dhama paramam mama * 

Avyakta means urnnanifested. Not even aE of the material world is mani¬ 
fested before us* Our senses are so imperfect that we cannot even see all of 
the stars within this material universe* In Vedic literature we can receive 
much information about all the planets, and we can believe it or not believe 
it* All of the important planets are described in Vedic literatures, especially 
£nmad-BhdgavQtam> and the spiritual world, which is beyond this materia! 
sky, is described as avyakta, urnnanifested* One should desire and hanker 
after that supreme kingdom, for when one attains that kingdom, he does 
not have to return to this material world* 
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Next, one may raise the question of how one goes about approaching 
that abode of the Supreme Lord. Information of this is given in the 
Eighth Chapter, It is said there: 

anta-kale ca mam eva smaran muktvd kalevaram 

yah praydti sa mad-bhauam ydti nasty atra samsayah 

Anyone who quits his body, at the end of life, remembering Me, attains 
immediately td My nature; and there is no doubt of this*” (Bg, 8.5) 
One who thinks of Krsna at the time of his death goes to Krsna* One must 
remember the form of Krsna; if he quits his body thinking of this form, he 
approaches the spiritual kingdom* Mad-bhavam refers to the supreme 
nature of the Supreme Being. The Supreme Being is sac-cid-ananda- 
uigra a--eternal, full of knowledge and bliss. Our present body is not 
5ac ~^ nan ^ a ' It is asat y not sat. It is not eternal; it is perishable. It is not 
^ > u of knowledge, but it is full of ignorance. We have no knowledge of 
: C s P l ™tual kingdom, nor do we even have perfect knowledge of this 
ma enal world where there are so many things unknown to us. The body 
s a so nirananda; instead of being full of bliss it is full of misery. All of the 
I r . ,eS we ^*psrience in the material world arise from the body, but one 
° this bod 7 thinking of the Supreme Personality of Godhead at 

Eiotuh ru nS . a sac - cid ^ nanda body, as is promised in this fifth verse of the 
g hapter where Lord Krsna says, “He attains My nature.” 

m a tf.H,| PrOCe f! ° f quittin & this body arld getting another body in the 
what f„ * ? “ aIso or g amzed * A man dies after it has been decided 
living ™ of b° d y he will have in the next life. Higher authorities, not the 
this I f 6 " Uy vY 0 ®™’ make thia decision. According to our activities in 
If w ! C ’ WC eitber rise or si nk. This life is a preparation for the next life, 
nf r j an . ( prepare ’ therefore, in this life to get promotion to the kingdom 

finirif? ik j” £Ure] y’ a ^ ter fitting this material body, we will attain a 
spiritual body just like the Lord. 

^ e ^ ore * there are different kinds of transcendentalists, 
ij. i r a , m<Itla l \ P aram afmdt«di, and the devotee, and, as mentioned, in 
ti,„ a (spiritual sky) there are innumerable spiritual planets. 

... of th ese planets is far, far greater than all of the planets of 

this material world. This material world has been approximated as only 
one quarter of the creation. In this material segment there are millions and 
billions of universes with trillions of planets and suns, stars and moons. 
But this whole material creation is only a fragment of the total creation. 
Most of the creation is in the spiritual sky. One who desires to merge into 
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the existence of the Supreme Brahman is at once transferred to the 
bnthmajyoti of the Supreme Lord and thus attains the spiritual sky. The 
devotee, who wants to enjoy the association of the Lord, enters into the 
Vaikuntha planets, which are innumerable, and the Supreme Lord by His 
plenary expansions as Narayana with four hands and with different names 
like Pradyumna, Aniruddha, Govinda, etc., associates with him there. 
Therefore at the end of life the transcendentalists either think of the 
brahmajyoti, the Paramatma or the Supreme Personality of Godhead 
Sri Krsna. In all cases they enter into the spiritual sky, but only the 
devotee, or he who is in personal touch with the Supreme Lord, enters 
into the Vaikuntha planets. The Lord further adds that of this “there is no 
doubt.” This must be believed firmly. We should not reject that which 
does not tally with our imagination; our attitude should be that of 
Arjuna: “I believe everything that You have said.” Therefore when the 
Lord says that at the time of death whoever thinks of Him as Brahman or 
Paramatma or as the Personality of Godhead certainly enters into the 
spiritual sky, there is no doubt about it. There is no question of dis¬ 
believing it. 

The information on how to think of the Supreme Being at the time of 
death is also given in the Gita; 

yam yam vapi smaran bhavath tyajaty ante halevaram 

tarn tam evaiti kaunteya sada tad-bhdva-bhavitah 

“In whatever condition one quits his present body, in his next life he will 
attain to that state of being without fail.” (Bg. 8.6) Material nature is a 
display of one of the energies of the Supreme Lord. In the Vi$nu Purapa 
the total energies of the Supreme Lord as Fifpu-sak tifi para proktd, etc., are 
delineated. The Supreme Lord has diverse and innumerable energies which 
are beyond our conception; however, great learned sages or liberated 
souls have studied these energies and have analyzed them into three parts. 
All of the energies are of Vi$nu-§akti, that is to say they are different 
potencies of Lord Yisnu. That energy is para, transcendental. Living 
entities also belong to the superior energy, as has already been explained. 
The other energies, or material energies, are in the mode of ignorance. At 
the time of death we can either remain in the inferior energy of this 
material world, or we can transfer to the energy of the spiritual world. 

In life we are accustomed to thinking either of the material or the 
spiritual energy. There are so many literatures which fill our thoughts 
with the material energy—newspapers, novels, etc. Our thinking, which is 
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now absorbed in these literatures, must be transferred to the Vedic litera¬ 
tures. The great sages, therefore, have written so many Vedic literatures 
such as the Purdnas, etc. The Purdnas are not imaginative; they are 
historical records. In the Caitanya-caritamrita there is the following verse: 

maya mugdha fiver nahi svatafi krsna-jilan 
fivera krpaya kaila krsna veda-purana 

(Cc. Madhya 20.122) 

The forgetful living entities or conditioned souls have forgotten their 
relationship with the Supreme Lord, and they are engrossed in thinking 
of material activities. Just to transfer their thinking power to the spiritual 
k ’r^” a *h aS ^ Ven 3 ^ eat num ^ er Vedic literatures. First He divided 
t e edas into four, then He explained them in the Puranas, and for less 
capa e people He wrote the Mahabharata. In the MahSbharata there is 
given t ie Bhagavad-gita. Then all Vedic literature is summarized in the 
e antfl-sutra, and for future guidance He gave a natural commentation 
n e . e ~ n ^ a ’sutra, called Srimad-Bhagavatam. We must always engage 
the' mU ' j reac ^ n g these Vedic literatures. Just as materialists engage 
liter t” 110 S 10 rea< ^ n 6 new spapers, magazines and so many materialistic 
riven r eS ’ ^ rans ^ er our reading to these literatures which are 

her th^°c: US ^ Vyasadeva; in that way it will be possible for us to remem- 

bv the l U ^. remo ^ ort ^ at t' me death. That is the only way suggested 
y - J °rd, and He guarantees the result: “There is no doubt.” (Bg. 8.7) 

tasmdt sarye$u kale$u mam anmmara yudhya ca 
nwyy arpita-mano-buddhir mam evaifyasy asamsayafr 

v“- Al j u . na > y° u shouId always think of Me, and at the same time 
* i Contmue y° ur prescribed duty and fight. With your mind and 
vi ies always fixed on Me, and everything engaged in Me, you will 
attam to Me without any doubt.” b 7 

< | 0es n °* ft dvise Aijuna to simply remember Him and give up his 
_. U ^ a , 10n ‘ ,^ ie ^ or d never suggests anything impractical. In this 
eria wor , in order to maintain the body one has to work. Human 
society is divided, according to work, into four divisions of social order- 
ra maria, ksatriya, vaisya, sudra. The brdhmaria class or intelligent class 
wor ing in one way, the ksatriya or administrative class is working in 
another way, and the mercantile class and the laborers are all tending to 
their specific duties. In the human society, whether one is a laborer, 
merchant, warrior, administrator, or farmer, or even if one belongs to the 
highest class and is a literary man, a scientist or a theologian, he has to 
work in order to maintain his existence. The Lord therefore tells Aijuna 
that he need not give up his occupation, but while he is engaged in his 
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occupation he should remember Krsna. If he doesn’t practice remembering 
Krsna while he is struggling for existence, then it will not be possible for 
him to remember Krsna at the time of death. Lord Caitanya also advises 
this. He says that one should practice remembering the Lord by chanting 
the names of the Lord always. The names of the Lord and the Lord are 
nondifferent. So Lord Krsna’s instruction to Atjuna to “remember Me” 
and Lord Caitanya’s injunction to always “chant the names of Lord 
Krsna” are the same instruction. There is no difference, because Krsna and 

* * i ' • ** 

Krsna’s name are nondifferent* In the absolute status there is no difference 
between reference and referent. Therefore we have to practice remember¬ 
ing the Lord always, twenty-four hours a day, by chanting His names and 
molding our life’s activities in such a way that we can remember Him 
always. 

How is this possible? The dcdryas give the following example. If a 
married woman is attached to another man, or if a man has an attachment 
for a woman other than his wife, then the attachment is to be considered 
very strong. One with such an attachment is always thinking of the loved 
one* The wife who is thinking of her lover is always thinking of meeting 
him, even while she is carrying out her household chores* In fact, she 
carries out her household work even more carefully so her husband will not 
suspect her attachment. Similarly, we should always remember the supreme 
lover, Sri Krsna, and at the same time perform our material duties very 
ricely. A strong sense of love is required here. If we have a strong sense of 
love for the Supreme Lord, then we can discharge our duty and at the 
same time remember Him. But we have to develop that sense of love* 
Arjuna, for instance, was always thinking of Krsna; he was the constant 
companion of Krsna, and at the same time he was a warrior. Krsna did not 
advise him to give up fighting and go to the forest to meditate* When 
Lord Krsna delineates the yoga system to Aijuna, Aijuna says that the 
practice of this system is not possible for him* 

arjurta uvdea 

yo ! yam yogas tvayd proktah sdmyena madhusudana 
etasydharh no pasydmi cancalatvdt sthiiirh sthiram 

“Arjuna said, 0 Madhusudana, the system of yoga which you have 
summarized appears impractical and unendurable to me, for the mind is 
restless and unsteady.” (Bg, 6.33) 

But the Lord says: 

yogindm api sarve§dm mad-gatenantaratmana 
sraddhavan bhajate yo mam &a me yuktptamo matah 
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‘‘Of all yogis, he who always abides in Me with great faith, worshiping Me 
in transcendental loving service, is most intimately united with Me in 
yoga, and is the highest of alb” (Bg. 6.47) So one who thinks of the 
Supreme Lord always is the greatest yogi, the supermost jhdni, and the 
greatest devotee at the same time. The Lord further tells Aijuna that as a 
kjatnya he cannot give up his fighting, but if Aijuna fights remembering 
Kr§pa, then he will be able to remember Him at the time of death. But one 

must be completely surrendered in the transcendental loving service of 
the Lord. 5 

We work not with our body, actually, but with our mind and intelli- 
gence. So rf the intelligence and the mind are always engaged in the thought 
° the Supreme Lord, then naturally the senses are also engaged in His 
service, uperficially, at least, the activities of the senses remain the same, 

ah i 6 i COIlsc * OUSIiess is changed. The Bhagavad-gita teaches one how to 
a sor the mind and intelligence in the thought of the Lord. Such absorp- 
on wi l enable one to transfer himself to the kingdom of the Lord. If 
en^!!! 1 ^* • 1S ^gaged in Krsna’s service, then the senses are automatically 
L service - Thi s is the art, and this is also the secret of 

| a -gita: total absorption in the thought of Sri Krsna. 

triedver^il" 3 ? 1135 f truggled ver y hard to reach the moon’but he has not 
ahead /. ard to f Ievate himself spiritually. If one has fifty years of life 
of rernpmk lm - > 1C s ^ oldd en g a g e that brief time in cultivating this practice 
devotional p r rof e s s ie o f Upreme Personalit - v of Godhead. This practice is the 


sracajidm kirtanam visnoh smaranam pdda-sevanam 
arcanarh vandanam ddsyam sakhyam atma-nivedanam 


l h t?i:zr:r s l ° f WhicK the easiest is irava P ath ’ hear; ngBhagavad- 
This wi r I2 ? f pers0n \ wm tUrn 0ne t0 the thought of Supreme 
enabfe one „n l ° RIS . caZ “’ remembering the Supreme Lord, and will 

fit for associat" 00 ^ t0 attain a spiritual body which is just 

mror association with the Supreme Lord. 

The Lord further says: 


abhydsa-yoga-yuktena cetasd ndnya-gdmind 
paramam purusam divyam ydtiparthdnucintayan 

“By practicing this remembering, without being deviated, thinking ever of 
the supreme Godhead, one is sure to achieve the planet of the Divine, the 
Supreme Personality, 0 son of Kuntl.’* (Bg. 8.8) 
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This is not a very difficult process. However, one must learn it from an 
experienced person, from one who is already in the practice. The mind is 
always flying to this and that, but one must always practice concentrating 
the mind on the form of the Supreme Lord Sri Krsna or on the sound of 
His name. The mind is naturally restless, going hither and thither, but it 
can rest in the sound vibration of Krsna. One must thus meditate on 
parumam pumsam, the Supreme Person, and thus attain Him. The ways 
and the means for ultimate realization, ultimate attainment, are stated in 
the Bhagavad-gita , and the doors of this knowledge are open for everyone. 
No one is barred out. All classes of men can approach the Lord by thinking 
of Him, for hearing and thinking of Him is possible for everyone. 

The Lord further says: 

mam hipartha vyapdsritya ye 1 pi syuh papa-yonayah 
striyo vaiiyds tathd sudras te ’pi ydnti param gatim 

kirn punar brahmariah punyd bhaktd rajarsayas tathd 
unity am asukharh lokam imam prdpya bhajasva mam 

“0 son of Prtha, anyone who will take shelter in Me, whether a woman, or 
a merchant, or one bom in a low family, can yet approach the supreme 
destination. How much greater then are the brdhmanas , the righteous, the 
devotees, and saintly kings! In this miserable world, these are fixed in 
devotional service to the Lord.’* {Bg. 9.32-33) 

Human beings even in the lower statuses of life (a merchant, a woman or 
a laborer) can attain the Supreme. One does not need highly developed 
intelligence. The point is that anyone who accepts the principle of bhakti- 
yoga and accepts the Supreme Lord as the sum mum bonum of life, as 
the highest target, the ultimate goal, can approach the Lord in the spiritual 
sky. If one adopts the principles enunciated in Bhagavad-gtta, he can make 
his life perfect and make a perfect solution to all the problems of life 
which arise out of the transient nature of material existence* This is the 
sum and substance of the entire Bhagavad-gitd. 

In conclusion, Bhagamd-gytfi is a transcendental literature which one 
should read very carefully. It is capable of saving one from all fear. 

nehdbhikrama-ndso ’sti pratyavdyo na vidyate 
svalpam apy asya dharmasya trdyate mahato bhaydt 

“In this endeavor there is no loss or diminution, and a little advancement 
on this path can protect one from the most dangerous type of fear.” {Bg, 
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2.40) If one reads Bhagavad-gita sincerely and seriously, then all of the 
reactions of his past misdeeds will not react upon him. In the last portion 
of Bhagavad-gita, Lord Sri Krsna proclaims: 

sarva-dharman parityajya mam ekam. iaranam vraja 
aham tvdrh sarva-pdpebhyo moksayi§yami ma sucah 

Give up all varieties of religiousness, and just surrender unto Me; and in 
return I shall protect you from all sinful reactions. Therefore, you have 
nothing to fear. (Bg. 18,66) Thus the Lord takes all responsibility for 
one who surrenders unto Him, and He indemnifies all the reactions of sin. 

,. Onexleanses himself daily by taking a bath in water, but one who takes 
s ath only once in the sacred Ganges water of the Bhagavad-gitd cleanses 
away a 1 the dirt of material life. Because Bhagavad-gitd is spoken by the 
upreme Personality of Godhead, one need not read any other Vedic 
l e . ra ^ ure * ® ne nee d only attentively and regularly hear and read Bhagavad- 
f? fl * , n . t ^ ie P reser rt age, mankind is so absorbed with mundane activities 
a it is not possible to read all of the Vedic literatures. But this is not 
ecessary This one book, Bhagavad-gitd, will suffice because it is the 
p e nCe ° Vedic literatures and because it is spoken by the Supreme 

GanpiT ^ ^°dhead. It is said that one who drinks the water of the 

wate* eS sa ^ va ti° n i but what to speak of one who drinks the 

jj y; S ° Gita is the very nectar of the Mahdbharata spoken 

i n „ for Lord Kf§pa is the original Vi§nu. It is nectar emanat- 

Ganel°^ 1 j mout ^ the Supreme Personality of Godhead, and the 
there 1 S 53 j ■ emana ring from the lotus feet of the Lord. Of course 

Lord h ?° 1 ^ crence between the mouth and the feet of the Supreme 
m „ \ U ln our P os ition we can appreciate that the Bhagavad-gitd is even 

more important than the Ganges. 

hnv bhagavad-gita is just like a cow, and Lord Krsna, who is a cowherd 

is fii'af- uv cow - The milk is the essence of the Vedas, and Ariuna 

HrinL- ik 6 a ca w * se men i the great sages and pure devotees, are to 

the Hectare an milk of Bhagavad-gitd* 

n n P resen * da y^ mari ver y eager to have one scripture^ one God* 
ne re igion, and one occupation. So let there be one common scripture 
or the whole world-Bhagavad-gitd, And let there be one God only for 
the whole world-Sri Krsna. And one mantra only-Hare Krsna, Hare Krsna, 
Kffpa K^pa, Hare Hare/ Hare Rama, Hare Rama, Rama RSma, Hare Hare. 

A !" „ there be one work only-the service of the Supreme Personality 
of Godhead. 
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THE DISCIPLIC SUCCESSION 


Evam parampara-p rap tarn imam rdjarsayo viduh. (Bhagavad-gitd, 4,2) 
This Bhagavad-gita .4s It Is is received through this disciplic succession: 

1) Kr$na, 2) Brahma, 3) Narada; 4) Vyasa, 5) Madhva, 6) Padmanabha, 
7) Nrhari, 8) Madhava, 9) Ak^obhya, 10) Jayatirtha, 11) Jnanasindhu, 
12) Dayanidhi, 13) Vidyanidhi, 14) Rajendra, 15) Jayadharma, 
16) Pum^ottama, 17) Brahma^yatirtha, 18) Vyasafirtha, 19) Lak$mipati, 
20) Madhavendra Pun, 21) Isvara Puri, (Nityananda, Advaita), 22) Lord 
Caitanya, 23) Rupa (Svarupa, Sanatana), 24) Raghunatha, Jiva, 25) 
KrS^dasa, 26) Narottama, 27) Visvanatha, 28) (Baladeva) Jagannatha, 
29) Bhaktivinode, 30) Gaurakisora, 31) Bhaktisiddhanta Sarasvati, 32) 
His Divine Grace A.C. Bhaktivedanta Swami Prabhupada. 
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CHAPTER ONE 



Observing the Armies on the 
Battlefield of Kuruksetra 


TEXT 1 

I 

snforT \ 

mw: wm li? tt 

TRANSLATION 

Dhrtarastra said: 0 Sanjaya, after assembling in the place of pilgrimage 
at Kuruksetra, what did my sons and the sons of Pandu do, being desirous 
to fight? 
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tCh. t 


TEXT 2 


\ 

?1£T 3 l 

WljpWlH *RT mu 

TRANSLATION 

SanjAya said: 0 King,. after looking over the army gathered by the song 
o Paridu, King Duryodhana went to his teacher and began to speak the 
following words:. r 


TEXT 3 

**kft 'H'wiutwHHS i 

f^r*r m u 


TRANSLATION 

^_ 

srran!S ^ ht>1<l the P* a * arH *X of thftsons of Panda, so, expertlv 

ranged by your mtelligent disciple, the son of Drupada. " * 4 


TEXT 4 


^ m tfpzm i i 

%R5T s?rc*r: ittti! 


TRANSLATION 


BldteTal'id ih \r\Z? y th** > arC t ‘ er f C , lKJWlnen e< l ual in fating to 

and Drupada ** *** great f * ghter8 Uke ^uyudhana, Virata 


TEXT 5 

»H|| 
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Text 6-8[ 


Observing the Armies on the Battlefield of Kuruksetra 33 
TRANSLATION 

There are also great* heroic, powerful fighters like Dhrstaketu, Cekitana, 
Kasiraja* Purujit, Kuntihhoja and Saihya. 

TEXT 6 

scrcVnsr * pn: n^n 

TRANSLATION 

There are the mighty Yudhamanyu, the very powerful Uttamauja, the 
son of Subhadra and the sons of Draupadl. All these warriors are great 
chariot fighters* 

TEXT 7 

snsrpfc g ftter ^ i 

hiw m n ^ n 

TRANSLATION 

0 beat of the brahmanas, for your information, let me tell you about 
the captains who are especially qualified to lead my military farce. 

TEXT S 

'OTl'+fWw ipak ST* l 

zemm ^\u tt 

TRANSLATION 

There are personalities like yourself, Blii^ma, Karna, Krpa, Asvatthama, 
Vikarna and the son of Somadatta called Bhurisrava, who are always vic¬ 
torious in battle. 
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|Ch. 1 


TEXT 9 

^ wifi w Wf $ srawfifans I 
WRTTOlOTTi IISII 

-TRANSLATION 

There are many other heroes who are prepared to Jay down their lives for 
my sake. All of them are well equipped with different kinds of weapons, 
and all are experienced in military science. 

TEXT 10 

TRANSLATION 

Our strength is immeasurable, and we are perfectly protected by Grand- 
latimr Blujma, whereas the strength of the Pandavas, carefully protected 
by ohima, is limited. ' * 


TEXT 11 

^ mtwmfcmi \ 

Wf?fi ^ II^H 

TRANSLATION 

Now all of you must give full support to Grandfather BhTsma, standing 
a your respective strategic points in the phalanx of the army. 

TEXT 12 

m fw: I 

$Tf ^frRfmHHUli 
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TRANSLATION 

Then Bhlsma, the great valiant grandsire of the Kuru dynasty, the 
grandfather of the fighters, blew his conchshell very loudly like the sound 
of a lion, giving Duryodhana joy. 

TEXT 13 

*r HUH 

TRANSLATION 

After that, the conchshells, bugles, trumpets, drums and horns were all 
suddenly sounded, and the combined sound was tumultuous. 


TEXT 14 

rRT! fWt l 

WW ^ JT^ V ^! II II 

TRANSLATION 

On the other side, both Lord K^ria and Aijuna, stationed on a great 
chariot drawn by white horses, sounded their transcendental conchshells. 


TEXT 15 

7T393N yimi i 

tK vmw ikhii 

TRANSLATION 

Then, Lord Kf?na blew His conchshell, called Pancajanya; Arjuna blew 
his, the Devadatta; and Bhlma, the voracious eater and performer of 
Herculean tasks, blew his terrific conchshell called Paunrjram. 
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r' V-r*'.-' 


ICh, 1 


TEXTS 16-18 

xm #rfk*‘ l 
n^it 

f^RsP^ ^ | 

1 €^5?> 11 W1 

h%: I 

wS 2 ? n t< ii 


TRANSLATION 


j 

b 



King Yudhis|hira, the son of KuntT, blew his conchehell, the Anantavb 
jaya, and Nakula and Sahadeva blew the Sugho$a and Manipu$paka, TTiat 
^eat archer the King of Kaif, the great fighter J5ikhan£i, Dhretadyumna, 
rata and the unconquerable Satyaki, Drupada, the sons of Draupadf, and 
, e others, 0 King, such as the son of Subhadra, greatly armed, all blew 
their respective cone hah ells. 


TEXT 19 


3 

sfoff \\\%\\ 


TRANSLATION 

The blowing of these different conchshells became uproarious, and thus, 
vi rating both in the sky and on the earth, it shattered the hearts of the 

sons of Dh r tara ? tra. 


TEXT 20 



JTI% STOTfra I 


4i<wfo4*ns ii r«n 
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■I Text 21-24) Observing the Annies on the BaMtefieJd of Knruksetra 


TRANSLATION 

O King, at that time Arjuna, the son of Eaydu, who was seated, in his 
chariot, his flag marked with Hanuman, took up his bow and prepared to 
shoot his arrows, looking at the sons of Dhftara$tra. 0 King, Arjuna then 
spoke to Hrsikesa [Krsna j these words; 


TEXTS 21-22 


1^*11 




TRANSLATION 

ml lii I < mil 

Arjuna said: O infallible one, please draw my chariot between the two 
armies so that I may see who is present here, who is desirous of fighting, 
and with whom I must contend in this great battle attempt. 

TEXT 23 

* t&s* mmu l 
m&tfsc IMH 

, ^ 1 ' J ' * 

TRANSLATION 

, » • > ^ , \ i , . ,-tj p v »• tlfllf »*7 . -.t i 

Let me see those who have come here to fight, wishing to please the 
evil-minded son of Dhytaras^ra, 


TEXT 24 

i 

tnrft **» > 
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38 Bhagavad-gTta As If Is |Ch. I 

TRANSLATION 

Sanjaya said: 0 descendant of Bharata, being thus addressed by Arjuna, 
Lord Kfsna drew up the fine chariot in the midst of the armies of both 
parties. 


TEXT 25 


r: ^ l 

<rrJ irmi 


TRANSLATION 


In the presence of Bhl$ma, Drona and all other chieftains of (he world, 
rsikesa, the Lord, said, just behold, Partha, all the Kurus who 
assembled here* 


are 


TEXT 26 




TRANSLATION 

hi ■ ^° na COQ ^ ae <N within the midst of the? armies of both parties, 
6 la ,. ^ ers i grandfatlieni, teachers, maternal uncles, brothers, sons* grand- 
ns y nen s* and also his father-in-law and well-wishers— all present there* 


TEXT 27 

tot Ms^rair faii ^ n 
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Text 28-30[ Observing the Armies on the Battlefield of Kuruksetra" " ; 

TRANSLATION 

When the son of Kunti, Arjuna, saw all these different grades of friends 
and relatives, he became overwhelmed with compassion and spoke thus: 


TEXT 28 

1 

s|k i 

m ^Tmf&T 5# ^ ir<sii 

TRANSLATION 

i 

Arjuna said: My dear Krsna, seeing my friends and relatives present 
before me in such a fighting spirit, I feel the limbs of my body quivering 
and my mouth drying up* 

TEXT 29 

srfft % 1 

11 11 

TRANSLATION 

My whole body is trembling, and my hair is standing on end. My bow 
Gan^Iva is slipping from my hand, and my skin is burning. 

TEXT 30 

TRANSLATION 

I am now unable to stand here any longer. I am forgetting myself, and 
my mind is reeling. 1 foresee only evil, 0 killer of the Kesi demon. 
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TEXT 31 

5T ^ ^qt^'nqrfir ^r;rms% i 

TRANSLATION 

I do not see how any good can come from killing my own kinsmen in 
this battle, nor can I, my dear Krsna, desire any subsequent victory, king- 
dom, or happiness. 

TEXTS 32-35 

tei ^rershr n famrsr: n 
*fbm wmt *nrf^rc^*n I 

sift f% 3 

sflrfcrt It II 

TRANSLATION 

itsdf ^ h”^ 3 ’ W ^ at ava ^ to us 316 kingdoms, happiness or even life 
. . w ben all those for whom we may desire them are now arrayed in 

f ih a, ^ e ^ le ^* ® Madhusudana, when teachers, fathers, sons, grand- 
a ers, maternal uncles, fathers-in-law, grandsons, brothers-in-law and all 
re atives are ready to give up their lives and properties and are standing 
e ore me, then why should I wish to kill them, though I may survive'? O 
maintainer of all creatures, I am not prepared to fight *ith them even W 
exchange for the three worlds, let alone this earth. 
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Text 36-39] 


Observing the Armies on the Battlefield of Kuruksetra 
TEXT 36 


41 


trer wk %ri I 

TRANSLATION 

Sin will overcome us if we slay such aggressors. Therefore it is not 
proper for us to kill the sons of Dhrtara$|ra and our friends* What should 
we gain, O Krsna, husband of the goddess of fortune, and how could we 
be happy by killing our own kinsmen? 


TEXTS 37 38 

sK Jroft ^ wfn*; ti ^ a 

5 i ^nrcrrft: i 

sr'm^n^r iRcn 

TRANSLATION 

0 Janardana, although these men, overtaken by greed, see no fault in 
killing one's family or quarreling with friends, why should we, with know¬ 
ledge of the sin, engage in these acts? 

TEXT 39 

tHKHU I 

wk ^ f^^iTWsf^T^r IIW 

TRANSLATION 

With the destruction of dynasty, the eternal family tradition is van¬ 
quished, and thus the rest of the family becomes involved in irreligious 
practice, 
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|Ch. 1 


TEXT 40 

#3 w$ ^t^FT SfPTt ^OT!! II tf°!l 

TRANSLATION 

When irreligion is prominent in the family, 0 Krsna, the women of the 
family become corrupt, and from the degradation of womanhood, 0 
descendant of Vr?ni, comes unwanted progeny. 


TEXT 41 

5R*l4«i f^STRT f^T ^ I 

focRt IIVSII 

TRANSLATION 

When there is increase of unwanted population, a hellish situation is 
crea °tn for the family and for those who destroy the family tradition. 
n sue corrupt families, there is no offering of oblations of food and 
vater to the ancestors. 


TEXT 42 

snftvrai: n^u 


TRANSLATION 

Due to the evil deeds of the destroyers of family tradition, all kinds of 
community projects and family welfare activities are devastated. 
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43 


TEXT 43 

^rat ffjtetlf lfr ny^n 

TRANSLATION 

O Krsna, maintainer of the people, I have heard by disciplic succession 
that those who destroy family traditions dwell always in helh 


TEXT 44 


3lft SR spf sqqRpn ^ I 

trt II W U 


TRANSLATION 


Alas, how strange it is that we are preparing to commit greatly sinful 
acts, driven by the desire to enjoy royal happiness* 

TEXT 45 

str^rmi l 

w rpn% ^ iiynn 

TRANSLATION 

I would consider it better for the sons of Dhrtarastra to kill me unarmed 
and unresisting, rather than fight with them. 

TEXT 46 


STIR I 

ii^n 
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Bhagavad-gita As It Is 


[Ch. 1 


TRANSLATION 

Sanjaya said: Arjuna, having thus spoken on the battlefield, east aside 
his bow and arrows and sat down on the chariot, his mind overwhelmed 
with grief. 


SUMMARY 


he First Chapter of Bhagavad-gita is a prelude to the rest of the text, 
fth 1 6 narra ^ on fr°tn the Mahabhdrata continues, the opposing armies 
0S ® respectively by the Pandavas and the Kauravas) no.w stand 
tse for the first battle of the great Kuruk^etra War. After the 

nir!r U r? 1(>Willg ° f conchsheUs fr °tn both sides, signaling the begin- 
Arinn- * e batt ' e » Arjuna requests Kr$na, who has consented to act as 
Ariuna * ot dr * ver> draw his chariot between the two armies. 
unctp<t k & !t S6eS ’ t0 h* 5 horror, his fathers, grandfathers, teachers, 
for hatti r ° sons and friends in the ranks of both armies, prepared 
teachpre t a y erw helmed with sorrow to see his intimate relatives, 

coronation k dS assembled in 5U£ h a militant spirit, Arjuna, feeling 
P on, becomes despondent and decides not to fight. 
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CHAPTER TWO 




Contents of the Gita Summarized 


TEXT 1 


TTTT I 

rr'ft^ftr *$3$^ M? u 

TRANSLATION 

Saniaya said: Seeing Arjuna full of compassion and very sorrowful, his 
eyes brimming with tears, Madhusudana, Krsna, spoke the following words. 

TEXT 2 

i 

frT^TT qiTOfti Wl 

IR II 


47 
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48 Bhagavad-gita As It Is 

TRANSLATION 

The Supreme Person [Bhagavan] said: My dear Arjuna, how have these 
Impurities come upon you? They are not at all befitting a man who knows 
the progressive values of life. They do not lead to higher planets, but to 
infamy* 

TEXT 3 

*tt m mt <n*r I 

\\l it 

TRANSLATION 

0 son of Prtha, do not yield to this degrading impotence* It does not 

become you* Give up such petty weakness of heart and arise, O chastiser 
of the enemy* 


TEXT 4 

sqrq i 

ssfa: Jrfrr^Fnfir ll^n 

TRANSLATION 

Arjuna said: 0 killer of Madhu [Krsna], how can I counterattack with 
arrows in battle men like Bhisnia and Drona, who are worthy of my 
worship? 

TEXT 5 

jtrm ft 

livil 
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Text 6-8| 


Contents of the Gita Summarized 


49 


TRANSLATION 


It is better to live in this world by begging than to live at the cost of the 
lives of great souls who are my teachers. Even though they are avaricious, 
they are nonetheless superiors. If they are killed, our spoils will be tainted 
with blood. 


TEXT 6 


II ^ ii 

TRANSLATION 


Nor do we know which is better-conquering them or being conquered 

4-hnWH I riXk _ n V%. * _ _ m m. * m -m m - _ 


by them. The sons of Dhrtarastra, whom if we killed we should not care 
to live, are now standing before us on this battlefield. 


TEXT 7 




f^rtrst mfa ut ^ ^ ** 

TRANSLATION 


Now I am confused about my duty and have lost all composure 
because of weakness. I n this condition I am asking You to tell me 
clearly what is best for me. Now I am Your disciple, and a soul surrendered 
unto You. Please instruct me. 


TEXT 8 


* ft S'mrft 
^ Hnroft 
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50 Bhagavad-gita As ft Is [Ch. 2 

TRANSLATION 

1 can find Od means to drive away this grief which is drying up my 
senses, I will licit be able to destroy it even if I win an unrivalled kingdom 
on the eirth with sovereignty like the demigods in heaven. 


TEXT 9 

%\\ 

TRANSLATION 

San jay a said: Having spoken thus, Aijuna, chastiser of enemies, told 
“Govinda, I shall- ■■not fight,” and fell silent. 

TEXT 10 

mm t 

tt ?» ii 

TRANSLATION 

O descendant of Bharata, at that time Krsna, smiling, in the midst of 
both the armies, spoke the following words to the grief-stricken Aijuna. 


TEXT 11 

qf^Tt t tun 

TRANSLATION 

The Biased Lord said: While speaking learned words, you are mourning 
for what js not worthy of grief. Those who are wise lament neither for the 
tiding nor the dead. 
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iText 12-I5J .j Contents of the Gita Summarized 'I 51 ■ 

TEXT 12 

^ ^ spnftnrri i 

?r % Tvafamm # il^tl 

TRANSLATION 

Never was there a time when I did not exist, nor you, nor all these 
Icings; nor in the future shall any of us cease to be, 

TEXT 13 

m un u 

TRANSLATION 

As the embodied soul continually passes, in this body, from boyhood to 
youth to old age, the soul similarly passes into another body at death. The 
self-realized soul is not bewildered by such a change, 

TEXT 14 . 

TRANSLATION 

0 son of KuntT, the nonpermanent appearance of happiness and distress, 
and their disappearance* in due course, are like the appearance and dis¬ 
appearance of winter and summer seasons. They arise from sense percep¬ 
tion, 0 scion of Bl.arala, and one must learn to tolerate them without 
being disturbed. 

TEXT 15 

$ fk. * 5^ pAf t 

’W jft sqsrare ii \\ 

TRANSLATION 

0 beat among men [Arjuna], the person who is not disturbed by 
happiness and distress and is steady in both is certainly eligible fur 
liberation. 
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Bhagavad-gita As It Is 


[Ch. 2 


TEXT 16 

mt \ 

TRANSLATION 

Those who are seers of the truth have concluded that of the nonexistent 
there is no endurance, and of the existent there is no cessation. This 
seers have concluded by studying the nature of both. 


TEXT 17 

TRANSLATION 

able"o de^rov^he* 1 perVa J es J he „ entire bod y is indestructible. No one is 
str °y th e imperishable soul. 

TEXT 18 

srftftur: |. 

-mz H?cti 

TRANSLATION 

0n, > ^* e rna terial body of the indestructible, immeasurable and eternal 
living entity is subject to destruction; therefore, fight, O descendant of 
Bharata. 

TEXT 19 

^ i 
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Text 20-22| 


Contents of the CM Summarized 


53 


TRANSLATION 

He who thinks that the living entity is the slayer or that he is slain, 
does not understand. One who is in knowledge knows that the seif slays 
not nor is slain. 


TEXT 20 

ST 5f ^r»* 1 

^ ^ UR°ll 

TRANSLATION 

For the soul there is never birth nor death. Nor, having once been, does 
he ever cease to be. He is unborn, eternal, ever-existing, undying and 
primeval. He is not slain when the body is slain. 


TEXT 21 




TR ANSI ATION 


0 Partha, how can a person who knows that the soul is indestructible, 
unborn, eternal and immutable, kill anyone or cause anyone to kill? 

TEXT 22 


i*mt% tor 

m ^frrrf^T ft'rn #fc 
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Bhagavad-gfta As It Is 1 
TRANSLATION 


ICh.2 


As a person puts on new garments, giving up old oneg, similarly, the 
soul accepts new material bodies, giving up the old and useless ones. 


TEXT 23 

TOftr to*! t 

?r ’$* ll 

TRANSLATION 

The soul can never he cut into pieces by any weapon, nor can he be 
burned by fire, nor moistened by water, nor withered by the wind* 

TEXT 24 

faSTJ ^PTTrrc: II W\\ 

TRANSLATION 

This individual soul is unbreakable and insoluble, and can be neither 
burned nor dried* He is everlasting, all-pervading, unchangeable, immovable 
and eternally the same. 


TEXT 25 

sn gqtfaspdfe h v* u 

TRANSLATION 

It is said that the soul is invisible, inconceivable, immutable, and un¬ 
changeable* Knowing this, you should not grieve for the body* 
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Text 26-29| 


Contents of the Gita Summarized * 


55 


TEXT 26 

v 

m M f^s ft ^ i 

^ ^ u ^ ii 

TRANSLATION 

If, however, you think that the soul is perpetually born and always dies, 
still you have no reason to lament, O mighty-armed. 

TEXT 27 

ft ^ l 

^ IRV9H 

TRANSLATION 

. For one who has taken his birth, death is certain; and for one who is 
dead, birth is certain. Therefore, in the unavoidable discharge of your 
duty, you should not lament. 

TEXT 28 

3i*WT^t£r ^nf^r I 

?r=T IR<5II 

TRANSLATION 

All created beings are unmanifest in their beginning, manifest in their 
interim state, and unmanifest again when they are annihilated. So what 
need is there for lamentation? 

TEXT 29 

3TT5fcrc*rft ufete- 
armMqiRs 

^Ttsci^ ^ IIRM1 
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Bhagavad-gTta As It Is l Lh - L 

* ,i f " 

TRANSLATION 

Some look on the soul as amazing, some describe him as amazing, and 
some hear of him as amazing, while others, even after hearing about him, 
cannot understand him at all. 


TEXT 30 

TRANSLATION 

O descendant of Bharata* he who dwells in the body is eternal and can 
never be slain. Therefore you need not grieve for any creature. 


TEXT 31 

m?n 

TRANSLATION 

Considering your specific duty as a ksatriya, you should know that there 
is no better engagement for you than fighting on religious principles; and 
so there is no need for hesitation. 


TEXT 32 

TRANSLATION 

O Partha, happy are the ksatriyas to whom such fighting opportunities 
come unsought, opening for them the doors of the heavenly planets. 
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Contents of the Gita Summari/erf 


TEXT 33 

; • bvivi ye- - . » ,• • ... .. 

m %^f^r 5T t 

^ ^ tot wnrr^mr 


57 


TRANSLATION 

If, however, you do not fight this religious war, then you will certainly 
incur sins for neglecting your duties and thus lose your reputation as 
a fighter. 


TEXT 34 

TRANSLATION 

People will always speak of your infamy, and for one who has been 
honored, dishonor is worse than death. 


TEXT 35 

^TOTT^T steRt rri HSWi I 

TRANSLATION 

The great generals who have highly esteemed your name and fame will 
think that you have left the battlefield out of fear only, and thus they 
will consider you a coward. 


TEXT 36 

^T%T! 1 
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Bhagavad-gita As It Is 
TRANSLATION 


(Ch. 2 


Your enemies will describe you in many unkind words and scorn your 
ability. What could be more painful for you? 


TEXT 37 

(tot 

ll^ii 

TRANSLATION 

0 son of KuntT, either you will be killed on the battlefield and attain 
the heavenly planets, or you will conquer and enjoy the earthly kingdom* 
Therefore get up and fight with determination* 


TEXT 38 

wpfft sramt i 

TRANSLATION 

Do thou fight for the sake of fighting, without considering happiness 
or distress, loss or gain, victory or defeat—and, by so doing, you shall 
never incur sin. 


TEXT 39 

\\\%\\ 

TRANSLATION 

Thus far I have declared to you the analytical knowledge of sarikhya 
philosophy. Now listen to the knowledge of yoga whereby one works 
without fruilive result* 0 son of Prtha, when you act by such intelligence, 
you can free yourself from the bondage of works. 
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Text 40-431 


Contents of the Gita Summarized 


59 


TEXT 40 

sr^rnft * f^r i 

TRANSLATION 

In this endeavor there is no loss or diminution, and a little advancement 
on this path can protect one from the most dangerous type of fear. 

TEXT 41 

wmrrerfow»i i 

TRANSLATION 

Those who are on this path are resolute in purpose, and their aim is one. 
O beloved child of the Kurus, the intelligence of those who are irresolute 
is many-branched. 


TEXTS 4243 

3<w< qri ^ lltfHll 

whir rs ^rWr i 

fi Rifefrwsg t srft \m\\ 

Translation 

Men of small knowledge are very much attached to the flowery words 
of the Vedas, which recommend various fruitive activities for elevation to 
heavenly planets, resultant good birth, power, and so forth. Being desirous 
of sense gratification and opulent life, they say that there is nothing more 
than this. 
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0 Bhagavad-gita As It Is ’ • |Ch. 2 

TEXT 44 

ffei 

translation 

In the minds of those who are too attached to sense enjoyment and 
material opulence, and who are bewildered by such things, the resolute 
determination of devotional service to the. Supreme Lord does not take 
(dace. 


TEXT 45 - 

fille t ii u 

TRANSLATION 

The Vedas mainly deal with the subject of the three modes of material 
nature. Rise above these modes, 0 Arjuna. Be transcendental to all of 
them. Be free from all dualities and from all anxieties for gain and safety, 
and be established in the Self. 


TEXT 46 

dMRfit ^3 folRS: II 

TRANSLATION 

All purposes that are served by the small pond can at once be served by 
the great reservoirs of water. Similarly, all the purposes of the Vedas can 
be served to one who knows the purpose behind them. 

TEXT 47 - 

■ . ii\ -- * 

RT i HtfVSlI 
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Text 48-50[ 


Contents of the Gita Summarized 
TRANSLATION 


61 


You have a right to perform your prescribed duty, but you are not 
entitled to the fruits of action. Never consider yourself to be the cause of 
the results of your activities, and never be attached to not doing your duty. 


TEXT 48 

^ i m *i #r 11 v c it 

TRANSLATION 

Be steadfast in yoga, O Arjuna. Perform your duty and abandon all 
attachment to success or failure* Such evenness of mind is called yoga. 


TEXT 49 

TRANSLATION 


ODhananiaya, rid yourself of all fruitive activities by devotiona f ervitj ’ 
and surrender fully to that consciousness. Those who want to enjoy 
fruits of their work are misers. 


TEXT 50 

TRANSLATION 

A man engaged in devotional service rids himself of both good and had 
actions even in this life. Therefore strive for yoga, 0 Arjuna, which is the 
art of all work. 
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Bhagavad-gfta As It Is 


[Clt. 2 


TEXT 51 

TRANSLATION 

The wise, engaged in devotional service, take refuge in the Lord, and 
free themselves from the cycle of birth and death by renouncing the fruits 
of action in the material world. In this way they can attain that state 
beyond all miseries. 


TEXT 52 



^ iRira r 3 t ii^ii 

TRANSLATION 

When your intelligence has passed out of the dense forest of delusion, 

you shall become indifferent to all that has been heard and all that is to be 
heard. 


TEXT 53 

mm fa i 

TRANSLATION 

When your mind is no longer disturbed by the flowery language of the 
Vedas, and when it remains fixed in the trance of self-realization, then you 
will have attained the Divine consciousness. 

TEXT 54 


*4* i 

ft imftr ftm#r*Ffoftiiwii 
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Text 54-571 


Contents of the Gftu Snninturi/ed 


6.1 


TRANSLATION 

Arjuna said: What are the symptoms of one whose consciousness is thus 
merged in Transcendence? How does lie speak, and what is his language? 
How does he sit, and how T does he walkr 

TEXT 55 

5^6 q^T q^TR. t 

ail^WWlcHHI 3^: IIHMI 

TRANSLATION 

The Blessed Lord said: O Partha, when a man gives up all varieties of 
sense desire which arise from mental concoction, and when his mind finds 
satisfaction in the self alone, then he is said to be in pure transcendental 
consciousness. 


TEXT 56 

^rcm*nrM 

TRANSLATION 

One who is not disturbed in spite of the threefold miseries, who is not 
elated when there is happiness, and who is free Iron, attachment, tear and 
anger, is called a sage ot steady mind. ( 


TEXT 57 

gpw HHOll 

TRANSLATION 

He who is without attachment, who does not rejoice when he obtains 
good, nor lament when he obtains evil, is firmly fixed in perfect knowledge. 
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BKagavad-gTta As It Is 


|Ch. 2 


TEXT 58 

w ^fsjfisfcr qkm I 



TRANSLATION 


One who is able to withdraw his senses from sense objects, as the 
tortoise draws his limbs within the shell, is to be understood as truly 
situated in knowledge. 


TEXT 59 

RT IIYMI 

TRANSLATION 

The embodied soul may be restricted from sense enjoyment, though 
the taste for sense objects remains* But, ceasing such engagements by 
experiencing a higher taste, he is fixed in consciousness. 


TEXT 60 

faqfor: I 

Sf^Tlfar 

i 

TRANSLATION 

The senses are so strong and impetuous, 0 Aijuna, that they forcibly 
carry away the mind even of a man of discrimination who is endeavoring 
to control them. 

TEXT 61 

<rrft wm $$ sntfta mi i 

ft q-#rf^s?rrf^r snrr srf^f^r n w 

TRANSLATION 

One who restrains his senses and fixes his consciousness upon Me is 
known as a man of steady intelligence. 
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C ontents of the Gita Summarized 
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TEXT 62 

^ITTi IKRII 

TRANSLATION 

While contemplating the objects of the senses, a person develops attach¬ 
ment for them, and from such attachment lust develops, and from lust 
anger arises. 


TEXT 63 

TRANSLATION 

From anger, delusion arises, and from delusion bewilderment of memory. 
When memory is bewildered, intelligence is lost, and when intelligence is 
lost, one falls down again into the material pool. 

TEXT 64 

ii^ii 

TRANSLATION 

One who can control hi. sense, by practicing the regulated principles of 
freedom can obtain tire complete mercy of the Lord and thus become ri < 
from all attachment and aversion. 


TEXT 65 

RWRRt WV\W 
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66 


|Cl>. 2 


BhaRavad-gTta As It Is 

TRANSLATION 

For one who is so situated in the Divine consciousness, the threefold 
miseries of material existence exist no longer; in such a happy stal e, one s 
intelligence soon becomes steady. 

TEXT 66 

Rife WT 1 

TRANSLATION 

One who is not in transcendental consciousness can have neither a 
controlled mind nor steady intelligence, without which there is no possi¬ 
bility of peace. And how can there be any happiness without peace? 


TEXT 67 

ll^ll 

TRANSLATION 

As a boat on the water is swept away by a strong wind, even one of the 
senses on which the mind focuses can carry away a man’s intelligence. 


TEXT 68 


TRANSLATION 

Therefore, 0 mighty-armed, one whose senses are restrained from their 
objects is certainly of steady intelligence. 

TEXT 69 


®o& 





ill^ll 
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Tcxl 69-72| 


Contents of the Gita Summarized 


67 


TRANSLATION 

What is night for all beings is the time of awakening for the self- 
controlled; and the time of awakening for all beings it night for the 
introspective sage. 


TEXT 70 

5rf%$ifcr w i 

S * m%$0- H^°ll 

TRANSLATION 

A person who is not disturbed by the incessant flow of desires—that 
enter like rivers into the ocean which is ever being filled but is always still- 
can alone achieve peace, and not the man who strives to satisfy such desires. 


TEXT 71 

TRANSLATION 

A person who has given up all desires for sense gratification, who^ves 
free from desires, who has given up all sense of proprietors tip 
of false ego—he alone can attain real peace. 

TEXT 72 

q^T sTTSft f&fti ' 

TRANSLATION 

That is the way of the spiritual and godly life, after attaming which a 
man is not bewildered. Being so situated, even at the hour of death, one 
can enter into the kingdom of God, 
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SUMMARY 


68 


[Ch. -I 


The philosophical teachings of Bhagavad-gita— Kr$$a’s instructions 
to the warrior Arjuna—begin in this chapter. Bewildered and perplexed 
as to the proper course of action, Arjuna submits himself as Kona’s dis¬ 
ciple and asks for instruction: “Now 1 am confused about duty and have 
lost all composure because of weakness. In this condition I am asking 
You to tell me clearly what is best for me. Now I am Your disciple, and a 
soul surrendered unto You. Please instruct me.” 

Kr$na begins His teachings by presenting Sankhya philosophy—the 
analy tical study of matter and spirit (11-30). To alleviate Aijuna’s horror 
at the thought of killing his relatives, Kr?na contrasts the eternality of the 
soul (the real selO with the temporality of the material body (the soul’s 
outer covering). The soul ( dtmd ) is eternal. It continues to exist after the 
death of the material body: “For the soul there is never birth nor death. 
Nor, having once been, does he ever cease to be. He is unborn, eternal, 
ever-existing, undying and primeval. He is not slain when the body is 
slain.” (20) At death, the soul transmigrates to a new body: “Asa per¬ 
son puts on new garments, giving up old ones, similarly, the soul accepts 
new material bodies, giving up the old and useless ones.” (22) The wise 
man is he who, knowing the self to be the eternal soul, is never disturbed 
by the change of body (“death”) and is unconcerned with the temporary 
pleasures and pains of the material body. Such a person is eligible for 
liberation from material embodiment. Since the real self is eternal and 
never subject to death, Arjuna should not lament his having to kill the 
temporary, external body in the course of discharging his duty as a 
ksatriya (soldier). Furthermore, his duty, as a ksatriya, is to fight in the 
battle: “Considering your specific duty as a ksatriya, you should know 
that there is no better engagement for you than fighting on religious prin¬ 
ciples; and so there is no need for hesitation.” (31) 

Kr§na then explains the “art of work,” karma-yoga. By acting out of 
selfless duty to the Supreme (without desire for the fruits of action), one 
attains liberation from material bondage (39-53), Arjuna then asks 
Kr$na to enumerate the characteristics of one who is self-realized and 
situated in detached, transcendental consciousness (54), In the 
remainder of the chapter, Kr$na elaborately describes the sthita-prajna, 
the person fixed in consciousness of the Supreme. Such a person, fully 
cognizant of his spiritual identity and separateness from matter, is not in¬ 
terested in material pleasure. Thus he controls his outward senses. With 
controlled senses and with mind and intelligence fixed on the Supreme, 
he is unaffected by material dualities such as happiness and distress, loss 
and gain.bucn a person, at the end of the present body, attains the spiri- 
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CHAPTER THREE 



Karma-yoga 


TEXT 1 

TTTT I 

iim l 

erf^: ftr HT R*Tt3refH%3rTll?ll 


TRANSLATION 

Arjuna said: 0 Janttrdana, 0 Ke^ava, why do You urge me to engagein 
this ghastly warfare, if You think that inteUigence is better than fruiti 

work? 


TEXT 2 

EtfTfit^WT TTffo fft % I 


69 
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70 


Bliag^vnd-fiila As ll Is 
TRANSLATION 


jCh.3 


My intelligence i 3 bewildered by Your equivocal instructions. Therefore, 
please tell me decisively what is most beneficial for me. 


TEXT 3 


t 

tTT^fFri 


TRANSLATION 

The Blessed Lord said: O sinless Arjuna, I have already explained that 
there are two classes of men who realize the Self. Some are inclined to 
understand Him by empirical, philosophical speculation, and others are 
inclined to know Him by devotional work. 


TEXT 4 

5? ^ nan 

TRANSLATION 

Not by merely abstaining from work can one achieve freedom from 
reaction, nor by renunciation alone can one attain perfection. 

TEXT 5 

*r ft 3TT3 I 

Ww mw ^ si* ii^ii 

TRANSLATION 

All men are forced to act helplessly according to the impulses born of 
the modes of material nature; therefore no one can refrain from doing 
something, not even for a moment. 

* 
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Text 6-91 


Karma-Yoyo 


71 


TEXT 6 

^ 3TTW *R*TT I 

^WiP^Sl^T ?T |IS|| 

TRANSLATION 

One who restrains the senses and organs of action, but whose mind 
dwells on sense objects, certainly deludes himself and is called a pretender* 

„ ' j 

TEXT 7 

*TT^rf^rmr ! 

^f^r: ii^ii 

TRANSLATION 

On the other hand, he who controls the senses by the mind and engages 
his active organs in works of devotion, without attachment, is by far 
superior. 


TEXT 8 

^ ^ pjljf spppr: i 

=5T % ST 

TRANSLATION 

Perform your prescribed duty, for action is better than inaction. A man 
cannot even maintain his physical body without woik. 

TEXT 9 

^ m 
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72 


Bhagavad-glta As It Is 

TRANSLATION 


[Ch.3 


Work done as a sacrifice for Vi ? nu has to be performed, otherwise work 
binds one to this material world. Therefore, O son of Kunfi, perform your 
prescribed duties for His satisfaction, and in that way you will always 
remain unattached and free from bondage. 

TEXT 10 

TRANSLATION 

In the beginning of ideation, the Lord of all creatures sent forth genera¬ 
tions of men and demigods, along with sacrifices for Visnu, and blessed 
them by saying, “Be thou happy by this yajna [sacrifice] because its 
performance will bestow upon you all desirable things.” 


TEXT 11 


VWK W HUM 

TRANSLATION 

The demigods, being pleased by sacrifices, will also please you; thus 
nourishing one another, there will reign general prosperity for all. 


TEXT 12 

It I 

^ ^0: ii^n 

TRANSLATION 


In charge of the various necessities of life, the demigods, being satisfied 
by the perform^ to man. But 






Text 13-I5J 


Karma-Yoga 


73 

he who enjoys these gifts, without offering them to the demigods in return, 
is certainly a thief. 


TEXT 13 




TRANSLATION 


The devotees of the Lord are released from all kinds of sins because they 
eat food which is offered first for sacrifice. Others, who prepare food for 
personal sense enjoyment, verily eat only sin. 

TEXT 14 

uwi 

TRANSLATION 


All living bodies subsist on food grains, which are produced from rains. 
Rains are produced by performance of yajiia [sacrifice], and yajiia is born 
of prescribed duties. 


TEXT 15 

erenow m m n^Hii 

TRANSLATION 

Regulated activities are prescribed, in the Vedas, and the Vedas are 
directly manifested from the Supreme Personality of Godhead. Con¬ 
sequently the all-pervading Transcendence is eternally situated in acts 
of sacrifice* 
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Bhagavad-gita As It Is 

TEXT 16 


|Ch. 3 


M ST^f^r M Vi I 

*<NiaRP&*m i 4 t vrv n?^n 

TRANSLATION 

My dear Arjuna, a man who does not follow this prescribed Vedic sys¬ 
tem of sacrifice certainly leads a life of sin, for a person delighting only in 
the senses lives in vain. 


TEXT 17 

qWTRrfcTCT VXVVi I 

3iTw#? v ^ * (Written 

TRANSLATION 

One who is, however, taking pleasure in the self, who is illumined in the 
self, who rejoices in and is satisfied with the self only, fully satiated-for 
him there is no duty. 


TEXT 18 

v vm »?«u 

TRANSLATION 

A self-realized man has no purpose to fulfill in the discharge of his 
prescribed duties, nor has he any reason not to perform such work. Nor 
has he any need to depend on any other living being. 


TEXT 19 

mm i 

3m# ^r: n$<ui 
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Text 20-22) 


Karma-Yoga 
TRANSLATION 




Therefore, without being attached to the fruits of activities, one should 
act as a matter of duty; for by working without attachment, one attains 
the Supreme. 


TEXT 20 


ft mlrf^TTf^rr sra^r* i 

IR°M 


TRANSLATION 


Even kings like Janaka and others attained the perfections! stage by 
performance of prescribed duties* Therefore, just for the sake of educating 
the people in general, you should perform your work. 


TEXT 21 

iRtii 


translation 


Whatever action is performed by a great man, conimon men follow m 
his footsteps. And whatever standards he sets by exemplary acts, all 

world pursues. 


TEXT 22 

dl'HIHH'UH 5 ? ^ ^ ^ 

TRANSLATION 

0 son of Pjrtha, there 1 b no work prescribed for Me within all the three 
planetary systems. Nor am I in want of anything, nor have 1 need to obtain 
anything—anc| ; .^t^ a |^ i e^!^d h ip nl o f k bigit|zed 

by eGangotri 
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Bhagavad-gTlu As It Is 


[Ch, 3 


TEXT 23 

qfc q qtq sng wqqteri i 
*ro q^3q£% q^rn qA iR3n 


TRANSLATION 

For, if I did not engage in work, 0 Partlia, certainly all men would fol¬ 
low My path, 

TEXT 24 

qtqq q $qf q$ | 

TO =q Wtqrriq^mf^qi: jrti hrvii 

TRANSLATION 


If I should cease to work, then all these worlds would be put to ruina¬ 
tion. I would also be the cause of creating unwanted population, and I 
would thereby destroy the peace of all sentient beings. 


TEXT 25 


q^TTi qnfrqftsfqt qqr §ff% qrcq I 

IRHII 


TRANSLATION 


As the ignorant perform their duties with attachment to results, similarly 

- rfh ° ut - - - —S 


TEXT 26 
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Text 27-29J 


Karma-Yoga 

TRANSLATION 


77 


Let not the wise disrupt the minds of the ignorant who are attached to 
fruitive action. They should not be encouraged to refrain from work, but 
to engage in work in the spirit of devotion. 


TEXT 27 


<hdWnfc r IR\9H 


TRANSLATION 

The bewildered spirit soul, under the influence of the three inodes of 
material nature* thinks himself to he the doer of activities, winch axe in 
actuality carried out hy nature. 


TEXT 28 

wto t gnpfiteqnrct! I 

gqT q ir<sii 

TRANSLATION 

One who is in knowledge of the Absolute Truth, O mighty-armed, does 
not engage himself in the senses and sense gratification, knowing well the 
differences between work in devotion and work for fruitive results. 


TEXT 29 


TRANSLATION 


Bewildered hy the modes of material nature, the ignorant fully engage 
themselves in the wise should 
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not unsettle them, although these duties are inferior due to the performers'" 
lack of knowledge* 


TEXT 30 

Wtftr l 

TRANSLATION 

Therefore, 0 Aijuna, surrendering all your vrurks unto Me, with mind 
intent on Me, and without desire for gain and free from egoism and 
lethargy, fight. 


TEXT 31 

*r 5t mfti; teraaftafor t 


TRANSLATION 

One who executes his duties according to My injunctions and who fol- 
!ows this teaching faithfully, without envy, becomes free from the bondage 
of fruitive actions, ® 


TEXT 32 

^ ^n^friyPrT if | 

||^|| 

TRANSLATION 

But those who, out of envy, disregard these teachings and do not prac¬ 
tice them regularly, are to be considered bereft of all knowledge, befooled, 
and doomed to ignorance and bondage. 
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Karma-Yoga 
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TEXT 33 

I 

jr^^n^r^nf^rtei f% U33H 

TRANSLATION 

Even a man of knowledge acts according to his own nature, for every¬ 
one follows his nature. What can repression accomplish? 


TEXT 34 

translation 

Attraction and repulsion for sense objects are felt by embodied beings, 
but one should not fall under the control of senses and sense objects 
because they are stumbling blocks on the path of self-realization. 


TEXT 35 

writ llVtll 

TRANSLATION 

It is far better to discharge one's prescribed duties, even though they 
may be faulty, than another’s duties. Destruction in the course of per¬ 
forming one’s own duty is better than engaging in another’s duties, for to 
follow another’s path is dangerous. 

TEXT 36 

3T^T I 

m TO ^ 1 

fttwv \\\y\ 
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TRANSLATION 


|Ch. 3 


Atjuna said: O descendant of Vrsni, by what is one impelled to sinful 
acts, even unwillingly, as if engaged by force? 


TEXT 37 

TRANSLATION 

The Blessed Lord said: It is lust only* Arjuna, which is bom of contact 
with the material modes of passion and later transformed into wrath, and 
which is the all-devouring, sinful enemy of this world, 

TEXT 38 

TRANSLATION 

As fire is covered by smoke, as a mirror is covered by dust, or as the 
embryo is covered by the womb, similarly, the living entity is covered by 
different degrees of this lust. 


TEXT 39 

3TTFT j^rfort fa^tftorr I 
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Text 40-421 


Karma-Yoga 

TRANSLATION 


S! 


Thus* a man's pure consciousness is covered by his eternal enemy in the 
form of lust, which is never satisfied and which bums like fire. 


TEXT 40 

»»°n 

TRANSLATION 

The senses, the mind and the intelligence are the sitting places of this 
lust, which veils the real knowledge of the living entity and bewilders him. 


TEXT 41 

TRANSLATION 

Therefore, 0 Aijuna, best of the Bharatas, in the very beginning curb 
this great symbol of sin [lust] by regulating the senses, and slay this 
destroyer of knowledge and self-realization. 


TEXT 42 

Hi 

TRANSLATION 

The working senses are superior to dull matter; mind is higher than the 
senses; intelligence is still higher than the mind; and he [the soul] is even 
higher than the intelligence. 
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|Ch.3 


TEXT 43 

it* &ri+4|kHM4IHHr I 

^rwr ii y^ n 

TRANSLATION 

Thus knowing oneself to be transcendental to material senses, mind and 
intelligence, one should control the lower self by the higher self and thus- 
by spiritual strength-conquer this insatiable enemy known as lust. 

SUMMARY 


__,f" last _section of this chapter, Arjuna asks, “By what is one im¬ 

pelled to sinful acts, even unwillingly, as if engaged by force?” (36) 
Kr ? na answers that it is lust (material desire)-the “destroyer of knowl- 
edge and self-realization ’-which incites sinful acts, and He prescribes 
the method to conquer it: sense regulation inspired by spiritual self- 
knowledge. The senses Undriyas), mind ( manas ) and intelligence ( bJd- 
dhi) are the repositories of lust. Knowing the self to be transcendental to 
the material senses, mind and intelligence, “one should control the 
lower self by the higher self and thus-by spiritual .strength 
this insatiable enemy known as lust.” (37-43) 8 conc l uer 

At the opening of the Third Chapter, Arjuna is confused hv K rcn - 
teUbm h° nS t m the previous cha P ter - He has misconceived thll Kmna’s 
Suorem ‘ m C ° ntr ° , . hiS S6I1SeS and fix his intelligence 'n the 

spo^e h'i^to engaged re- 

suffering^ Whether /e the 0r resu[ts^of , ac^ion at are a pteasant e or I ] nater ' a * 

however, they bind one to the bondage of repeatedbirth h ' np ,!f asa 7 t ’ 
material world. K W e explains furthe® 

one from material reactions (and subsequent bondage “f the material 
world). By nature, everyone is forced to act. Even to maintain the physi¬ 
cal body, one must work. Therefore, one should work in a way that will 
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'Summary Karma-Yoga S3 

not further entangle one in material bondage, but will lead to ultimate 
liberation. That art of work is karma-yoga —working and acting under the 
direction of the Supreme (Vi$nu or Krsna) for His satisfaction: “Work 
done as a sacrifice to Vi§nu has to be performed, otherwise work binds 
one to this material world. Therefore, O son of KuntI, perform your 
prescribed duties for His satisfaction, and in that way you will always 
remain unattached and free from bondage.” (9) As described in later 
chapters of the Gita, karma-yoga gradually elevates one to bhakti-yoga, or 
pure devotional service to Krsna. 

Next follows a discussion of yajfta (sacrifice) —duties, prescribed in 
the Vedas, which gradually purify and elevate the performer from fruitive 
to spiritual activities (10-16). One who is fully self-realized no longer 
needs to perform such duties, for he is already fully purified and thus his 
duty is self-illuminated by the Lord. He should continue, however, to 
perform duties non-fruitively, to set a good example for those attached 
to the fruits of work (17-29), Concluding His instructions on karma- 
yoga and yajna, Kr§na commands Arjuna: “Surrendering all your works 
unto Me, with mind intent on Me, and without desire for gain and free 
from egoism and lethargy—fight.” Then Krsna sums up why he should 
(30-35). 
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CHAPTER FOUR 



Transcendental Knowledge 

TEXT 1 

Rh<tu-hh^ sn? H$ll 

TRANSLATION 

The Blessed Lord said: I instructed this imperishable science of yoga to 
the sun-god, Vivasvan, and Vivasvan instructed it to Manu, the fa 
mankind, and Manu in turn instructed it to Iksvaku. 

TEXT 2 

3 IT^TT ^Tt HSi. VSK 


85 
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Bhagavad-glta As It Is 
TRANSLATION 


[Ch. 4 


86 


This supreme science was thus received through the chain of disciplic 
succession, and the saintly kings understood it in that way. But in course 
of time the succession was broken, and therefore the science as it is appears 
to be lost. 


TEXT 3 

H qt*Ti JftrfK ^TrT^i | 

Tfnstsfa tftn 

TRANSLATION 

That very ancient science of the relationship with the Supreme is 
today told by Me to you because you are My devotee as well as My 

tnend; therefore you can understand the transcendental mystery of this 
science- J ■ 


TEXT 4 

'S'lH I 

^ aUmPtfi uv ti 

TRANSLATION 

Arjuna said: The sun-god Vivasvan is senior by birth to You. How am 
I to understand that in the beginning You instructed this science to him? 

TEXT 5 

i 

^ ^TtdlPf 3Rnfir ^ =qr^T I 

fTT^TC ^ ^ ^ TTd'T II ^ || 
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Text 6-8| 


Transcendental Knowledge 

TRANSLATION 


87 


The Blessed Lord said: Many, many births both you and I have passed. 
I can remember all of them, but you cannot, 0 subduer of the enemy! 


TEXT 6 

JT^f% OTWRmr it 

TRANSLATION 

Although I am unborn and My transcendental body never deteriorates, 
and although I am the Lord of all sentient beings, I still appear in every 
millennium in My original transcendental form. 

TEXT 7 

ihMl 

TRANSLATION 

Whenever and wherever there is a decline in religious practice, 0 
descendant of Bharata, and a predominant rise of irreligion-at that time 
I descend Myself. 


TEXT 8 

hRsh* , U'H ^ 1 

TRANSLATION 

In order to deliver the pious and to annihilate the miscreants, as well as 
to reestablish the principles of religion, I advent Myself millennium after 
millennium* 
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[Ch. 4 


TEXT 9 

5FR ^ ^ Rt RfrT RxRRJ t 

^ r% RT*tft rTs^rii^ii 

TRANSLATION 

One who knows the transcendental nature of My appearance and activi¬ 
ties does not, upon leaving the body, take his birth again in this material 
world, but attains My eternal abode, 0 Aijuna. 


TEXT 10 

R-HMl qTi'TTfaW I 
R5R* ^ttrrwt rrt r^trrtwt.* ii$©ii 


TRANSLATION 


Being freed from attachment, fear and anger, being fully absorbed in 
Me and taking refuge in Me, many, many persons in the past became puri¬ 
fied by knowledge of Me-and thus they all attained transcendental love 
for Me, 

TEXT 11 


R RRT Rt erfarsfo R 5TT *"H^ I 

rr pslplif r^rt: rt^r^i n??it 


TRANSLATION 

All of them-as they surrender unto Me— I reward accordingly. Everyone 
follows My path in all respects, 0 son of Prtha. 


TEXT 12 

Rifcrt R5RT ^ ^RRTJ | 
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Text 13-I5| 


Transcendental Knowledge 

TRANSLATION 


89 


Men in this world desire success in fruitive activities, and therefore they 
worship the demigods. Quickly, of course, men get results from fruitive 
work in this world. 


TEXT 13 

jptt ss I 

TRANSLATION 

According to the three modes of material nature and the work ascribed 
to them, the four divisions of human society were created hy Me. And, 
although I am the creator of this system, you should know that I am yet 
the non-doer , being unchangeable. 


TEXT 14 

TRANSLATION 

There is no work that affects Me; nor do I aspire for the fruits of action. 
One who understands this truth about Me also does not become entangled 
in the fruitive reactions of work. 


TEXT 15 

TOT 5i#Ti I 

?r srr# & Ijht 

TRANSLATION 

All the liberated souls in ancient times acted with this understanding 
and so attained liberation. Therefore, as the ancients, you should perform 
your duty in this divine consciousness. 
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Bhagavad-glta As It Is 


JCh.4 


TEXT 16 

*r% ^ n^n 

TRANSLATION 


the intelligent are bewildered in determining what is action and 
what is inaction. Now I shall explain to you what action is, knowing 
you shall be liberated from all sins 


which 


TEXT 17 

3H»*i u lsr WfT ||^\9|| 

TRANSLATION 

The intricacies of action are very hard to understand. Therefore one 
should know properly what action is, what forbidden action is, and what 
inaction is. 


TEXT 18 

m ^ ^ I 

H ll^n 

TRANSLATION 

One who sees inaction in action, and action in inaction, is inte llig ent 
among men, and he is in the transcendental position, although engaged in 
all sorts of activities. 


TEXT 19 

m mwm* i 
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Transcendental Knowledge 
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TRANSLATION 

One is understood to be in full knowledge whose every act is devoid of 
desire for sense gratification. He is said by sages to be a worker whose 
fruitive action is burned up by the fire of perfect knowledge. 


TEXT 20 

TRANSLATION 

Abandoning all attachment to the results of his activities, ever satisfied 
and independent, he perforins no fruitive action, although engaged in all 
kinds of undertakings. 


TEXT 21 

failed fad IrW I I 

TRANSLATION 

Such a man of understanding acts with mind and intelligence perfectly 
controlled, gives up all sense of proprietorship over his possessions and 
acts only for the bare necessities of life. Thus working, he is not affected 
by sinful reactions. 


TEXT 22 
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Bhagavad-gfta As It is 
TRANSLATION 


|Ch. 4 


He who is satisfied with gain which comes of its own accord, who is free 
from duality and does not envy, who is steady both in success and failure, 
is never entangled, although performing actions. 


TEXT 23 

irfiSr ^TH I 

^ IR3II 

TRANSLATION 

The work of a man who is unattached to the modes of material nature 
and who is fully situated in transcendental knowledge merges entirely into 
transcendence. 


TEXT 24 

srarrfa m sfaSaurfl s^ott i 

TRANSLATION 

A person who is fully absorbed in Krsna consciousness is sure to attain 
the spiritual kingdom because of his full contribution to spiritual activities, 
in which the consummation is absolute and that which is offered is of the 
same spiritual nature. 


TEXT 25 

srai# # iihhii 

TRANSLATION 

Some yogis perfectly worship the demigods by offering different sacri¬ 
fices to them, and some of them offer sacrifices in the fire of the Supreme 
Brahman. 
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Text 26-28] 


Transcendental Knowledge 

TEXT 26 


93 


*Kt<0 Em ig re sd^iR^n 

TRANSLATION 

Some of them sacrifice the hearing process and the senses in the fire of 
the controlled mind, and others sacrifice the objects of the senses, such as 
sound, in the fire of sacrifice* 


TEXT 27 

iRvsii 

TRANSLATION 

Those who are interested in self-realization, in terms of mind and sense 
control, offer the functions of all the senses, as well as the vital force 
[breath ], as oblations into the fire of the controlled mind. 


TEXT 28 


*RPT! ^Rr^n: |R<£|| 


TRANSLATION 

Ihere are others who, enlightened by sacrificing their material pos¬ 
sessions in severe austerities, take strict vows and practice the yoga of 
eightfold mysticism, and others study the Vedas for the advancement of 
transcendental knowledge* 


TEXT 29 

srrir grfa mw \ 
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Bhagavad-gita As It Is 


[Ch. 5 


uimmwMJt ^ mnrpnwmri i 

JrnJfF5r% \m\\ 


TRANSLATION 


And there are even others ^ho are inclined to the process of breath 
restraint to remain in trance, and they practice stopping the movement of 
the outgoing breath into the incoming, and incoming breath into the out¬ 
going, and thus at last remain in trance, stopping all breathing. Some of 
them, curtailing the eating process, offer the outgoing breath into itself, as 
a sacrifice. 


TEXT 30 

TRANSLATION 

All these performers who know the meaning of sacrifice become cleansed 
of sinful reaction, and, having tasted the nectar of the remnants of such 
sacrifice, they go to the supreme eternal atmosphere, 

TEXT 31 

w ^ $€ts*r; ii3?n 

TRANSLATION 

O best of the Kuril dynasty, without sacrifice one can never live happily 
on this planet or in this life: what then of the next? 


TEXT 32 

rr# sTfftsrf wr 3% 1 
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TRANSLATION 
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All these different types of sacrifice are approved by the Vedas, and all 
of them are horn of different types of work. Knowing them as such, you 
will become liberated. 


TEXT 33 


r; ^ i 




TRANSLATION 

O chastiser of the enemy, the sacrifice of knowledge is greater than the 
sacrifice of material possessions. 0 son of Prtha, after all, the sacrifice of 
work culminates in transcendental knowledge. 


TEXT 34 

TRANSLATION 

Just try to learn the truth by approaching a spiritual master* Inquire 
from him submissively and render service unto him. The seif-realized soul 
can impart knowledge unto you because he has seen the truth. 

TEXT 35 

UVMi 

TRANSLATION 

And when you have thus learned the truth, you will know that all 
living beings are but part of Me—and that they are in Me, and are Mine. 
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TEXT 36 

srfa ’mwn I 

sFRS^T #4 W^W 

TRANSLATION 

Even if you are considered to be the most sinful of all sinners, when you 
are situated in the boat of transcendental knowledge, you will be able to 
cross over the ocean of miseries. 


TEXT 37 

TRANSLATION 

As the blazing fire turns firewood to ashes, 0 Atjuna, so does the fire of 
knowledge bum to ashes all reactions to material activities. 


TEXT 38 


TRANSLATION 


hi this world there is nothing so sublime and pure as transcendental 
knowledge. Such knowledge is the mature fruit of all mysticism. And one 
who has achieved this enjoys the self within himself in due course of time. 


TEXT 39 
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A faithful man who is absorbed in transcendental knowledge and who 
subdues his senses quickly attains the supreme spiritual peace. 

TEXT 40 

WFtRT 1 

jtr * qft ^ i w *11 

TRANSLATION 

But ignorant and faithless persons who doubt the revealed scriptures do 
not attain God consciousness. For the doubting soul there is happiness 
neither in this world nor in the next. 


TEXT 41 


f^TfT#R *R3R liy?li 


TRANSLATION 

Therefore, one who has renounced the fruits, of his action, whose 
doubts are destroyed by transcendental knowledge, and who is situated 
firmly in the self, is not bound by works, 0 conqueror of riches. 


TEXT 42 




TRANSLATION 


Therefore the doubts which have arisen in your heart out of ignorance 
should be slashed by the weapon of knowledge. Armed with yoga, O 
Bharata, stand and fight. 


4 
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SUMMARY 

In the previous chapter, karma-yoga (non-fruitive action) and yajna 
(sacrifice) were recommended for spiritual elevation. Now, in the Fourth 
Chapter, Krsna explains that jnana-yoga— elevation to God conscious¬ 
ness through the cultivation of spiritual knowledge—is higher, because 
both karma-yoga and yajna culminate in such transcendental knowledge. 
Transcendental knowledge—knowledge concerning God, the jiva (in¬ 
dividual soul) and their eternal relationship—is elaborated in this 
chapter of the Gita. 

Kr$na first mentions the history of the oral transmission of the Gita 
(originating with Himself) through disciplic succession (parampara). Be¬ 
cause in time the succession was broken, Krsna is now speaking the Gita 
again to Arjuna, who, as Krona’s devotee, is qualified to understand 
“the transcendental mystery of this science.” (1-3) In the following 
verses, Krsna explains His transcendental nature as the Supreme Lord 
and the reason for His periodic descents to the mundane realm (to re¬ 
establish dharma, or religious principles) (4-8). One who understands 
the transcendental nature of His appearance and activities attains libera¬ 
tion (9). Those who take refuge in Him are purified by such knowledge 
and achieve love for Him (10). Kr§na reciprocates with the jivas in 
accordance with their degree of surrender unto Him (11). 

In verses 14 through 24, Kr$na again explains the intricacies of action 
and how, by being situated in transcendental knowledge, one becomes 
free from karmic reactions. The learned man, in full knowledge that his 
self is spiritual and subordinate to the Supreme, renounces self- 
interested actions and acts only for the Supreme. Giving up all sense of 
proprietorship over his possessions and acting only for the bare 
necessities of life, he is unaffected by the reactions of work. 

Kr?na describes different types of sacrifice recommended in the Vedas 

anC * states ^ at ^ ey culminate in transcendental knowledge 
(33). He then reveals the process for attaining transcendental knowledge 
(by approaching a self-realized guru), and He explains what that ultimate 
knowledge is (that all jivas are part of Krsna) (34-35). Transcendental 
knowledge destroys karmic reactions and brings attainment of “the 
supreme spiritual peace” (36-39). Those without faith in transcendental 
knowledge, however, attain neither happiness nor God consciousness 
(40). In conclusion, Kr$na commands Arjuna to destroy his doubts by 
spiritual knowledge: “Armed with yoga" he tells Arjuna, “stand and 
fight.” (41-42) 
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CHAPTER FIVE 



Karma-yoga- 

Action in Krsna Consciousness 

TEXT 1 

STTT I 

sft U ? H 

TRANSLATION 


Arjuna said, 0 Krsna, first of all You ask me to renounce work and 
then again You recommend work with devotion. Now will You kindly tell 
me definitely which of the two is more beneficial? 


TEXT 2 

«topiqi3*H l 

qqftg n q n 

99 
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100 - 


The Blessed Lord said: The renunciation of work and work in devotion 
are both good for liberation. But, of the two, work in devotional service is 
better than renunciation of works. 


TEXT 3 


Ire ^ I 

forfeit it wt m n 3 u 

TRANSLATION 

One who neither ha tea nor desires the fruits of his activities is known to 
be always renounced. Such a person, liberated from all dualities, easily 
overcomes material bondage and is completely liberated, 0 mighty-armed 
Aijuna. 


TEXT 4 

qfn^r: J 

[| ^ n 

TRANSLATION 

li } e ,gnonml s P eak of karma-yoga and devotional service as bein" 
dnierent from the analytical study of the material world | satikhya] Those 
who are actually learned say that he who applies himself well to one of 
these paths achieves the results of both. 


TEXT 5 

^R ^FTTre TTR?f | 

rRi Hi TRpfK TRR II II 
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TRANSLATION 

One who knows that the position reached by means of renunciation can 
also be attained by works in devotional service and who therefore sees that 
the path of works and the path of renunciation are one, sees things as they 
are* 


TEXT 6 

TRANSLATION 

Unless one is engaged in the devotional service of the Lord, mere renun¬ 
ciation of activities cannot make one happy- The sages, purified by works 
of devotion, achieve the Supreme without delay- 


TEXT 7 


I 

It V9 II 

TRANSLATION 

One who works in devotion, who is a pure sou), and who controls his 
mind and senses, is dear to everyone, and everyone is dear to him. Though 
always working, such a man is never entangled. 


TEXTS 8-9 


*§*r IIVII 
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10 “ Bhagavad-gfta As It Is ) Ch 

TRANSLATION 

A person in the divine consciousness, although engaged in seeing, hear¬ 
ing, touching, smelling, eating, moving about, sleeping, and breathing 
always knows within himself that he actually does nothing at all. Because 
while speaking, evacuating, receiving, opening or closing his eyes, he always 
knows that only the material senses are engaged with their objects and that 

flG lfi Hlftm frAm iUom J 


TEXT 10 

H T TT’fa II \ o il 


TRANSLATION 


One who performs his duty without attachment, surrendering the 

d ’ “ " 0t “ f ' eC,ed tT 5in,Ul aC ' i0n ’ “ ,he 


TEXT 1J 

| 

TRANSLATION 

The yogis, abandoning attachment, act with body, mind, intelligence, 
and even with the senses, only for the purpose of purification. 


TEXT 12 

'bH'htf ^TTfnrRTRtfcr 

^ ^Trfit T^R V -<R ll?R|l 
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Karma-Yoga—Action in Krsna Consciousness 
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TRANSLATION 

The steadily devoted soul attains unadulterated peace because he offers 
the result of all activities to Me; whereas a person who is not in union with 
the Divine, who is greedy for the fruits of his labor, becomes entangled. 


TEXT 13 

prit ptot# fsfr i 

\\W\ 

TRANSLATION 

When the embodied living being controls his nature and mentally 
renounces all actions, he resides happily in the city of nine gates [the 
material body ], neither working nor causing work to be done. 


TEXT 14 


|*T wfa I 

^ +4'h^Plt , T ||ij| 

TRANSLATION 


The embodied spirit, master of the city of his body, does 
activities, nor does he induce people to act, nor does he create the fruits 
of action. All this is enacted by the modes of material nature. 


TEXT 15 


^ farTT'T *T % faS* I 
pifof NSHH 


TRANSLATION 

Nor does the Supreme Spirit assume anyone’s sinful or pious activities. 
Embodied beings, however, are bewildered because of the ignorance which 
covers their real knowledge. 
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TEXT 16 

g rr^irTH ^nwn?iR! i 

Jprrmfa rR^ n^n 

TRANSLATION 

When, however, one is enlightened with the knowledge hy which ne¬ 
science is destroyed, then his knowledge reveals everything, as the sun 
lights up everything in the daytime. 


TEXT 17 

TRANSLATION 

When one’s intelligence, mind, faith and refuge are all fixed in the 
Supreme, then one becomes fully cleansed of misgivings through complete 
knowledge and thus proceeds straight on the path of liberation. 

TEXT 18 

5TT3PJT Tift fRffr | 

^ ^ ’TftstrT: h*kt^r; || (• 

TRANSLATION 

The humble sage, by virtue of true knowledge, sees with equal vision a 
earned and gentle brahmana, a cow, an elephant, a dog and a dog-eater 
[outcastej,, b 


TEXT 19 

m\ %rr fm *rj i 

g T%gn nt^ll 
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Text 20-22] Karma-Yoga—Action in Krsna Consciousness 105 

TRANSLATION 

Those whose minds are established in sameness and equanimity have al¬ 
ready conquered the conditions of birth and death. They are flawless like 
Brahman, and thus they are already situated in Brahman. 


TEXT 20 


ftRTS IR°H 

TRANSLATION 

A person who neither rejoices upon achieving something pleasant nor 
laments upon obtaining something unpleasant, who i§ self-intelligent, 
unbewildered, and who knows tire science of God, is to be understood as 
already situated in Transcendence. 


TEXT 21 


^ IR?M 


TRANSLATION 


Such a liberated person is not attracted to material sense pleasure or 
external objects but is always in trance, enjoying the pleasure within. In 
this way the self-realized person enjoys unlimited happiness, for he 
concentrates on the Supreme. 


TEXT 22 

*r fi: mvirn R>*rr % 1 

srrsTR^en W' IR^H 
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Bhagavad-glta As It Is 
TRANSLATION 


ICIi.S 


An intelligent person does not take part in the sources of misery, 
which are due to contact with the material senses. 0 son of KuntT, such 
pleasures have a beginning and an end, and so the wise man does not 
delight in them. 


TEXT 23 

snMt* *r: *rtf i 


TRANSLATION 


Before giving up this present body, if one is able to tolerate the urges 
ot the material senses and check the force of desire and anger he is a 
yogi and is happy in this world. ° ’ 


TEXT 24 

’TtsitT It l +i« STPfl ^41 RfJtf \ 


4it/inoLA 11U1N 


j£“" pt fflKS ZmTu ttuX’trpe TT who "***• 

liberated the Supreme, and ultimately he at,aim, the s'upmme!"'' ” 


TEXT 25 

fWfcsr WRinsrf Terr; irmj 
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Text 26-29| 


Karma-Yoga—Action in Krsna Consciousness 


1Q7 


TRANSLATION 

One who is beyond duality and doubt, whose mind is engaged within, 
who is always busy working for the welfare of all sentient beings, and who 
is free from all sins, achieves liberation in the Supreme. 


TEXT 26 




TRANSLATION 

Those who are free from anger and all material desires, who are self- 
self-disciplined and constantly endeavoring for perfection, are 
assured of liberation in the Supreme in the very near future. 


TEXTS 27-28 

nmrTRT snrc rfrarmm w fart iR'sil 


TRANSLATION 

Shuttine out all external sense objects, keeping the eyes and 
J5SU— the two eyebrows, ending the mwmdandnutted 
breath, within the noatril.-thu. controlling the mind, sense, and mttUl 
genee, the tramcendentaliat become, tree from desire, fear and anger. O 
who ia always in this state is certainly liberated. 


TEXT 29 

^ \m\ 
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Bhagavad-gita As It Is 


|Ch. 5 


TRANSLATION 


The sages, knowing Me as the ultimate purpose of all sacrifices and 
austerities, the Supreme Lord of all planets and demigods and the bene* 
factor and well-wisher of all living entities, attain peace from the pangs of 
material miseries. 

SUMMARY 

In the Third Chapter, Kr§na explained that a person in knowledge is 
absolved of the need to perform prescribed duties. And, in the Fourth 
Chapter, He told Arjuna that all sacrificial work culminates in knowl¬ 
edge. At the end of the Fourth Chapter, however, Kr$na advised Arjuna 
to fight. Now Arjuna, perplexed by Krsna’s stressing the importance 
both of work in devotion and of inaction in knowledge, asks Krsna to 
state definitively which of the two paths is more beneficial (1). He is con¬ 
fused because, to him, work and renunciation appear incompatible. To 
clear up Arjuna’s confusion, Krsna explains, in the Fifth Chapter, that 
devotional work in full knowledge has no material reaction and is 
therefore the same as renunciation of work. Of the two, however devo¬ 
tional work is better (2). 

Krsna then describes the characteristics of one who works in such an 
unattached manner, sacrificing the fruits of work to Him (3-17). Such a 
devotional worker, purified by transcendental knowledge, realizes that 
he is a spiritual entity. Since he is transcendental to his body, mind and 
senses, he does not identify with their actions. Performing actions yet 
renouncing their fruits unto the Supreme Lord, he is “not affected by 
sintui action, as the lotus leaf is untouched by water.” (10) Thus he at¬ 
tains peace. Such an unattached actor becomes situated in transcen- 
™ brahma-nirvana. Such a pandita, or wise person, is fixed in per¬ 
fect knowledge of the self and the Supreme. He sees all beings with equal 
vision, and he is cognizant of their spiritual nature beyond the external 
material body. He works for their ultimate spiritual welfare and is un¬ 
attached to the dualities of pleasure and pain. He is not attracted to ma¬ 
terial sense Pleasure but enjoys the pleasure within, concentrating on 
the Supreme (18-28), 

In conclusion, Krsna states that one who knows Him as the ultimate 

goal of all sacrifices and austerities, as the Supreme Lord of all the worlds 
and as the best friend of all living beings attains relief from material 
suffering (29). 
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CHAPTER SIX 



Sankhya-yoga 

TEXT 1 


sftrpreigm I 

SRTfafT: *n l 

h ^rrcft ll \ II 

TRANSLATION 

The Blessed Lord said; One who is unattached to the fruits of his work 
and who works as he is obligated is in the renounced order of life, an e 
is the true mystic: not he who lights no fire and performs no work. 


TEXT 2 

* 5TTf$M 3 l 

?T glfrre c fo g ft IR II 

109 
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Bhagavad-glta As It Is 
TRANSLATION 


[Ch. 6 


"What is called renunciation is the same as yoga, or linking oneself with 
the Supreme, for no one can become a yogi unless he renounces the desire 
for sense gratification. 

TEXT 3 

mi n \ \\ 

TRANSLATION 

For one who is a neophyte in the eightfold yoga system, work is said to 
he the means; and for one who has already attained to yoga, cessation of 
all material activities is said to be the means. 


TEXT 4 

w fk fr i 

j| y || 

TRANSLATION 

A person is said to have attained to yoga when, having renounced 
material desires, he neither acts for sense gratification nor engages 
fruitive activities. ^ 


TEXT 5 

3TRRJT ITRiRt || H tl 

TRANSLATION 

A man must elevate himself by his own mind, not degrade himself. The 
mind is the friend of the conditioned soul, and his enemy as well. 
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Text 6-8 


Sankhya-yoga 


III 


TEXT 6 

w&h sr^n \ || 

TRANSLATION 

For him who has conquered the mind, the mind is the best ui friend 
but for one who has failed to do so, his very mind will be the greater 
enemy. 


TEXT 7 

faqrare: iwm I 

<T*TT TTRT<RT^>: II ^ II 

TRANSLATION 

For one who has conquered the mind, the Supersoul is already reached, 
for he has attained tranquility. To such a man happiness and distress, heat 
and cold, honor and dishonor are all the same. 


TEXT 8 

5^ II C II 

TRANSLATION 

A person is said to be established in self-realization and is called a yogi 
[or mystic] when he is fully satisfied by virtue of acquired knowledge and 
realization. Such a person is situated in transcendence and is self-controlled. 
He sees everything—whether it be pebbles, stones, of gold—as the same. 
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Bhagavad-gita As It Is 


|Ch. 6 


TEXT 9 

^ ii ^ n 

TRANSLATION 

A person is said to be still further advanced when he regards all—the 
honest well-wisher, friends and enemies, the envious, the pious, the sinner 
and those who are indifferent and impartial—with an equal mind, 

TEXT 10 

ir^ forctorfasi 11 mi 

TRANSLATION 

A transcendentalist should always try to concentrate his mind on the 
Supreme Self; he should live alone in a secluded place and should always 
carefully control his mind. He should be free from desires and feelings of 
possessiveness. 


TEXTS 11-12 

^ jt%t** r i 

srtfNH'11 u 11 
dto iRi I 

OTflroraft 11 ? * 11 

TRANSLATION 

To practice yoga, one should go to a secluded place and should lay 
kusa-grass on the ground and then cover it with a deerskin and a soft 
cloth. The seat should neither be too high nor too low and should be 
situated in a sacred place. The yogi should then sit on it very firmly and 
should practice yoga by controlling the mind and the senses, purifying the 
heart and fixing the mind on one point 
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Sarikhya-yoga 
TEXTS 13-14 
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I 

$nF*r mfow 

S^ IRT^T fW^fft^RTR^r ! 

*h: w^nrfHt arrcfar 

TRANSLATION 

One should hold one’s body, neck and head erect in a straight line and 
stare steadily at the tip of the nose. Thus, with an unagitated, subdued 
mind, devoid of fear, completely free from sex life, one should meditate 
upon Me within the heart and make Me the ultimate goal of life. 


TEXT 15 

*KkHi4 Rrocrrrram l 

$nf% RRWrctf ii?kii 

TRANSLATION 

Thus practicing control of the body, mind and activities, the mystic 
transcendentalist attains to the kingdom of God [or the abode of Krjna] 
by cessation of material existence. 


TEXT 16 

^rtsRr *r I 

^ =enfcrsnrtfte3T *rraft ll W 

TRANSLATION 

There is no possibility of one’s becoming a yogi, 0 Arjuna, if one eats 
too much, or eats too little, sleeps too much or does not sleep enough. 
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Ohagavad-gTta As It Is 


|Ch. 6 


TEXT 17 


*refcr it^j n?\9it 


TRANSLATION 

He who is temperate in his habits of eating, sleeping, working and 
recreation can mitigate all material pains by practicing the yoga system. 


TEXT 18 

W fafaqd fVlHMWNwfagl I 

TRANSLATION 

When the yogi, by practice of yoga, disciplines his mental activities and 
becomes situated in Transcendence-devoid of all material desires-he is 
said to have attained yoga. 


TEXT 19 

to ^ HtW ^TT | 

^f***ii ii^h 

TRANSLATION 

As a lamp in a windless place does not waver, so the transcendentalist, 
whose mind is controlled, remains always steady in his meditation on the 
transcendent Seif. 


TEXTS 20-23 

m fk$£ I 
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Sarikhya-yoga 
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^rf% ^ ^ %pt iRtit 

4 ^sv^t sntf w*r mfm ?ras t 

^i%^T swft f^i^t irsiii 

4 $t«raH^iR3n 


TRANSLATION 


The stage of perfection is called trance, or samadhi, when one’s mind is 
completely restrained from material mental activities by practice of y^ga. 
This is characterized by one's ability to see the self by the pure mind and 
to relish and rejoice in the self. In that joyous state, one is situated in 
boundless transcendental happiness and enjoys himself through transcen¬ 
dental senses. Established thus, one never departs from the truth, and upon 
gaining this he thinks there is no greater gain. Being situated in such a 
position, one is never shaken, even in the midst of greatest difficulty. This 
indeed is actual freedom from all miseries arising from material contact. 


TEXT 24 



IRtflt 


TRANSLATION 



TEXT 25 


?t]R: l 


irni 
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Bha^avad-giia As It Is 
TRANSLATION 


|Ch. 6 


Gradually, step by step, with full conviction, one should become situated 
in trance by means of intelligence, and thus the mind should be fixed on 
the Self alone and should think of nothing else, 

TEXT 26 

zmit ir^ii 

TRANSLATION 

From whatever and wherever the mind wanders due to its flickering and 
unsteady nature, one must certainly withdraw it and bring it back under 
the control of the Self. 


TEXT 27 

|R\9|l 

TRANSLATION 

The yogi whose mind is fixed on Me verily attains the highest happiness. 
«y virtue of his identity with Brahman, he is liberated; his mind is peaceful 
his passions are quieted, and he is freed from sin. 


TEXT 28 

TRANSLATION 

Steady in the Self, being freed from all material contamination, the 
yogi achieves the highest perfectional stage of happiness in touch with the 
Supreme Consciousness. 
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Sarikhya-yoga 

TEXT 29 
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^ *nk ir<ui 

TRANSLATION 

A true yogi observes IVIe in all beings, and also sees every being in Me, 
Indeed, the self-realized man sees Me everywhere. 


TEXT 30 

nf i 

wrt* Il3°u 

TRANSLATION , - 

For one who sees Me everywhere and sees everything in Me, I am never 
lost, nor is he ever lost to Me, 


TEXT 31 

qt wt l 

*rf«n *dmrc>sfa ^ list ll 

TRANSLATION 

The yogi who knows that I and the Supersoul within all creatures are 
one worships Me and remains always in Me in all circumstances. 


TEXT 32 

II VUI 
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Bhagavad-gfta As If Is 
TRANSLATION 


|Ch. 6 


MS 


He is a perfect yogi who, by comparison to his own self, sees the 
true equality of all beings, both in their happiness and distress, 0 Arjuna! 


TEXT 33 

srfc mri I 

1133 m 


TRANSLATION 


Arjuna said: O Madhusudana, the system of yoga which you have 

summarized appears impractical and unendurable to me, for the mind is 
restless and unsteady. 


TEXT 34 

ft W ( 

mit %t W IRtfll 


TRANSLATION 

i . restless, turbulent, obstinate and very strong O Krsm 

andto aubd u e it is, i, to me , more difficult iSEStigZ 


TEXT 35 

to g spb%*T ii n 

TRANSLATION 

The Blessed Lord said: 0 mighty-armed son of KuntV, it is undoubtedly 
very difficult to curb the restless mind, but it is possible by constant 
practice and by detachment. 
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Text 36-391 


Sankhya-yoga 



TEXT 36 

3KH«ri?*wr qtnt it *t%! i 


TRANSLATION 

For one whose mind is unbridled, self-realization is difficult work. But 
he whose mind is controlled and who strives by right means is assured of 
success. That is My opinion. 


TEXT 37 

srfe l 

3T®ri%; $tMt^farRT?ra! I 

srsrr^ ^ u^ti 

TRANSLATION 

Arjuna said: What is the destination of the man of faith who does not 
persevere, who in the beginning takes to the process of self-realization but 
who later desists due to worldly-mindedness and thus does not attain per¬ 
fection in mysticism? 


TEXT 38 

snrfaBt Hsrerft ftp n^it 


TRANSLATION 

0 mighty-armed K^sna, does not such a man, being deviated from the 
path of Transcendence, perish like a riven cloud, with no position m any 
sphere? 


TEXT 39 

tor w l 

toren^T iNr ^ II ^ it 
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Bhagavad-gTta As I f Is 
TRANSLATION 


|Ch. 6 


This is my doubt O K?§na, and I ask You to dispel it completely. But for 
Yourself, no one is to be found who can destroy this doubt. 


TEXT 40 

<TTsJ ^ f^TtW3T fWt I 
sr ft iismi 

TRANSLATION 

The Blessed Lord said; Son of Pjiha, a transcendentalist engaged in 
auspicious activities does not meet with destruction either in this world 
or in the spiritual world; one who does good, My friend, is never overcome 
by evil. 


TEXT 41 

mu I 

H«?|| 

TRANSLATION 

The unsuccessful yogi, after many, many years of enjoyment on the 
planets of the pious living entities, is bom into a family of righteous pe'ople, 
or into a family- of rich aristocracy. 


TEXT 42 

wm flpRifr r urafir i 

TRANSLATION 

Or he takes his birth in a family of transcendentalism who are surely 
great in wisdom. Verily, such a birth is rare in this world. 
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Sankhya-yoga 
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TEXT 43 

*ra% ^ ^ f^K?T 

TRANSLATION 

On taking such a birth, he again revives the divine consciousness of his 
previous life, and he tries to make further progress in order to achieve com¬ 
plete success, 0 son of Kuru. 


TEXT 44 


f^RT *T! | 

f^rr^fr *rtw iiasil 


TRANSLATION 

By virtue of the divine consciousness of his previous life, he automati¬ 
cally becomes attracted to the yogic principles-even without seeking them. 
Such an inquisitive transcendentalism striving for yoga, stands alwayf 
above the ritualistic principles of the scriptures. 


TEXT 45 


TRANSLATION 

But when the yogi engage, himself with sincere end».» °r ingah -g^; 
ther progress, being washed of all contaminatio.ns, 
many, many births of practice, he attains the supreme goal. 


TEXT 46 
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Bhagavad-gita As it Is 
TRANSLATION 


[Ch .6 


A yogi is greater than the ascetic, greater than the empiricist and greater 
than the fruitive worker. Therefore, 0 Arjuna, in all circumstances, be a 

y°gi- 


TEXT 47 

\m\\ 

TRANSLATION 

And of all yogis, he who always abides in Me with great faith, worship 
mg Me in transcendental loving service, is most intimately united with Me 
in yoga and is die highest of all. 


SUMMARY 


c p e r So m5an v° con,r °' 3P srr 

healt Aft ° n Paramatma (Supersoul), the form of Kr ? na within the 
art After stating the importance of controlling the mind’(5-6) Krsna 
describes one who has done so-the ** or Lnsce^nLsV (7^ 
Krsna then summarizes the methodology and ultimate goal of the 
amw-yoga S y Stem . Sitting postures, breathing exerdTes and sinse and 

sTl (loT T minate V” Samddhl ‘ " consc ' OUSI >ess fixed on the Super- 
soul a 0-19) A yoga-yukta, one who has attained perfection in yoga has 

a steady mind, fixed on the Supreme. He is liberated, his mind is 
peaceful, his passions are quieted, he experiences “boundless transcen¬ 
dental happiness, and he is never shaken, even in the midst of the 
greatest difficulties. Thus he is freed from all miseries resulting from the 
soul s contact with matter (20-32). 
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123 


Arjuna complains, however, that the system of astatiga-yoga is too 
difficult to practice: “For the mind is restless, turbulent, obstinate and 
very strong, O Krsna, and to subdue it is, it seems to me, more difficult 
than controlling the wind.’’ (33-34) Krsna replies that controlling the 
mind is indeed difficult, but “it is possible by constant practice and by 
detachment.” (35-36) 

Arjuna then inquires about the fate of the yogi who falls from yoga 
practice before attaining perfection (37-39). Krsna replies that such an 
unsuccessful yogi, taking a future auspicious birth (in a wealthy, pious or 
wise family), resumes his practice and, after many births of such prac¬ 
tice, attains perfection (40-45). 

The conclusion of this Sixth Chapter and of the entire first section of 
Bhagavad-gita is stated in two final verses: “A yogi is greater than the 
ascetic, greater than the empiricist and greater than the fruitive worker. 
Therefore, O Arjuna, in all circumstances, be a yogi. And of all yogis, he 
who always abides in Me with great faith, worshiping Me in transcenden¬ 
tal loving service, is most intimately united with Me in yoga and is the 
highest of all.” (46-47) Yoga (linking with the Supreme) is thus superior 
to asceticism (tapasya), fruitive work (karma) and empiricism (jrid no). 

And of all paths of yoga (karma-yoga, jnana-yoga, astatiga-yoga, hatha- 
yoga, raja-yoga, etc.), bhakti-yoga (loving devotional service to Kr$na) is 
declared to be the culmination, the highest. 
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CHAPTER SEVEN 



Knowledge of the Absolute 

TEXT 1 

f 

jp^mrf^rcTi * 

zmm *nm nt *mi srrofa rr^s it K w 

TRANSLATION 

Now hear, 0 son of Prtha [Arjuna], how by practicing yoga in full 
consciousness of Me, with mind attached to Me, you can know Me in , 
free from doubt. 


TEXT 2 

^ ti ^ n 

125 
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Bhagavad-gFta As I( Is 


[Ch, 7 


TRANSLATION 

1 shall now declare unto you in full this knowledge both phenomenal 
and noumenal, by knowing which there shall remain nothing further to be 
known. 


TEXT 3 

v&zmi f^r I 

ll 3 it 

TRANSLATION 

Out of many thousands among men, one may endeavor for perfection, 
and of those who have achieved perfection, hardly one knows Me in truth. 


TEXT 4 

srt^n: vStii M fW sffcttW n»n 

TRANSLATION 

Earth water, fire, air, ether, mind, intelligence and false ego-altogether 
these eight comprise My separated material energies. 

TEXT 5 

n h ii 

TRANSLATION 

Besides this inferior nature, O mighty-armed Arjuna, there is a superior 
energy of Mine, which are ail living entities who are struggling with mate¬ 
rial nature and are sustaining the universe. 
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Knowledge of the Absolute 
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TEXT 6 

sr k snnrt to: n $ u 

TRANSLATION 

Of all that is material and all that is spiritual jn this world, know for 
certain that 1 am both its origin and dissolution. 


TEXT 7 

RtC TOTT I 

Rf^T # Rf&FMT ^ II \S II 

TRANSLATION 

0 conquerer of wealth [Arjuna], there is no Truth superior to Me. 
Everything rests upon Me, as pearls are strung on a thread. 


TEXT 8 

jprrfa grfWrafc I 

to: ^: % fci 33 licit 

TRANSLATION 

O son of Kunti {Arjuna], I am the taste of water, the light of the sun 
and the moon, the syllable om in the Vedic mantras; I am the sound in 
ether and ability in man. 


TEXT 9 

wk ^#3 mWsi n n 
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BhagavaiLgita As It Is 


[Ch. 7 


TRANSLATION 


I am the original fragrance of the earthy and I am the heat in fire, I am 
the life of all that lives, and I am the penances of all ascetics. 

TEXT 10 

sftR Tft H^fRt <TT$ I 

IftijlptfiSt II Ml 


TRANSLATION 

O son of P^tha, know that I am the original seed of all existences, the 
intelligence of the intelligent, and the prowess of all powerful men. 


TEXT II 

Wrf^r #5 tU ? ll 

TRANSLATION 

1 am the strength of the strong, devoid of passion and desire. I am sex 
life which is not contrary to religious principles, O Lord of the Rharatas 
[ArjunaJ. 


TEXT 12 


% mfam ^ I 

hr r nfo n n ll 


TRANSLATION 

All states of being—be they of goodness, passion or ignorance—are 
manifested by My energy. I am, in one sense, everything-but I am inde¬ 
pendent. I am not under the modes of this material nature. 
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Knowledge of the Absolute 
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TEXT 13 

^nteRT^r wcntl 11 W II 

TRANSLATION 

Deluded by the three modes [goodness, passion and ignoranceJ, the 
whole world does not know Me who am above the modes and in¬ 
exhaustible. 


TEXT 14 

m\ nwft m ^rmr i 
^ TTRr^rf ?rtf^ % n?«H 

TRANSLATION 

This divine energy of Mine, consisting of the three modes of material 
nature, is difficult to overcome. But those who have surrendered unto Me 
can easily cross beyond it. 


TEXT 15 


?T trf ^5TS 5N!R TOW! l 

3n$c m*pnf$raTiuVMi 


TRANSLATION 

Those miscreants who are grossly foolish, lowest among mankind, whose 
knowledge is stolen by illusion, and who partake of the atheistic nature 
of demons, do not surrender unto Me. 


TEXT 16 

4 fi 5 RT! I 

srrcf ftfH w\\\\ 
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Bhagavad-gita As It Is 
TRANSLATION 


[Ch. 7 


0 best among the Bharatas [Aijuna], four kinds of pious men render 
devotional service unto Me—the distressed, the desirer of wealth, the 
inquisitive, and he who is searching for knowledge of the Absolute. 


TEXT 17 

Irrt wrfi l 

TRANSLATION 

Of these, the wise one who is in full knowledge in union with Me 
through pure devotional service is the best. Fori am very dear to him, and 
he is dear to Me. 


TEXT 18 

\\\<\\ 

TRANSLATION 

All these devotees are undoubtedly magnanimous souls, but he who is 
situated in knowledge of Me I consider verily to dwell in Me. Being engaged 
in My transcendental service, he attains Me. 


TEXT 19 

5j£*i sjnmKRt l 

HUH 

TRANSLATION 

After many births and deaths, he who is actually in knowledge surren¬ 
ders unto Me, knowing Me to be the cause of all causes and all that is. Such 

a great soul is very rare. 
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TEXT 20 


[I | 

f^^T^FrJr^TTf^TTI^PTTlRoH 


TRANSLATION 

Those whose minds are distorted by material desires surrender unto 
demigods and follow the particular rules and regulations of worship accord¬ 
ing to their own natures* 


TEXT 21 

*rt i 

TRANSLATION 

I am in everyone’s heart as the Supersoul, As soon as one desires to 
worship the demigods, I make his faith steady so that he can devote him¬ 
self to some particular deity. 


TEXT 22 

IR^II 

TRANSLATION 

Endowed with such a faith, he seeks favors of a particular demigod and 
obtains his desires. But h actuality these benefits are bestowed by e 
alone, 

TEXT 23 

sRrcg m Sid i 

'HIPd Thl tuprlIR^Il 
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Bhagavad-glta As It.Js 
TRANSLATION 


(Ch. 7 


Men of small intelligence worship the demigods, and their fruits are 
limited and temporary. Those who worship the demigods go to the planets 
of the demigods, hut My devotees ultimately reach My supreme planet. 


TEXT 24 

l 11 

TRANSLATION 

Unintelligent men, who know Me not, think that I have assumed this 
form and personality. Due to their small knowledge, they do not know My 
higher nature, which is changeless and supreme. 


TEXT 25 

TTDTcTffoqzf^ |R^|| 

TRANSLATION 

I am never manifest to the foolish and unintelligent. For them I am 
covered hy My eternal creative potency [yoga-maya]; and so the deluded 
world knows Me not, who am unborn and infallible. 


TEXT 26 

WTHTW | 

\\^\\ 

TRANSLATION 

O Aijuna, as the Supreme Personality of Godhead, I know everything 
that has happened in the past, all that is happening in the present, and all 
things that are yet to come. I also know all living entities; but Me no one 
knows. 
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TEXT 27 


*TTTrT I 

dNjrrfr mti qrf^r iw\\ 

TRANSLATION 

0 scion of Bharata [Aijuna], O comjuerer of the foe, all living entities 
are born into delusion, overcome by the dualities of desire and hate* 


TEXT 28 


*TTt TN SffiRi 


*rr ii^ii 


TRANSLATION 

Persons who have acted piously in previous lives and in this life, whose 
sinful actions are completely eradicated and who are freed from the 
duality of delusion, engage themselves in My service with determination. 


TEXT 29 

^ ST3T ^ ^TT<Sl<SH IR^II 

TRANSLATION 

Intelligent persons who are endeavoring for liberation from old age and 
death take refuge in Me in devotional service. They are actually Brahman 
because they entirely know everything about transcendental and fruitive 
activities. 


TEXT BO 

Rf ippif ^ I 
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|Ch. 7 


BEiagavad-gfta As It Is 
TRANSLATION 

Those who know Me as the Supreme Lord, as the governing principle of 
the material manifestation, who know Me as the one underlying all the 
demigods and as the one sustaining all sacrifices, can, with steadfast mind, 
understand and know Me even at the time of death. 

SU MMARY 

In the first -six chapters of Bhagavad-gita, tfie distinction between 
spirit (the living entity) and matter has been established. The living en¬ 
tity (jiva) has been described as a non-material, spiritual soul capable of 
elevating himself from material self-identification ( ahankara ) to spiritual 
self-realization, by different types of yoga (the sdhkhya, karma, jnarta and 
astanga systems). These yoga systems form a gradual progression 
culminating (at the end of Chapter Six) in bhakti-yoga (devotional ser¬ 
vice to Krsna). The middle section of the Gita (chapters seven through 
twelve) is chiefly concerned with Krsna Himself (Puru$ottama, “the 
Supreme Personality of Godhead”) and the eternal relationship of the 
jivas with Him, based upon bhakti-yoga. 

The Seventh Chapter is concerned with knowledge of Krsna, the pro¬ 
cess of attaining that knowledge, and the end result of such attainment. 
The first three verses serve as a prelude in which Kr$na says, in essence. 
Devotion to Me brings full knowledge of Me. Now I shall give you all 
material and spiritual knowledge, although knowledge of Me is a rare at¬ 
tainment;’* Kr?na begins by defining His two principal energies: the 
inferior ’ energy (matter, or apard prakrti) , consisting of eight material 
elements, and His “superior” energy (spirit, or para prakrti. ), consisting 
oi the jtvas who are now entangled in matter (4-5). He is the “origin and 
absolution ’ of both energies and is the Supreme Truth (6-7). Krsna 
then delineates how He is manifest within all phenomena: He is “the 
taste of water the light of the sun and the moon ... the intelligence of 
e intelligent and so on (8-12). There are four kinds of atheists who 
o not surrender unto Him and four kinds of pious men who do (15-18) 
Ihose who are wise, knowing Him to be everything and the supreme 
cause, surrender unto Him (19). The foolish (materialists), on the other 
hand, surrender to demigods to attain immediate fruitive benefits, which 
are limited and temporary (20-23). Also unintelligent are those who 
conceive Kona’s personal form to be material. His personal form, 
covered by yogamdyd, His personal covering potency, is never manifest 
to them (24-26). In the final four verses, Kr§na concludes that those 
who are pious and intelligent and who aspire for liberation from material 
bondage se ek refuge in Him in devotional service, knowing Him to be 
the Supreme Lord. Such persons, Kr$na says, “can, with steadfast mind, 
understand and know Me even at the time of death” (and thus attain His 
transcendental abode in the spiritual world) (27-30). 
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CHAPTER EIGHT 



Attaining the Supreme 

TEXT 1 

TTPT I 

f% f% i 

^ fb jftrTTT*fat4 It \ I) 

translation 

Arjuna inquired: 0 my Lord, 0 Supreme Person, what is Brahman? 
What is the self? What are fruitive activities? What is this material mani¬ 
festation? And what are the demigods? Please explain this to me. 


TEXT 2 

FPffiTWfts II ^ II 
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Bhagavad~gtta As It Is 
TRANSLATION 


|Ch. 8 


How does this Lord of sacrifice live in the body, and in which part does 
He live, 0 Madhusudana? And how can those engaged in devotional ser¬ 
vice know You at the time of death? 


TEXT 3 

l 

m t 

tu it 

TRANSLATION 

The Supreme Lord said, The indestructible, transcendental living entity 
is called Brahman, and his eternal nature is called the self. Action pertaining 
to the development of these material bodies is called karma, or fruitive 
activities. 


TEXT 4 

*ITT: I 

^ m \\ % n 

TRANSLATION 

Wiysical nature is known to be endlessly mutable. The universe is the 
cosmic form of the Supreme Lord, and I am that Lord represented as the 
Supersoul, dwelling in the heart of every embodied being. 


TEXT 5 

3RRJI% ^ mfa WrWtvn I 

m srcift ^ir^rnin ^ it 

TRANSLATION 

And whoever, at the time of death, quits hk body, remembering Me 
alone, at once attains My nature. Of this there is no doubt. 
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Attaining the Supreme 
TEXT 6 
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4 4 sfTN Wr^m I 

% 4% to ?rsmri^ri ii \ n 

TRANSLATION 

Whatever state of being one remembers when he quits his body, that 
state he will attain without fail, 

TEXT 7 


trends ^ i 

tl V 3 H 


TRANSLATION 


Therefore, Aijuna, you should always thirtk of Me in the form of Krpna 
and at the same time carry out your prescribed duty of fighting. With your 
activities dedicated to Me and your mind and intelligence fixed on Me, you 
will attain Me without doubt. 


TEXT 8 

%t*tt l 

ll <: II 


TRANSLATION 

He who meditates on the Supreme Person^^^path he, 0 
constantly engaged in remembering Me, undeviatcd from the path, he, u 

Partha [Aijuna], is sure to reach Me. 


TEXT 9 
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Bhagavad-gita As If Is 


[Ch.8 


JTTT^^T i \\ % If 


TRANSLATION 


One should meditate upon the Supreme Person as the one who knows 
everything, as He who is the oldest, who is the controller, who is smaller 
than the smallest, who is the maintainor of everything, who is beyond all 
material conception, who is inconceivable, and who is always a person. He 
is luminous like the sun and, being transcendental, is beyond this material 
nature. 


TEXT 10 

%T I 

to $ m it \ o ti 

TRANSLATION 

One who, at the time of death, fixes his life air between the eyebrows 
and in full devotion engages himself in remembering the Supreme Lord, 
will certainly attain to the Supreme Personality of Godhead. 


TEXT II 

trofcr i 

<r% m mm mm ii^ii 

TRANSLATION 

Persons learned in the Vedas, who utter omkara and who are great 
sages in the renounced order, enter into Brahman. Desiring such perfec¬ 
tion, one practices celibacy. I shall now explain to you thiB process by 
which one may attain salvation. 
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TEXT 12 

tffenfcr *rct ^ I 

UTOif^ft *Tt*romT \\\\n 

TRANSLATION 

The yogic situation is that of detachment from ail sensual engagements. 
Closing all the doors of the senses and fixing the mind on the heart and 
the life air at the top of the head, one establishes himself in yoga. 


TEXT 13 

TRANSLATION 

After being situated in this yoga practice and vibrating the sacred 
syllable om, the supreme combination of letters, if' one thinks of the 
Supreme Personality of Godhead and quits his body, he will certainly 
reach the spiritual planets. 


TEXT 14 

II Wl 

TRANSLATION 

For one who remembers Me without deviation, I am easy to obtain, 0 
son of Prtha, because of his constant engagement in devotional service. 


TEXT 15 

*ns^T $i*$rra*mT*ra^ I 

Wtf W! II^Htl 
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TRANSLATION 

After attaining Me, the great souls, who are yogis in devotion, never 
return to this temporary world, which is full of miseries, because they 
have attained the highest perfection. 

TEXT 16 

TRANSLATION 

From the highest planet in the material world down to the lowest, 
all are places of misery wherein repeated birth and death take place. 
But one who attains to My abode, O son of KtintT, never takes birth 
again. 


TEXT 17 

TRANSLATION 

By human calculation, a thousand ages taken together is the 
duration of Brahma’s one day. And such also is the duration of his 
night. 


TEXT 18 

TRANSLATION 

When Brahma’s day is manifest, this multitude of living entities comes 
into being, and at the arrival of Brahma’s night they are all annihilated. 
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TEXT 19 

Tqmwi s wr JT^r^r I 

iiwi 

TRANSLATION 

Again and .again the day comes, and this host of beings is active; and 
again the night falls, O Partita, and they are helplessly dissolved. 

TEXT 20 

xt> I 

VI *T SfWm *T IRoll 

TRANSLATION 

Yet there is another nature, which is eternal and is transcendental to 
this manifested and unmanifested matter. It is supreme and is never 
annihilated! When all in this world is annihilated, that par' remains as it is. 


TEXT 21 


TOi *TfH 1 


TRANSLATION 

That supreme abode is called unmanifested and infallible, and it is^the 
supreme destination. When one goes there, he never comes back That 
My supreme abode. 


TEXT 22 

5^1 ^ TO ^ ^tF^T 1 
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Bhagavad-gfta As It Is 


|( h. 8 


TRANSLATION 

Tlie Supreme Personality of Godhead, who is greater than all, is attain¬ 
able by unalloyed devotion. Although He is present in His abode, He is 
all-pervading, and everything is situated within Him. 


TEXT 23 

snmT ^ ^ H^tl 

TRANSLATION 

O best of the Bharatas, I shall now explain to you the different times at 
which, passing away from this world, one does or does not come back. 


TEXT 24 

^ Jpn^TT 5RTi 


TRANSLATION 


Those who know the Supreme Brahman pass away from the world 

£s XSrvr t-ygod.^.heHghf,^ .LpirJi: 0 ^ 

in the north ^ m ° 0tl ^ months when the travels 


TEXT 25 

fHt xtfown T*mrr i 

<TT STT^T ll^HH 

TRANSLATION 

The mystic who passes away from this world during the smoke, the 
night, the moonless fortnight, or in the six months when the sun passes to 
the south, or who reaches the moon planet, again comes back. 
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Attaining the Supreme 

TEXT 26 

ll% Rif I 

TRANSLATION 

According to the Vedas, there are two ways of passing from this world- 
one in light and one in darkness. When one passes in light, he does not 
come back; but when one passes in darkness, he returns. 


TEXT 27 

’TT^T l 

TRANSLATION 

The devotees who know these two paths, 0 Aijuna, are never bewil 
dered. Therefore be always fixed in devotion. 

TEXT 20 


^ ^ r 

qtift qt r iivii 


TRANSLATION 

1 . .. _ „_ t u n f devotional service is not bereft of the 

A person who accepts th p ^ performing austere sacrifices, 

results derived from studying ^/fruitive activities. At the end 

giving charity or pursuing philosophical aim 

he reaches the supreme abode. 
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SUMMARY 

The Eighth Chapter of the Gita is almost exclusively concerned with 
the moment of death—the moment of the jiva’s passing from the ma¬ 
terial body. At the beginning of the chapter, Arjuna asks Kr§na seven 
questions: “Arjuna inquired: O my Lord, 0 Supreme Person, what is 
Brahman? What are fruitive activities? What is the material manifesta¬ 
tion? And what are the demigods? Please explain this to me. How does 
this Lord of sacrifice live in the body, and in which part does He live, 0 
Madhusudana? And how can those engaged in devotional service know 
You at the time of death?” (1-2) Kr$na replies to the first seven ques¬ 
tions very briefly (3-4), for He has earlier dealt with them at length. But 
His reply to the last question (concerning remembrance of Kr$na at the 
time of death) continues to the end of the chapter. 

Kfspa .tells Arjuna that whoever leaves the body remembering Him 
attains His abode (5). The quality of one’s consciousness at the time of 
death determines one’s next destination (6). Since the content of one’s 
thoughts and memories at death is influenced, in turn, by one’s con¬ 
sciousness and activities during life, Kr?na instructs Arjuna to think of 
Him constantly, even in the course of his prescribed duties (7-8). By 
such constant meditation, one reaches Kr?na after quitting the body. In 
verse nine, Kr?na instructs how one should meditate on Him. In the next 
lour verses (10-13), Kr?na describes the arduous astdhga-yoga method 
o meditation on Kr§na for the attainment of spiritual planets. Krsna 
en concludes that He is attained most easily by one who is 
unflinchingly devoted to Him (the bhakti-yogi) (14). After reaching 
r?pa in the spiritual world, the bhakti-yogi never returns to the material 
world, which is full of miseries (15-16). Beyond the material world, 
hich is perpetually created and destroyed, is the transcendental world, 
T?na s eternal and supreme abode, upon attaining which one never 
returns to the material world (17-21). One attains this supreme destina¬ 
tion, Kr§na reiterates, by pure devotion (22). Next, Kr ? na describes how 
different kinds of yogis leave their bodies at particular auspicious 
moments to attain elevation to celestial planets or liberation. The bhakti- 
yogi, however, is indifferent to such processes (23-27). In conclusion, 
Krsna declares that His devotee, the bhakti-yogi, is not bereft of the 

results ot other systems of spiritual advancement. At the time of death 
he returns to Krsna in the transcendental world (28). 
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CHAPTER NINE 



The Most Confidential Knowledge 


TEXT 1 


i 

%lf*#'SSpn^ II K M 


TRANSLATION 

The Supreme Lord said: My dear Arjuna, because you ^nev^emvig- 
of Me, I shall impart to you this most secret wisdom, knowi g 
shall be relieved of the miseries of material existence. 


TEXT 2 

SR H ^ I' 
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Bhagavad-gTta As It Is 
TRANSLATION 


|Ch. 9 


This knowledge is the king of education, the most secret of all secrets.lt 
is the purest knowledge, and because it gives direct perception of the self 
by realization, it is the perfection of religion. It is everlasting, and it is 
joyfully performed. 


TEXT 3 

snrr^r *tt it \ ii 

TRANSLATION 

Those who are not faithful on the path of devotional service cannot 
attain Me, O conqueror of foes, but return to birth and death in this 
material world. 


TEXT 4 

^ =qr i it y n 

TRANSLATION 

By Me, in My unmanifested form, this entire universe is pervaded. AH 
beings are in Me, but 1 am not in them. 

TEXT 5 

5i ^ ^ qhm^ I 

^ ii h ii 

, TRANSLATION 

And yet everything that is created does not rest in Me. Behold My 
mystic opulence! Although I am the maintainor of all living entities, and 
although j am everywhere, still My Self is the very source of creation. 
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TEXT 6 
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f*I<3 

<r*n 11 % n 

TRANSLATION 

As the mighty wind, blowing everywhere, always rests in ethereal space, 
know that in the same manner all beings rest in Me. 

TEXT 7 

i 

'hS^KT 11 \9 II 

TRANSLATION 

0 son of Knnti, at the end of the millennium every material manifesta¬ 
tion enters into My nature, and at the beginning of another millennium, 
by My potency I again create. 


TEXT 8 


jnjRr ^prqrc«5 ^ i 


TRANSLATION 


The whole cosmic order is 
and again, and by My will it is 


under Me. By My will it is 

annihilated at the end. 


manifested again 


TEXT 9 

* ^ m mft i 

W5 H ^ II 
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Bhagavad-yita As 11 Is 
TRANSLATION 


|Ch. 9 


O Dhananjaya, all this work cannot bind Me. I am ever detached, 
seated as though neutral. 


TEXT 10 

TRANSLATION 

This material nature is working under My direction, 0 son of Kuntl, and 
it is producing all moving and unmoving beings. By its rule this manifesta* 
tion is created and annihilated again and again. 


TEXT 11 

sr^TRRr ni HT^fr I 

it It? ?ll 

TRANSLATION 

Fools deride Me when 1 descend in the human form. They do not know 
My transcendental nature and My supreme dominion over all that be. 


TEXT 12 

ntfcff fatrn ii?.ru 

TRANSLATION 

Those who are thus bewildered are attracted by demonic and atheistic 
views. In that deluded condition, their hopes for liberation, their fruitive 
activities, and their culture of knowledge are all defeated. 
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TEXT 13 

muqra a *Tt ^ I 

TRANSLATION 

0 son of Prtha, those who are not deluded, the great souls, are under 
the protection of the divine nature. They are fully engaged in devotional 
service because they know Me as the Supreme Personality of Godhead, 
original and inexhaustible. 


TEXT 14 

hcft ?^rri i 

m ^TT II (VII 

TRANSLATION 


Always chanting Myglories, endeavoring with great determination, bowing 
down before Me, these great souls perpetually worship Me with devotion. 


TEXT 15 


WWW 


TRANSLATION 

Others, who are engaged in the cultivation of knowledge, worship the 
Supreme Lord as the one without a second, diverse in many, an m e 
universal form. 


TEXT 16 

3ft ipg*4 

WWW 
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Bhagavad-gita As It Is 

TRANSLATION 


|Ch. 9 


Blit it is I who am the ritual, I the sacrifice, the offering to the ancestors, 
the healing herb, the transcendental chant. I am the butter and the fire 
and the offering. 


TEXT 17 

ftcTTfW TTFTT WT ffaPTS: 1 


TRANSLATION 

1 am the father of this universe, the mother, the support, and the grand- 
sire. I am the object of knowledge, the purifier and the syllable om. I am 
also the Rk, theSama, and the Yajur [Vedas], 


TEXT 18 

ST*r^Ti JTcPT! ^TT^f ^^TT»T 

TRANSLATION 

I am the goal, the sustainer, the master, the witness, the abode, the 
refuge and the most dear friend. I am the creation and the annihilation, 
the basis of everything, the resting place and the eternal seed. 


TEXT 19 

TRANSLATION 

0 Arjuna, I control heat, the rain and the drought. I am immortality, 
and I am also death personified. Both being and nonbeing are in Me. 
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TEXT 20 

1 

it! #m: 

A™ i 

vsfax ^rit*TT^ IR°II 

TRANSLATION 

Those who study the Vedas and drink the soma juice, seeking the 
heavenly planets, worship Me indirectly. They take birth on the planet of 
Indra, where they enjoy godly delights. 

TEXT 21 

Prcrfcr i 

***% iRtn 

TRANSLATION 

When they have thus enjoyed heavenly sense pleasure, they return to 
this mortal planet again. Thus, through the Vedic principles, they achieve 
only flickering happiness. 


TEXT 22 

araanfSptrasit * sot l 

n iwii i 

TRANSLATION 

But those who worship Me with devotion, meditating on My transcen¬ 
dental form “to them I carry what they lack and preserve what they have. 
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Bhagavad-gha As It Is 


[Ch. 9 


TEXT 23 

*T3Rt J 

ir^ii 

TRANSLATION 

Whatever a man may sacrifice to other gods, 0 son of Kunti, is really 
meant for Me alone, but it is offered without true understanding. 


TEXT 24 

art fit «4^hI ^ ir#r ^ I 

si 3 snsrf^n^^smrsq?f^^ irvii 

TRANSLATION 

I am the only enjoyer and the only object of sacrifice. Those who do 
not recognize My true transcendental nature fall down. 


TEXT 25 

l M tPd RSTlfa4)4^ JTT^ ||^|| 

TRANSLATION 

Those who worship the demigods will take birth among the demigods; 
those who worship ghosts and spirits will take birth among such beings; 
those who worship ancestors go to the ancestors; and those who worship 
Me will live with Me. 


TEXT 26 

# ^ ^ I WT I 

snrm^Ri ir$ii 
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\5i 


TRANSLATION 

If one offers Me with love and devotion a leaf, a flower, fruit or 
water, I will accept it. 


TEXT 27 

wnfe ^ I 

ri^'sr ir\$ii 

TRANSLATION 

0 son of Kuntf, all that you do, all that you eat, all that you offer and 
give away, as well as all austerities that you may perform, should be done 
as an offering unto Me. 


TEXT 28 

IRCII 

TRANSLATION 

In this way you will be freed from all reactions to good and evil deeds, 
and by this principle of renunciation you will be liberated and come to 
Me. 

TEXT 29 

* ftot l 
ir^ii 

TRANSLATION 

I envy no one, nor am I partial to anyone. I am equal to aU- But who* 
ever renders service unto Me in devotion is a friend, is in Me, and I am 
also a friend to him. 
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Bliagavad-gfta As It Is 


|Ch.9 


TEXT 30 

TRANSLATION 

Even if one commits the most abominable actions, if he is engaged in 
devotional service, he is to be considered saintly because he is properlv 
situated. r ^ 7 


TEXT 31 

Wc*TT I 

JlfaSTTJftft W 113 ? 11 

TRANSLATION 

He quickly becomes righteous and attains lasting peace* 0 son of Kunti, 
declare it boldly that My devotee never perishes* 


TEXT 32 

ft I 

ffrft ta rn *nfcr m nf% \\\v\ 

TRANSLATION 

O son of Frtha, those who take shelter in Me, though they be of lower 
birth—women, vaisyas [merchants], as well as sudras [workers]—can 
approach the supreme destination* 


TEXT 33 

f% ffrefagTT t ^mfwSTT I 
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The Most Confidential Knowledge 
TRANSLATION 

How much greater then are the brahmapas, the righteous, the devotees 
and saintly kings who in this temporary miserable world engage in loving 
^rvice unto Me. 

TEXT 34 

TRRr 11# # I 

hhhhRi ii w n 

TRANSLATION 

Engage your mind always in thinking of Me, offer obeisances and wor¬ 
ship Me. Being completely absorbed in Me, surely you will come to Me. 

SUMMARY 

Earlier in Bhagavad-gita, knowledge concerning the difference be¬ 
tween the soul and the body has been described as “confidential.” Now, 
in the Ninth Chapter, raja-vidya (“the king of knowledge”) and raja- 
guhyam (“the most confidential knowledge”)—knowledge concerning 
the eternal, constitutional function or activity of the soul—is explained. 
That eternal, constitutional function (sandtana-dharma) is described 
throughout the Gita, and in the Ninth Chapter in particular, as bhakti, or 
transcendental devotional service to Krsna, “the Supreme Personality of 
Godhead” (Puru§ottama). 

In the beginning of the chapter, Kr§na says that He will now impart 
“the most secret wisdom,” which will relieve Arjuna (whose firm faith 
in Krsna qualifies him to receive these teachings) from all miseries 
(1-3). Krsna then explains that the whole cosmic creation rests within 
Him. Yet although He is the source, maintainer and controller of the uni¬ 
verse, He remains transcendental and detached from it (4-10). Krsna 
next describes the fools (miidhas), ignorant of Kr§na’s transcendental 
supremacy, who deride His personal humanlike form, and He contrasts 
them with the great souls (mahatmas), aware of His divinity, who wor¬ 
ship Him with devotion (11-14). 
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Bhagavad-gTta As It Is fCh. 9 

Krsna then describes different types of worshipers—worshipers of im¬ 
personal Brahman, of demigods and of the universal form—and He de¬ 
scribes Himself as the actual and ultimate object of worship (15-21), the 
protector of His devotees (22) and the ultimate beneficiary of all 
sacrifices to the demigods (23-24). Other worshipers attain the abodes of 
their objects of worship, but “those who worship Me will live with Me ” 
(25) 

In the final verses of Chapter Nine, Kr$na talks about His devotees. 
By making Him the object of all actions, offerings and austerities. His 
devotee is freed from the bondage of karma and attains Him (26-28). 
Although impartial, Kr§na favors those who serve Him in love (29). 
Even if a devotee does ill, he is still to be considered saintly, for he is 
“properly situated”; the process of devotional service itself will elevate 
him to righteousness and ultimate perfection (30-31). Furthermore, 
even persons considered to be of lower classes can attain Kr$na by seek¬ 
ing shelter in Him, what to speak of those of high birth (32-33). In 
conclusion, Krsna declares that one who is completely devoted to Him 
attains Him: “Engage your mind always in thinking of Me, become My 
devotee, engage your body in My service, and surrender unto Me. Com¬ 
pletely absorbed in Me, surely you will come to Me.” (34) 
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CHAPTER TEN 



The Opulence of the Absolute 

TEXT 1 

sfrfPFTW* 1 

3j%st ift^PTFTFT 5T?pnf^ Rd'hi+^^T II K II 

TRANSLATION 

The Supreme Lord said: My dear friend, mighty-armed Arjuna, listen 
again to My supreme word, which I shall impart to you for your benefit 
and which will give you great joy. 


TEXT 2 

^ S&T* II H H 
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Bhagavad-gTta As It Is 

TRANSLATION 


|Ch. 10 


Neither the hosts of demigods nor the great sages know My origin, for, 
in every respect, I am the source of the demigods and the sages. 


text a 

3RF^i H *5^3 II 3. II 

TRANSLATION 

He who knows Me as the unborn, as the beginningless, as the Supreme 
Lord of all the worlds—he, undeluded among men, is freed from all sins. 


TEXTS 4-5 

1 

m Tfr4 ^ n«n 

srft^T HWT ^ ^>5^1 i 

*RfR *IRT ^JcTRf RtIIRWR^UII K II 

TRANSLATION 

Intelligence, knowledge, freedom from doubt and delusion, forgiveness, 
truthfulness, self-control and calmness, pleasure and pain, birth, death, 
fear, fearlessness, nonviolence, equanimity, satisfaction, austerity, charity, 
fame and infamy are created by Me alone. 


TEXT 6 

m Rr n ^tt: s mt ii 511 
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TRANSLATION 
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The seven great sages and before them the four other great sages and 
the Manus [progenitors of mankind] are born out of My mind, and all 
creatures in these planets descend from them* 


TEXT 7 

mm 5^ to tew it \s 11 

TRANSLATION 

He who knows in truth this glory and power of Mine engages in un¬ 
alloyed devotional service; of this there is no doubt. 


TEXT 8 

art snift to: wi 1 

ifit TOT TO%*TTp7TOTOfNTO II <s II 

TRANSLATION 

1 am tlie source of all spiritual and material worlds. Every tiling emanates 
from Me. The wise who know this perfectly engage in My devotional 
service and worship Me with all their hearts. 


TEXT 9 

TTferTT UAdmun ^t^TTO! I 

ijjsppTO *lt ftcT ^P'T ^ ^ II ^ II 

TRANSLATION 

The thoughts of My pure devotees dwell in Me, their lives are surrendered 
to Me, and they derive great satisfaction and bliss enlightening one another 
and conversing about Me* 
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|Ch. 10 


t«J 

TEXT 10 

trt ^Rrapiraf wri 1 

^tft -5WW ^ripirf^r u ^ n 

TRANSLATION 

To those who are constantly devoted and worship Me with love* I give 
die understanding by which they can come to Me. 


TEXT 11 

?PTi I 


TRANSLATION 

Out of compassion for them, I, dwelling in their hearts, destroy with 
the shining lamp of knowledge the darkness bom of ignorance. 


TEXTS 12-13 


3T^T l 

^ m <nri stit^ I 

R’HMifcUfH il 

srfoit *mr: 

TRANSLATION 

Aijuna said: You are the Supreme Brahman, the ultimate, the supreme 
abode and purifier, the Absolute Truth and the eternal divine person. You 
are the primal God, transcendental and original, and You are the unborn 
and all-pervading beauty. All the great sages such as Narada, Asita, DevaJa, 
and Vyasa proclaim this of You, and now You Yourself are declaring it to 
me. 
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TEXT 14 

* ft % vR^trf% f^rr* 11 ^ii 

TRANSLATION 

0 Krsna, I totally accept as truth all that You have told me. Neither the 
gods nor demons, 0 Lord, know Thy personality. 


TEXT 15 

TOrt IU'aII 

TRANSLATION 

Indeed, You alone know Yourself fay Your own potencies, 0 origin of 
all, Lord of all beings, God of gods, 0 Supreme Person, Lord of the 
universe! 


TEXT 16 





\m\ 


TRANSLATION 


Please tell me in detail of Your divine powers by which You pervade 
all these worlds and abide in them. 


TEXT 17 

ftsirct Hpi MftpSRTC^l 
%5%s ^ Ntvsll 
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Bhagavad-gFta As It Is 
TRANSLATION 


|Ch. 10 


How should I meditate on You? In what various forms are You to be 
contemplated, 0 Blessed Lord? 


TEXT 18 

=*? srt^t i 

?nffcr 

TRANSLATION 

Tell me again in detail, O Janardana {Kj?na], of Your mighty potencies 
and glories, for I never tire of hearing Your ambrosial words. 


TEXT 19 

l 

^ I f^rr ! 

inw: tor) fam *r \\XM\ 

TRANSLATION 

The Blessed Lord said: Yes, I will tell you of My splendorous manifesta¬ 
tions, but only of those which are prominent, 0 Arjuna, for My opulence 
is limitless. 


TEXT 20 

<£T ^ IR° It 

TRANSLATION 

I am the Self, O Gu^akesa, seated in the hearts of all creatures. I am the 
beginning, the middle and the end of all beings. 
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TEXT 21 

*rOf^U<iwRH wm? sr# ir?ii 

TRANSLATION 

Of the Adityas I am Visnu, of lights I am the radiant sun, I am Marici 
of the Marnts, and among the stars I am the moon* 

, r ■ ' •* v r * 1 J 

TEXT 22 

Sf%FTT TR^TT^T^TMIURr %3RT IR^II 

TRANSLATION 

Of the Vedas I am the Sama-veda; of the demigods I am lndra; of the 
senses I am the mind, and in living beings I am the living force [knowledge J. 


TEXT 23 

t mwmt to wj; i 

TOif qRwfcr fo: jrcW 

TRANSLATION 

Of aR the Rudras I am Lord 3iva; of the Yaksas and Rak$asas I am the 
lord of wealth (Kuvera); of the Vasus I am fire [Agni], and of the moun¬ 
tains I am Meru. 


TEXT 24 

torR*i WK i IR«II 
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Bhagavad'gita As it is 

TRANSLATION 


|Ch. 10 


Of priests, O Aijuna, know Me to be the chief, Bfhaspati, the lord of 
devotion. Of generals I am Skanda, the lord of war; and of bodies of water 
I am the ocean. 


TEXT 25 

^H<lU|ifW<rW IRMI 

TRANSLATION 

Of the great sages I am Bhrgu; of vibrations I am the transcendental om* 
Of sacrifices I am the chanting of the holy names [japa], and of immovable 
things I am the Himalayas, 


TEXT 26 

\R%[\ 

TRANSLATION 

Of all trees I am the holy fig tree, and amongst sages and demigods I am 
Narada. Of the singers of the gods [Gandharvas] I am Citraratha, and 
among perfected beings I am the sage Kapila. 

TEXT 27 

IRVSH 

TRANSLATION 

Of horses know Me to be UccaihSrava, who rose out of the ocean, bom 
of the elixir of immortality; of lordly elephants I am Airavata, and among 

men I am the monarch. 
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TEXT 28 

STT^TRTfTt \ 

stsmTf^r iivii 

TRANSLATION 

Of weapons I am the thunderbolt; among cows I am the surabhi, givers 
of abundant milk* Of procreators I am Kandarpa, the god of love, and of 
serpents I am Vasuki, the chief* 


TEXT 29 

HIMTsrf I 

ft^nrnrW mt 1R<MI 

TRANSLATION 

Of the celestial Naga snakes I am Ananta; of the aquatic deities I am 
Varuna. Of departed ancestors I am Aryama, and among the dispensers of 
law I am Yama, lord of death. 


TEXT 30 


TRANSLATION 

Among the Daily, demons I am the devoted Prahlada, among t 
: am time; among the heasts I am the lion, and among btrds I am Garuda, 
:he feathered carrier of Vi?nu. 


TEXT 31 

'RtiT# mi I 

smwf a? n 
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Bhagavad-gTta As It Is 


|Ch. 10 


TRANSLATION 

Of purifiers I am the wind; of the wielders of weapons I am Rama; of 
fishes I am the shark, and of flowing rivers I am the Ganges. 


TEXT 32 

wf mt R^rn^ ll ^ H 

TRANSLATION 

Of all creations I am the beginning and the end and also the middle, O 
Arjuna. Of all sciences I am the spiritual science of the Self, and among 
logicians I am the conclusive truth. 


TEXT 33 

3?3;: wmRwa ^ I 

srrfaiw +irtt mdist li 33 n 

TRANSLATION 

Of letters I am the letter A, and among compounds I am the dual word. 
I am also inexhaustable time, and of creators 1 am Brahma, whose mani¬ 
fold faces turn everywhere. 


TEXT 34 

Wt ll3»ll 
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I am all-devouring death, and I am the generator of all things yet to be. 
Among women I am fame, fortune, speech, memory, intelligence, faith¬ 
fulness and patience. 


TEXT 35 

istsm <r«n HTsri l 

TRANSLATION 

Of hymns I am the Brhat-sama sung to the Lord Indra, and of P<> etl 7 I 
am the G5yatri verse, sung daily by hrihmanas. Of months I am November 
and December, and of seasons I am flower-bearing spring. 


TEXT 36 


TRANSLATION 

I am also the gambling of cheats, and of the 1 splendor. 

I am victory, I am adventure, and I am the strength of the strong. 


TEXT 37 

jTjJpJp 1 


TRANSLATION 


Of the descendants of Vf?ni 1 a™ Vasudeva, and of the Pandavas l am 
Arjuna. Of the sages I am Vyasa, and among great thinkers 1 am lisana. 
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TEXT 38 

4ft iftRrcfor ft‘fad m i 

H\C\\ 

TRANSLATION 

Among punishments I am the rod of chastisement, and of those who 
seek victory, I am morality. Of secret things I am silence, and of the wise 
I am wisdom. 


TEXT 39 

g|| i 

u^n 

TRANSLATION 

Furthermore, 0 Aijuna, I am the generating seed u< al i existences. There 
is no being—moving or unmoving—that can exist without Me. 

TEXT 40 

m f^THt TON I 

*w wn ii^oii 

TRANSLATION 

0 mighty conqueror of enemies, there is no end to My divine manifesta¬ 
tions. What I have spoken to you is but a mere indication of My infinite 
opulences. 


TEXT 41 


dxi4iN»ra ^ ntrtn 
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Know that all beautiful, glorious, and mighty creations spring from but 
a spark of My splendor. 

TEXT 42 


\m\\ 

TRANSLATION 

But what need is there, Aijuna, for all this detailed knowledge? With a 
single fragment of Myself I pervade and support this entire universe. 

SUMMARY 

Beginning with the Seventh Chapter of Bhagavad-gitd f Kr§na has ex¬ 
plained His different energies (matter and spirit). Here, in the Tenth 
Chapter, He explains to Arjuna His specific opulences, manifested in His 
all-pervasive energies, 

Krsna begins by asserting that those who are wise, knowing Him as 
the Supreme Lord and the original source of everything, are freed from 
all reactions to sins. They engage themselves in pure, motive-less devo¬ 
tional service to Him (2—8). The sublime characteristics of such pure 
devotees are then described (9). Kr§na dispels the ignorance of those 
who are so devoted and leads them to Him (10—11). Verses 8 through 
11, traditionally known as catuh-sloki (the four verses), are considered 
the essence of the Gita’s teachings. Those who know Krsna as the 
Supreme Lord and fully surrender unto Him in pure devotion are 
directly enlightened by Him and shown the way to attain Him. 

Arjuna emphatically declares his acceptance of Kr§na as the Supreme 
Absolute Truth, and his total acceptance of all that Kr§na has thus far in¬ 
structed (12-15). Then he requests Kr$na to describe in detail His divine 
opulences “by which You pervade all these worfds and abide in them. 
(16-18) Krona’s ensuing description of His principal opulences con¬ 
tinues to the conclusion of the chapter. Of lights He is the radiant sun, of 
bodies of water the ocean, of immovable things the Himalayas. He is the 
wisdom of the wise, the strength of the strong, the splendor of the splen- 
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did. All wondrous phenomena manifesting great power, beauty, 
grandeur and sublimeness, in the material or spiritual world, are simply 
fragmental manifestations of His divine energies and opulence. Krsna, 
thus being the cause of all causes, is the supreme object of worship for all 
beings (19-41). 

In the final verse of the chapter, Krsna says that more important than 
knowledge of His separate opulences is the understanding that these and 
all things exist due to His entering them as Supersoul (Paramatma), by 
which He pervades and supports the entire universe (42). 
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CHAPTER ELEVEN 



The Universal Form 

TEXT 1 

3rirr i 

i|T^4trT sH&T *TO U X II 

TRANSLATION 

Ariuna said: I have heard Your instruction on confidential spiritual 
matters which You have so kindly delivered unto me, and my illusion is 
now dispelled. 


* TEXT 2 

ft w 1 _ „ 


TRANSLATION 


0 lotus-eyed one 
and disappearance 
exhaustible glories. 


1 have heard from You in detail about the appearance 
of every living entity, as realized through Your in- 
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Bhagavad-gita As It Is 
TEXT 3 


[Ch. 11 


li l ii 

TRANSLATION 

0 greatest of ail personalities, 0 supreme form, though I see here before 
me Your actual position, I yet wish to see how You have entered into this 
cosmic manifestation-1 want to see that form of Yours. 

TEXT 4 

^ wu s gftifa l 

^ ir II « II 

TRANSLATION 

If You think that I am able to behold Your cosmic form, 0 my Lord, 
0 master of ah mystic power, then kindly show me that universal self. 


TEXT 5 

^ ^Tif^r srercitssT \ 

TRANSLATION 

The Blessed Lord said: My dear Aijuna, 0 son of Prtha, behold now My 
opulences, hundreds of thousands of varied divine forms, multicolored 
like the sea. 


TEXT 6 


wtA vim \\$ 
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TRANSLATION 

0 best of the Bharatas, see here the different manifestations of Adilyas, 
Rudras, and ail the demigods. Behold the many things which no one has 
ever seen or heard before. 


TEXT 7 

wmwi i 

iruft gw ^MSgRr-^Rr ii^ii 

TRANSLATION 

Whatever you wish to see can be seen all at once in this body. This 
universal form can show you all that you now desire, as well as whatever 
you may desire in the future. Everything is here completely. 


TEXT 8 

?r g t 

TRANSLATION 

But you cannot see Me with your present eyes. Therefore I give to you 
divine eyes by which you can behold My mystic opulence. 


TEXT 9 

I 

grerV dh I 

TRW II ^11 

TRANSLATION 

Sanjaya said: 0 King, speaking thus, the Supreme, the Lord of all mystic 
power, the Personality of Godhead, displayed His universal form to Arjuna. 
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Bhagavad-gita As It Is 


TEXTS 10-11 


It ? ° 

fasratusna; li u ii 


TRANSLATION 

Arjuna saw in that universal form unlimited mouths and unlimited eyes. 
It was all wondrous. The form was decorated with divine, dazzling orna¬ 
ments and arrayed in many garbs. He was garlanded gloriously, and there 
were many scents smeared over His body. All was magnificent, all-expand¬ 
ing, unlimited. This was seen by Arjuna. 


TEXT 12 

wtsnrw 5n>g*n^RTT I 

ii ^ ii 

TRANSLATION 

If hundreds of thousands of suns rose up at once into the sky, they 
might resemble the effulgence of the Supreme Person in that universal 
form. 


TEXT 13 

^ II\\n 

TRANSLATION 

At that time Arjuna could see in the universal form of the Lord the 
unlimited expansions of the universe situated in one place although divided 
into many, many thousands. 
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TEXT 14 

spirRr fwfT ^ n?vii 

TRANSLATION 

Then, bewildered and astonished, his hair standing on end, Aijuna began 
to pray with folded hands, offering obeisances to the Supreme Lord. 


TEXT 15 


3t#T I 

K^nfhr 

lltHII 

TRANSLATION 

Aijuna said: My dear Lord Kr$na, I see assembled together in Your body 
all the demigods and various other living entities, I see Brahma sitting on 
the lotus flower as well as Lord ^iva and many sages and divine serpents. 


TEXT 16 

Il?$ll 

TRANSLATION 

O Lord of the universe, I see in Your universal body many, many forms 
—bellies, mouths, eyes-expanded without limit. There is no end, there is 
no beginning, and there is no middle to all this. 
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ICh. 11 


TEXT 17 


Mfid TTf^T ^ 

<ARw^ I 

'rntfa rTF w?rr- 

IKVSII 


TRANSLATION 


wi, Jl v . ario,, ‘ C TT’ clul » «" d <*w, >s difficult to 
the ,u„ 8 g efful S'"«. whtch fa fiery ,„d i mnieMurilble , ilie 


TEXT 18 

^*mtTr ti^n 

TRANSLATION 


You are the supreme primal objective; You are the best in all th D • 
verses; You are inexhaustible, and You are the lest- You a- h U "" 
tamer of religion, the eternal Personality of Godhead. ’ ** mam ' 


TEXT 19 



’mrfo «rf 

fofit rT<Rpg(; ii^n 


TRANSLATION 


You are the origin without beginning, middle or end. You have number¬ 
less arms, and the sun and moon are among Your great unlimited eyes. By 
Your own radiance You are heating this entire universe. 
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TEXT 20 

sqrfl %rs? l 

^ t ?h< iiroH 

TRANSLATION 

Although You are one, You are spread throughout the sky and the 
planets and all space between, 0 great one, as I hehold this terrible form, I 
see that all the planetary systems arc perplexed. 


TEXT 21 

anft f? wm* ftsrfcr 

STTSTetft l 

until 

TRANSLATION 

All the demigods are surrendering and entering into You. They are very 
much afraid, and with folded hands they are singing the Vedic hymns. 


TEXT 22 

=* SIwtT 

fa%sfa3r i 



3T ftftRTT&T ^ IR^II 

TRANSLATION 

The different manifestations of Lord Siva, the Adityas, the Vasus, the 
Sadhyas, the Visvadevas, tire two Asvins, the Maruts, the forefathers and 
the Gandharvas, the Y ak$as, Asuras, and all perfected demigods are be¬ 
holding Y ou in wonder. 
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TEXT 23 


|Ch, II 


W( 

vzrmit 

Tfr sRTfsrcrrerqT^ ir^ii 


TRANSLATION 


0 mighty-armed one, all the planets with their demigods are disturbed 
at seeing Your many faces, eyes, arms, bellies and legs and Your terrible 
teeth, and as they are disturbed, so am I. 


TEXT 24 

^TTTTPPt 

JR^nrRT^TT 

^ \\m\ 


TRANSLATION 

0 all-pervading Vifpu, I can no longer maintain my equilibrium. Seeing 
Your radiant colors fill the skies and beholding Your eyes and mouths. I 
am afraid. 


TEXT 25 

n % prrft 

sfr ir^ii 

f^rt * ^ ^ 

srcfte 5m%mr irh n 

TRANSLATION 

O Lord of lords, 0 refuge of the worlds, please be gracious to me. I can¬ 
not keep my balance seeing thus Your blazing deathlike faces and awful 
teeth. In all directions I am bewildered. 
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TEXTS 26-27 

ftwi 

^Fif^r % ^K+iiuiT fasrfer 
<gw i ns Tfit **iH**nfa i 

^fMhspnti II wi 

TRANSLATION 

All the sons of Dhftara^fra along with their allied kings, and Bhlfima, 
Drona and Karna, and all our soldiers are rushing into Your mouths, their 
heads smashed by Your fearful teeth, 1 see that some are being crushed 
between Your teeth as well. 


TEXT 28 

rRT 3*Tpft 

IR<Sll 

TRANSLATION 

As the rivers flow into the sea, so all these great warriors enter Your 
blazing mouths and perish. 


TEXT 29 

m\ sr^tfl i 

forf% toft l 
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[Ch. II 


qfa «twra ^t- 
mm TOf&r ii^ii 

TRANSLATION 

I see all people rushing with full speed, into "Your mouths as moths dash 
into a blazing fire* 


TEXT 30 

itcpth: ^rtt- 

Jicr^ f^Tt U3°H 

TRANSLATION 

O Visnu, I see You devouring all people in Your flaming mouths and 
covering the universe with Your immeasurable rays. Scorching the worlds, 
You are manifest. 


TEXT 31 


* ft ^ STlf^ll^ll 


TRANSLATION 


0 Lord of lords, so fierce of form, please tell me who You are, I offer 
my obeisances unto You; please be gracious to me. I do not know what 
Your mission is, and I desire to hear of it. 
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TEXT 32 

I 

5Tf^r: t 

itaferar: \m\\ 

TRANSLATION 

The Blessed Lord said: Time 1 am, destroyer of the worlds, and I have 
come to engage all people. With the exception of you [the Panovas], all 
the soldiers here on both sides will be slain. 


TEXT 33 

f^T WgW ^ ^£57*. I 

tel! 

** wnm ii^n 


TRANSLATION 

Therefore get up and prepare to fight. After conquering yaavv neim- 
, 0 u will enjoy a flourishing kingdom. They are already put to de y y 
irrangement, and you, O Savyasacin, can be but an mstrumen in g 


enemies 


TEXT 34 

S^tUf ^ ^ *PIs$ 

wytw 
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TRANSLATION 


(Ch. II 


The Blessed Lord said: All the great warriors—Drona, Blfisma, 
Jayadratha, Karna-are already destroyed. Simply fight, and you will 
vanquish your enemies. 


TEXT 35 


sranr l 

TO 

M Nft I 

JTUTTTT II II 
TRANSLATION 

Saiijaya said to Dhrtara$fra: O King, after hearing these words from the 
Supreme Personality of Godhead, Arjuna trembled, fearfully offered 
obeisances with folded hands and began, falteringly, to speak as follows: 


TEXT 36 

I 

^rf^r 

*nf WlPtl ^ fog^fT: 113$ II 

TRANSLATION 

O Hr?ikesa, the world becomes joyful upon hearing Your name and thus 
everyone becomes attached to You. Although the perfected beings offer 
You their respectful homage, the demons are afraid, and they flee here and 
there. All this is rightly done* 
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TEXT 37 

ST^Rf ^T5T 

fmm k$0& ^ it^n 

TRANSLATION 

O great one, who stands above even Brahma, You are the original master* 
Why should they not offer their homage up to You, 0 limitless one? 0 
refuge of the universe, You are the invincible source, the cause of all 
causes transcendental to this material manifestation. 


TEXT 38 

farcr I 

IrTTsf^ 

cm fawnwr ircii 

TRANSLATION 

You are the original Personality, the Godhead. You are the onlj sanc¬ 
tuary of this manifested cosmic world. You know everything, and You are 
all that is knowable. You are above the material modes. O limitless form. 
This whole cosmic manifestation is pervaded by \ ou! 


TEXT 39 

nfttnw l 

?nrcct ii^u 
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TRANSLATION 


ICh, 11 


You are air, fire, water, and You are the moon! You are the supreme 
controller and the grandfather. Thus I offer my respectful obeisances unto 
You a thousand times, and again and yet again! 

TEXT 40 

*PT* 35^ 

nwtft & imo|| 

TRANSLATION 

Obeisances from the front, from behind and from all sides! O unbound¬ 
ed power, You are the master of limitless might! You are all-pervading, 
and thus You are everything! 


TEXTS 4142 


\V*l\ W \ I 
3F5TTO?TT qRHH 


Wl\ iiy^u 




TRANSLATION 


I have in the past addressed You as "0 Krsna,” “0 Yadava,” m O my 
friend,’ 1 without knowing Your glories. Please forgive whatever I may have 
done in madness or in love. I have dishonored You many times while 
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relaxing or while lying on the same bed or eating together, sometimes 
alone and sometimes in front of many friends* Please excuse me for all my 
offenses* 


TEXT 43 

TRANSLATION 

You are the father of this complete cosmic manifestation, the worship- 
able chief, the spiritual master. No one is equal to You, nor can anyone be 
one with You* Within the three worlds. You are immeasurable* 

TEXT 44 

srfopinr 

ststt^ TOspsntes. l 

irpr: farpnlfa ^ mwv?ii 

TRANSLATION 

Yoii are the Supreme Lord, to be worshiped by every living being. Thus 
I fall down to offer You my respects and ask Your mercy. Please tolerate 
the wrongs that I may have done to You and bear with me as a father with 
his son, or a friend with his friend, or a lover with his beloved* 

TEXT 45 

srita tj srsqf^ *r l 
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Bhagavad-glta As It Is 


[Ch. 11 


srcf k iitfMi 

TRANSLATION 

After seeing this universal form, which I have never seen before, I am 
gladdened, but at the same time my mind is disturbed with fear. Therefore 
please bestow Your grace upon me and reveal again Your form as the 
Personality of. Godhead, O Lord of lords, 0 abode of the universe. 

TEXT 46 

TRANSLATION 

0 universal Lord, 1 wish to see You in Your four-armed form, with 
helmeted head and with club, wheel, conch and lotus flower in Your hands. 

I long to see You in that form. 


TEXT 47 

W ST*r3R 

^ 5T ||#V9|| 
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TRANSLATION 

The Blessed Lord said: My dear Aijuna, happily do I show you this 
universal form within the material world by My internal potency. No one 
before you has ever seen this unlimited and glaringly effulgent form* 

TEXT 48 

Si iram 

TRANSLATION 

0 best of the Kuru warriors, no one before you has ever seen this 
universal form of Mine, for neither by studying the Vedas, nor by per¬ 
forming sacrifices, nor by charities or similar activities can this form be 
seen. Only you have seen this. 


TEXT 49 

m % oil?!! If! =*T 

it !nm m\ 


TRANSLATION 

Your mind has been perturbed upon seeing this horrible feature of 
Mine. Now let it be finished. My devotee, be free from all disturbance. 
With a peaceful mind you can now see the form you desire. 
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Rhagavad-gita As If Is 


[Ch. II 


TEXT 50 

^<q^q qr#q^qtq<qT 
wk q^qiqTCT ^q: I 
3TT%it wqm ,=q qkkr 

$q: ^TRq^feqT nv>n 

TRANSLATION 

Sanjaya said to Dhrtarastra; The Supreme Personality of Godhead, 
Kr^rta, while speaking"thus to Arjuna, displayed His real four-armed form, 
and at last He showed him His two-armed form, thus encouraging the 
fearful Arjuna. 


TEXT 51 


^4*1 I 

^ qr^q yq qq ^ | 

^frn q%TTi srffqqq,‘||^ )| 

translation 


When Arjuna thus saw K Wa in His original form, he said: Seeing this 
humanlike form so very beautiful, my mind is now pacified and I 
restored to my original nature. F ’ 1 


am 


TEXT 52 

«ftqqqT3*N \ 

^tt fq^r q^rqir%or; 
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TRANSLATION 

The Blessed Lord said: My dear Aijuna, the form which you are now 
seeing is very difficult to behold. Even the demigods are ever seeking the 
opportunity to see this form which is so dear. 


TEXT 53 

rPTOT * 5T l 

m w iMii 

TRANSLATION 

The form which you are seeing with your transcendental eyes cannot be 
understood simply by studying the Vedas, nor by undergoing serious 
penances, nor by charity, nor by worship. It is not by these means that 
one can see Me as I am. 


TEXT 54 

mi ^ jt !i ^ 

TRANSLATION 

My dear Aijuna, only by undivided devotional service can I be under* 
stood as I am, standing before you, and can thus be seen directly. Only in 
this way can you enter into the mysteries of My understanding. 


TEXT 55 

fttfr: iivmi 
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Bhagavad-eita As it Is 
TRANSLATION 


ICh. 11 


My dear Aijuna, one who is engaged in My pure devotional service, free 
from the contaminations of previous activities and from mental specula* 
tion, who is friendly to every living entity, certainly comes to Me. 

SUMMARY 

In this chapter of the Gita, Kr$na directly reveals to Arjuna His virdt- 
rupa, or “universal form.” By this revelation, Kr?na confirms Arjuna’s 
realization that Kr$na is the cause of all causes and, specifically, the 
source of the material universes. 

The chapter begins with Arjuna’s declaration that after hearing 
Krona’s confidential instructions (in the previous several chapters), he 
has now been freed from illusion. This indicates that he has now fully ac¬ 
cepted Kr$na as the Absolute Truth and the source of everything, and 
not as a mere human being (1). However, although Arjuna accepts 
Kr$na as the Supreme, he fears that others, in the future, may not. He 
therefore requests Kr$rm: “O greatest of all beings, 0 supreme form, 
though I see here before me Your actual position, I yet wish to see how 
You have entered into this cosmic manifestation. I wish to see that form 
of Yours.” (3) To establish Kr§na’s divinity conclusively, Arjuna thus re¬ 
quests Kr$na to reveal His gigantic form of the material universe (2-4). 
Kr§na assents to showing Arjuna His majestic and terrifying universal 
form and grants him divine vision with which to see it (5-8). 

Krsna then reveals the spectacular form (9-49) in which Arjuna, 
stunned and astonished, can see “the unlimited expansions of the uni¬ 
verse situated in one place, although divided into many, many thou¬ 
sands" (13). Arjuna, his hairs standing on end, describes the vast and 
effulgent form and offers prayers of glorification (14-25). He sees also in 
the universal form the entire opposing army, along with his own soldiers, 
rushing into Krona’s many mouths, meeting their doom (26-30). 
Arjuna then urgently implores Krsna to explain the great form (31). In 
reply, Kr?na informs Arjuna that according to His plan, nearly all the 
soldiers present will be slain in the battle. Although this plan will 
ultimately be executed with or without Arjuna’s participation, Arjuna 
should act as Krona’s instrument in the great fight and thus be assured of 
victory (32-34). Arjuna, overwhelmed, glorifies Kr$na as the original 
master, the refuge of the universe, and the cause of all causes (35-40), 
and he begs Kf§na to forgive him for his familiar dealings in the past 
(41-44). 
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Disturbed by the vision of Krona's universal form, Arjuna then en¬ 
treats Kr§na to return to His four-armed (Narayana) form (45-46). 
After informing Arjuna that Arjuna was the first person ever to have 
seen this universal form (47-48), Kr$na resumes His four-armed form 
and then finally His original two-armed form, thus pacifying Arjuna 

(49-51). Kr?na then explains that His beautiful two-armed form is in¬ 
conceivable even to the demigods and is beyond understanding by Vedic 
study, penance, charity and worship (52-53). Kr$na concludes the 
chapter by declaring that His transcendental, personal humanlike form 
can be directly understood only by pure devotional service (bhakti) and 
that pure bhaktas (devotees), who are “friendly to every living entity,” 
attain His eternal association (54-55). 
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CHAPTER TWELVE 



TEXT 1 

I 

IR >TxfnTr^i I 

^ %rf% II K It 

TRANSLATION 

Arjuna inquired: Which is considered to be more perfect: those who 
are properly engaged in Your devotional service, or those who worship the 
impersonal Brahman, the unmanifested? 


TEXT 2 

iliqftCT iRt q Hi fiRTf5ftT l 

*r u R u 

193 
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Bhagavad-gita As It Is 
TRANSLATION 


|Ch. 12 


The Blessed Lord said: He whose mind is fixed on My personal form, 
always engaged in worshiping Me with great and transcendental faith, is 
considered by Me to be most perfect. 


TEXTS 3-4 

^ u 3 ii 

% mpfo wt* u «ii 

TRANSLATION 

But those who fully worship the unmanifested, that which lies beyond 
the perception, pf the senses, the all-pervading, inconceivable, fixed, and 
immovable—the impersonal conception of the Absolute Truth—by con¬ 
trolling the various senses and being equally disposed to everyone, such 
persons, engaged in the welfare of all, at last achieve Me. 


TEXT 5 



TRANSLATION 

For those whose minds are attached to the unmanifested, impersonal 
feature of the Supreme, advancement is very troublegome. To make 
progress in that discipline is always difficult for those who are embodied. 

TEXTS 6-7 

*ri ii $ u 
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TRANSLATION 

For one who worships Me, giving up all his activities unto Me and being 
devoted to Me without deviation, engaged in devotional service and always 
meditating upon Me, who has fixed his mind upon Me, O son of Prtha, for 
him I am the swift deliverer from the ocean of birth and death. 


TEXT 8 

3TTW Ufa ffa faw I 

faqfa^rfa snr ?! imi w <s it 

TRANSLATION 

just fix your mind upon Me, the Supreme Personality of Godhead, and 
engage all your intelligence in Me, Thus you will live in Me always, without 
a doubt. 


TEXT 9 

m fare snstfa *rfa I 

sT Hufafa ? Tnfa^Tg ll li 

TRANSLATION 

My dear Arjuna, O winner of wealth, if you cannot fix your mind upon 
Me without deviation, then follow the regulated principles of bhakti-yoga. 
In this way you will develop a desire to attain to Me. 


TEXT 10 

R<?sfafa sfavfa moii 

TRANSLATION 

If you cannot practice the regulations of fahakti-yoga, then just try to 
work for Me, because by working for Me you will come to the perfect 
stage. 
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Bhagavad-gita As Et Is 


(Ch, 12 


TEXT 11 


^r: ^TT ^HK linn 


TRANSLATION 

If, however, you are unable to work in this consciousness, then try to 
act giving up all results of your work and try to be self-situated. 



If you cannot take to this practice, then engage yourself in the cultiva- 

!Lrtefrt! m !? ge - Better than knowledge, however, is meditation, and 

renun ■ T medltahon ,s renunciation of the fruits of action, for by such 
nunciation one can attain peace of mind. 


TEXTS 13-14 


translation 

One who it not envious but who i,, kind tri e „ d all livi „„ uti who 

dot;s riot think himneM a proprietor, who is free from j i 

h L t •*» <• 

•re in agreement with Me-he^ery dear’to Me" 8 ' m '" d " 4 in,clli e ence 
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TEXT 15 

#Ei#jferi ^ *r: i 

IT! 8 ^ ^ fSfcH II \\ II 

TRANSLATION 

He for whom no one is put into difficulty and who is not disturbed by 
anxiety, who is steady in happiness and distress, is very dear to Me. 

TEXT 16 ^ 

trrtsi: I 

wtFfa for* llHH 

TRANSLATION 

A devotee who is not dependent on the ordinary course of activities, 
who is pure, expert, without cares, free from all pains, and who does not 
strive for some result, is very dear to Me. 


TEXT 17 

*ft * |^r * itfs =t ?r i 

for: HUN 

TRANSLATION 

One who neither grasps pleasure or grief, who neither laments nor 
desires, and who renounces both auspicious and inauspicious things, is 
very dear to Me. 


TEXTS 18-19 


5BTTt ^ ^ ‘CPTT 1 

TO IIUII 
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Bhagavad-gita As It Is 


[Ch. 12 


tfggt I 

arf^i f^rfcr^frfWF^fsRt TO ||?^|| 

TRANSLATION 

One who is equal to friends and enemies, who is equiposed in honor 
and dishonor, heat and cold, happiness and distress, fame and infamy, who 
is always free from contamination, always silent and satisfied with any¬ 
thing, who doesn’t care for any residence, who is fixed in knowledge and 
engaged in devotional service, is very dear to Me. 


TEXT 20 

’TOlilScftoSt fiPTTi IIR°II 


TRANSLATION 


He who follows this imperishable path of devotion; 
completely engages himself with faith, making Me the 
very, very dear to Me. 6 


service and who 
supreme goal, is 


SUMMARY 


In the preceding chapters, Krsna explained the personal, impersonal 
and universal conceptions of the Supreme, as well as the different yoga 
systems for approaching the Supreme. In the Twelfth Chapter, Krsna 
asserts that bhakti-yoga, loving devotional service, is the highest and 
most expedient process of spiritual realization. He also delineates the 
sublime characteristics of those who follow this supreme path. 

This chapter, like others, begins with a question by Arjuna. Although 
Krsna has previously established worship of His personal form as the 
supreme mode of worship, and devotion to Him as the highest yoga, 
Arjuna now wants to make sure he has fully understood. In the first 
verse, therefore, he asks Kr$na to state whom He considers more per¬ 
fect-those engaged in His devotional service or the worshipers of the 
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unmanifest Brahman, the impersonal, all-pervasive feature of Krsna (1). 
Krsna replies: “He whose mind is fixed on My personal form, always 
engaged in worshiping Me with great and transcendental faith, is con¬ 
sidered by Me to be most perfect.” (2) Krsna tells Arjuna that the 
worshipers of the impersonal conception of the Absolute Truth even¬ 
tually achieve Him, but because this is an indirect process, it is much 
more difficult (3-5). He assures Arjuna that for those fixed in pure devo¬ 
tion to Him, He is “the swift deliverer from the ocean of birth and 
death.” (6-7) He instructs Arjuna to fix his mind and intelligence on 
Him and, by this simple method, attain Him (8). For those unable to fix 
their attention, spontaneously and undeviatingly, upon Him, Kr§na ex¬ 
plains the indirect process by which they can attain that state by gradual 
steps, beginning with the cultivation of knowledge (jndna ), proceeding 
to meditation (dhyana), to renunciation of the fruits of action {karma- 
phala-tyaga ), to sacrifice of the fruits of work {karma-yoga), and finally to 
the execution of the regulative, remedial principles of bhakti-yoga 
(sadhana-bhakti) (9-12). 

In the final section of the chapter, Kr$na relates the qualities and 
characteristics of His pure devotee, repeating at the end of each descrip¬ 
tion that such a devotee “is very dear to Me.” The devotee is free from 

material desires, material dualities and false ego. Having made Kr$na the 
supreme goal of life, the devotee engages in His service with determina¬ 
tion, his mind and intelligence in complete harmony with Kr§na 
(13-20). 
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CHAPTER THIRTEEN 



Nature, the Enjoyer, 
and Consciousness 


TEXTS 1-2 


l 


II l II 


%f% t srtf t H ^ ii 


TRANSLATION 

Arjuna said: O my dear Krsna, I wish to know about prakrti lnature] 
Purusa [the enjoyer], and the field and the knower of the field and of 
knowledge and the end of knowledge. The Blessed Lord then said: This 
body, 0 son of Kunfi, is called the field, and one who knows this body is 
called the knower of the field. 
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(Ch. 13 


Bhagavad-gita As It Is 
TEXT 3 

<hwji4 to ii 3 ii 

TRANSLATION 

O scion of Bharata, you should understand that I am also the knower in 
all bodies, and to understand this body and its owner is called knowledge. 
That is My opinion. 


TEXT 4 

TO TfWS TO*! ^ I 

S ^ TOT*TTTO ^ IIV? II 

TRANSLATION 

Now please hear My brief description of this field of activity and how 
it is constituted, what its changes are, whence it is produced, who that 
knower of the field of activities is, and what his influences are. 


TEXT 5 

mrcprcf&r tpfoRftfot: ii h ii 

TRANSLATION 

i 

That knowledge of the field of activities and of the knower of activities 
is described by various sages in various Vedic writings—especially in the 
Vedanta-sutra—and is presented with all reasoning as to cause and effect. 


TEXTS 6 7 

sftpnftr ^ ^ w ii $ ii 
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i?r: g# I 

W<MM. ii ^ii 

TRANSLATION 

The five great elements, false ego, intelligence, the unmanifested, the 
ten senses, the mind, the five sense objects, desire, hatred, happiness, 
distress, the aggregate, the life symptoms, and convictions—all these are 
considered, in summary, to be the field of activities and its interactions. 


TEXTS 8-12 

ft c\\ 
^ It 
oil 

nun 

rT^RT^R^ I 

<R5fRftfa jfrrfRfR ^>5RSTTllUH 


TRANSLATION 

\ 

Humility, pridelessness, nonviolence, tolerance, simplicity, approaching 
a bona fide spiritual master, cleanliness, steadiness and self-control; 
renunciation of the objects of sense gratification, absence of false ego, the 
perception of the evil of birth, death, old age and disease; nonattachment 
to children, wife, home and the rest, and evenmindedness amid pleasant 
and unpleasant events; constant and unalloyed devotion to Me, resort¬ 
ing to solitary places, detachment from the general mass of people; 
accepting the importance of self-realization, and philosophical search for 
the Absolute Truth—all these I thus declare to be knowledge, and what is 
contrary to these is ignorance. 
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Bhagavad-gUa As It Is 


|Ch. (3 


TEXT 13 

^ HrTW^^t ll^lt 

TRANSLATION 

I shall now explain the knowable, knowing which you will taste the 
eternal. This is beginningless, and it is subordinate to Me. It is called 
Brahman, the spirit, and it lies beyond the cause and effect of this material 
world. 


TEXT 14 

*r£r: n?vn 

TRANSLATION 

Everywhere are His hands and legs, His eyes and faces, and He hears 
everything. In this way the Supersoul exists. 


TEXT 15 


Writ 5pr#f ^ 


TRANSLATION 

The Supersoul is the original source of all senses, yei He is without 
senses. He is unattached, although He is the maintainer of all living heings. 
He transcends the modes of nature, and at the same time He is the master 
of all modes of material nature. 


TEXT 16 
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The Supreme Truth exists both internally and externally, in the moving 
and nonmoving. He is beyond the power of the material senses to see or to 
know. Although far, far away, He is also near to all. 


TEXT 17 

^ ^ \\\m 

TRANSLATION 

Although the Supersoul appears to be divided, He is never divided. He is 
situated as one. Although He is the maintainer of every living entity, it is 
to he understood that He devours and develops all. 


TEXT 18 





{i. 




TRANSLATION 

He is the source of light in all luminous objects. He is beyond the 
darkness of matter and is unmanifested. He is knowledge, He is the object 
of knowledge, and He is the goal of knowledge. He is situated in everyone s 
heart, 

TEXT 19 


14 mmi l 

*TSrfI Vdftm llttll 

TRANSLATION 


Thus the field of activities [the body], knowledge, and the knowable 
have been summarily described by Me. Only My devotees can understand 

this thoroughly and thus attain to My nature. 
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Bhagavad-gita As It Is 

TEXT 20 


[Ch. 13 


fNnrfa garter 

TRANSLATION 

Material nature and the living entities should be understood to be 
beginningless. Their transformations and the modes of matter are products 
of material nature. 


TEXT 21 

^i^TRf IRUI 

TRANSLATION 

Nature is said to be the cause of all material activities and effects, 
whereas the living entity is the cause of the various sufferings and enjoy¬ 
ments in this world. 


TEXT 22 


r ii^n 


TRANSLATION 


The living entity in material nature thus follows the ways of life, 
enjoying the three modes of nature. This is due to his association with 
that material nature. Thus he meets with good and evil amongst various 
species. 
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TEXT 23 

fPjpS|j (R^ti 

TRANSLATION 

Yet in this body there is another, a transcendental enjoyer who is the 
Lord, the supreme proprietor, who exists as the overseer and pemiitter, 
and who is known as the Supersoul* 


TEXT 24 

v ^ g*h m i 

*nhrr qfapjte ft ?r h iRtm 

TRANSLATION 

One who understands this philosophy concerning material nature, the 
living entity and the interaction of the modes of nature is sure to attain 
liberation* He will not take birth here again, regardless of his present 
position. 


TEXT 25 

^n^nrr^r wmi l 

3t^ irmi 

TRANSLATION 

That Supersoul is perceived by some through meditation, by some 
through the cultivation of knowledge, and by others through working 
without fruitive desire* 
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Blia^avad-gita As It Is 


|Ch, 13 


TEXT 26 

^ n^it 

TRANSLATION 

Again there are those who, although not conversant in spiritual know¬ 
ledge, begin to worship the Supreme Person upon hearing about Him from 
others. Because of their tendency to hear from authorities, they also 
transcend the path of birth and death. 


TEXT 27 

l 

g5T^Tf^t*TTTlf^f^ wfo IR^II 
TRANSLATION 

0 chief of the Bharatas, whatever you see in existence, both moving 
and unmoving, is only the combination of the field of activities and the 
knower of the field. 


TEXT 28 

m #3 frfS^T 1 

TRANSLATION 

One who sees the Supersoul accompanying the individual soul in all 
bodies and who understands that neither the soul nor the Supersoul is 
ever destroyed, actually sees. 
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srft«Kdk*Wk*U*l ?ra>qTfrT'R|#^||^|| 

TRANSLATION 

One who sees the Supersoul in every living being and equal everywhere 
does not degrade himself by his mind. Thus he approaches the transcen¬ 
dental destination. 


TEXT 30 

m crmtiTRTTWH: s wrfa \\\<>\\ 

TRANSLATION 

One who can see that all activities are performed by the body, which is 
created of material nature, and sees that the self does nothing, actually sees. 


TEXT 31 

tRr ^ ^ ten m H'FK tHCT 

i 

TRANSLATION 

When a sensible man ceases to see different identities, which are due to 
different material bodies, he attains to the Brahman conception. Thus he 
sees that beings are expanded everywhere. 


TEXT 32 
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Bhagavad-gita As It Is 
TRANSLATION 


[Ch. 13 


Those with the vision of eternity can see that the soul is transcendental, 
eternal,. and beyond the modes of nature. Despite contact with the material 
body, O Aijuna, the soul neither does anything nor is entangled. 


TEXT 33 

rfTOTT 1133II 

TRANSLATION 

The sky, due to its subtle nature, does not mix with anything, although 
it is all-pervading. Similarly, the soul, situated in Brahman vision, does not 
mix with the body, though situated in that body. 


TEXT 34 

\\\v\\ 

TRANSLATION 

O son of Bharata, as the sun alone illuminates all this universe, so does 
the living entity, one within the body, illuminate the entire body by 
consciousness. 


TEXT 35 


i 

^ \\w\ 


TRANSLATION 


One who knowingly sees this difference between the body and the 
owner of the body and can understand the process of liberation from this 
bondage, also attains to the supreme goal. 
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SUMMARY 

The Thirteenth Chapter of Bhagavad-gitd is concerned with the dis¬ 
tinction and interrelationship between the body, the soul and the Super- 
soul (Paramatma). The body is known as ksetra, or the field of activities 
for the soul, and it consists of twenty-four material elements. The soul 
residing within the body is known as ksetra-jna, or 1 the knower of the 
field of activities.” The symptoms of life and ultimately all movement 
within the material world are due to the interaction of the sou! with mat¬ 
ter. Beyond the ksetra-jna, the individual knower of the body (the soul), 
is the supreme ksetra-jna, the Supersoul, who is the supreme knower 
within all bodies. Although the Supersoul exists as one, He appears 
separately in all bodies (as the sun simultaneously appears, in reflection, 
in many different reservoirs of water). He eternally accompanies the in¬ 
dividual soul as the indwelling witness, permitter and maintainer. Of 
these two “knowers of the field” of activities, the jiva (individual in¬ 
finitesimal soul) is fallible, being subject to the contaminating and iilu- 
sioning influence of matter, whereas the Supersoul is infallible, being im¬ 
mune to matter’s influence. This chapter concludes that one who can 
analytically understand the entire material manifestation as a combina¬ 
tion of the soul with material elements, and who can see, beyond them, 
the Supreme Soul (Supersoul), becomes eligible for liberation from the 
material world to the spiritual world. , 

As the chapter begins, Arjuna inquires about six items ■ P rak f*‘ 
(material nature), purusa (the enjoyer), ksetra (the field), ksetra-jna (the 
knower of the field), jnana (knowledge), and jneya (the end of know * 
edge) (1). Kr§na defines ksetra and ksetra-jna, respectively, as the body 
and the soul (2). He then states that He is the knower in all bodies, and 
He defines knowledge as the understanding of these three (the body, the 
individual soul and the Supersoul) (3). Next, He lists the twenty-four 
material elements that constitute the field of activity, represented by the 
body (4-7). He then enumerates the items that constitute the process of 
knowledge, this process being nondifferent from the process of spiritual 
advancement whereby the embodied soul is liberated from the bondage 
of matter (8-12). Kr$na next describes jneya (“the knowable”) to be the 
Supersoul, existing in all moving and nonmoving things. The Supersoul 
is one although divided, He is the unattached maintainer of all living 
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beings, He is transcendental to the modes of nature (although He is the 
master of the modes), and He is beyond the purview of the material 
senses (13—19). Next, Krsna describes prakrti (material nature, consist¬ 
ing of the three modes) and purusa (the living entity), and He discusses 
the cause and nature of the jiva’s material entanglement (20-24). In the 
next two verses, He mentions different paths for realization of the Super¬ 
soul— dhydna, sdnkhya, karma-yoga, and the path of receiving knowledge 
from authorities (25-26). 

In the final verses of the chapter, Kr§na elaborates on the essential 
theme of the chapter: the interrelationship between matter, soul and 
Supersoul. AM actions, He says, are due to the combination of ksetra and 
kseira-jna (body and soul), beyond which is the Supersoul. The soul and 
Supersoul are both eternal and transcendental to the body (27-34). In 
conclusion, Krsna declares that one in knowledge, who sees the distinc¬ 
tion between the body and the soul and who understands the process of 
the soul s liberation from the body, “attains to the supreme goat.” (35) 
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CHAPTER FOURTEEN 



The Three Modes of Material Nature 


TEXT 1 

^ ^rptt ' 

||pTi ^ <ITt TOTi II i H 

TRANSLATION 

The Blessed Lord said: Again 1 shall declare to you this supreme wisdom, 
the best of all knowledge, knowing which all the sages have attained to 
supreme perfection. 


TEXT 2 

^ TO 1 

^twirot ^ ^ii h w 
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By becoming fixed in this knowledge, one can attain to the transcen¬ 
dental nature, which is like My own nature. Thus established, one is not 
bom at the time of creation nor disturbed at the time of dissolution. 


TEXT 3 

fcw ^r%rRt II \ ii 

TRANSLATION 

TTie total material substance, called Brahman, is the source of birth, 
and it is that Brahman that I impregnate, making possible the births of all 
living beings, O son of Bharata, 


TEXT 4 

qjiw ?n: I 

srcrt 5T5T pRTT || « \\ 

TRANSLATION 

It should be understood that all species of life, 0 son of KuntT, are 
made possible by birth in this material nature, and that I am the seed¬ 
giving father. 


TEXT 5 

rfa gw l 

Pnafo r mm! Si it h ii 
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Material nature consists of the three modes—goodness, passion and 
ignorance* When the living entity comes in contact with nature, he be¬ 
comes conditioned by these modes* 


TEXT 6 

3rmfcr ii $ ii 


TRANSLATION 


O sinless one, the mode of goodness, being purer than the others, is 
illuminating, and it frees one from all sinful reactions* Those situated in 
that mode develop knowledge, but they become conditioned by the 
concept of happiness. 


TEXT 7 

^ TTTOR! ffr|ppip|^ I 

crftmTTfa ii ^ h 

TRANSLATION 

The mode of passion is born of unlimited desires and longings, O son 
of Kunti, and because of this one is bound to material fruitive activities. 


TEXT 8 

TRANSLATION 

O son of Bharat a, the mode of ignorance causes the delusion of all living 
entities. The result of this mode is madness, indolence and sleep, which 
bind the conditioned soul. 
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TEXT 9 

^4 #sraf<r : *TRrT I 

5 <re: ^ht^t ll ^ M 

TRANSLATION 

The mode of goodness conditions one to happiness, passion conditions 
him to the fruits of action, and ignorance to madness. 


TEXT 10 

to: w4 ^pt^N nt°ii 

TRANSLATION 

Sometimes the mode of passion becomes prominent, defeating the mode 
of goodness, O son of Bharata. And sometimes the mode of goodness 
defeats passion, and at other times the mode of ignorance defeats goodness 
and passion. In this way there is always competition for supremacy. 


TEXT 11 

|TR II u II 

TRANSLATION 

The manifestations of the mode of goodness can be experienced when 
all the gates of the body are illuminated by knowledge. 


TEXT 12 

Aiw: I 

r fait wnw 
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TRANSLATION 

0 chief of the Bharatas, when there is an increase in the mode of passion, 
the symptoms of great attachment, uncontrollable desire, hankering, and 
intense endeavor develop. 


TEXT 13 

SPfT^t ^ ^ 1 

cPTORTTft STURT fali II *311 

TRANSLATION 

O son of Kuril, when there is an increase in the mode of ignorance, 
madness, illusion, inertia and darkness are manifested. 


TEXT 14 

w i 

uwu 

TRANSLATION 

When one dies in the mode of goodness, he attains to the pure higher 
planets. 


TEXT 15 

i im i 

^ H3*MI 

TRANSLATION 

When one dies in the mode of passion, he takes birth among those en¬ 
gaged in fruitive activities; and when be dies in the mode of ignorance, he 
takes birth in the animal kingdom. 
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TEXT 16 

^ iJ^rwnt ii^ii 

TRANSLATION 

By acting in the mode of goodness, one becomes purified. Works done 
in the mode of passion result in distress, and actions performed in the mode 
of ignorance result in foolishness. 


TEXT 17 

|TR 1 

TRANSLATION 

From the mode of goodness, real knowledge develops; from the mode 
of passion, grief develops; and from the mode of ignorance, foolishness, 
madness and illusion develop. 


TEXT 18 

n^ii 

TRANSLATION 

Those situated in the mode of goodness gradually go upward to tin- 
higher planets; those in the mode of passion live on tire earthly planets, 
and those in the mode of ignorance go down to the hellish worlds. 


TEXT 19 

Wtf qrr i 

Ttlf%IT^R^fvnT^ ii^n 
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TRANSLATION 

When you see that there is nothing beyond these modes of nature in all 
activities and that the Supreme Lord is transcendental to all these modes, 
then you can know My spiritual nature. 


TEXT 20 

IIRM1 

TRANSLATION 

When the embodied being is able to transcend these three modes, he 
can become free from birth, death, old age and their distresses and can 
enjoy nectar even in this life. 


TEXT 21 

l 

TRANSLATION 


Aijuna inquired: 0 my dear Lord, by what:.ymptom! » taownwho 

is transcendental to those modes? What h.s behavtor? And how doe, 
transcend the modes of nature? 


TEXTS 22-25 


I 

^ SffFT % ^ I 

\m\\ 

gun ^ IR^II 

CC-0 Kashmir Research Institute. Digitized by eGangotri 











220 


Bhagavad-gita As It Is 


|Ch. 14 


i^nsRuf^rcT > r+uv^fat irvju 

^RT'Rrr^Rtes^ Tinrrrcwfti I 

*r 3^Rf IRM1 

TRANSLATION 

The Blessed Lord said: He who does not hate illumination, attachment 
and delusion when they are present, nor longs for them when they 
disappear; who is seated like one unconcerned, being situated beyond 
these material reactions of the modest of nature, who remains firm, 
knowing that the modes alone are active; who regards alike pleasure and 
pain, and looks on a clod, a stone and a piece of gold with an equal eye; 
who is wise and holds praise and blame to be the same; who is unchanged 
in honor and dishonor, who treats friend and foe alike, who has abandoned 
all fruitive undertakings—such a man is said to have transcended the 
modes of nature. 


TEXT 26 

*rt ^ i 

TRANSLATION 

One who engages in full devotional service, who does not fall down in 
any circumstance, at once transcends the modes of material nature and 
thus comes to the level of Brahman. 


TEXT 27 
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TRANSLATION 


And I am the basis of the impersonal Brahman, which is the constitu¬ 
tional position of ultimate happiness, and which is immortal, imperishable 
and eternal* 

SUMMARY 

As explained in the Thirteenth Chapter, the jiva is entangled in the 
material world because of association with the three modes of material 
nature. In this Fourteenth Chapter, Krsna explains what the modes of 
nature are, how they act, how they bind and how one is liberated from 
their influence. 

In the beginning of the chapter, Kr$na declares to Arjuna that He will 
now, again, reveal “this supreme wisdom, the best of all knowledge,” by 
understanding which one can attain to “the transcendental nature” and 
be freed from the repetition of birth and death (1-2). Krsna first explains 
that all living beings take birth within this material world when He injects 
them into the material nature. He is therefore the “seed-giving father 
of all the different species of life in the material world (3-4). Material 
nature consists of three modes', sattva (goodness), rajas (passion) and 
tamas (ignorance). These modes condition the living entity who takes 
birth in the material world (5). Krsna defines and explains the genera 
characteristics and symptoms of the modes and how they condition an 
bind the jtva, and He describes the fate of differently conditioned jivas 
after death (6-18). One can transcend the influence of the three modes 
and attain Kr$na by understanding the working of the modes and under¬ 
standing that Kr$na is transcendental to them (19). When one tran¬ 
scends the modes, he attains freedom from the distresses of birth, old 
age and death and can “enjoy nectar even in this life” (20). Arjuna next 
asks Krsna three questions: “What are the symptoms of one who is tran- 
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scendental to the modes of nature?” “What is his behavior?” and “How 
does he transcend the modes?” (21) Kr^na answers the first two ques¬ 
tions in verses 22 through 25. In essence, a' person who has transcended 
the modes of nature, having realized his own self to be spiritual and tran¬ 
scendental to matter, is unconcerned with and unaffected by the actions 
and reactions of the material world. He is freed from all material 
dualities, such as pleasure and pain, honor and dishonor, and he does 
not engage in any fruitive actions. In answer to Arjuna’s third question, 
Kr§na says that one transcends the modes by performing bhakti-yoga 
(devotional service). And when one transcends the modes, he attains to 
the level of Brahman, the preliminary spiritual position, characterized by 
freedom from material contamination (26). In the final verse of the 
chapter, Kr§na declares that He is the basis or source of Brahman (27) 
Therefore, when one has attained the level of Brahman (i.e. freedom 
from the contamination of the modes of nature), he becomes qualified to 
engage in the devotional service of Parabrahman (the Supreme Brah¬ 
man), Krsna. 


f 
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CHAPTER FIFTEEN 



The Yoga of the Supreme Person 

TEXT 1 

w ’qurtft 11 l M 

TRANSLATION 

The Blessed Lord said: There is a banyan tree which has its roots 
upward and its branches down and whose leaves are the Vedic hymns. 
One who knows this tree is the knower of the Vedas. 


TEXT 2 


3WJTT3T AUJUWU I 

U * || 
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The brandies of this tree extend downward and upward, nourished 
by the three modes of material nature. The twigs are the objects of the 
senses. This tree also has roots going down, and these are bound to the 
fruitive actions of human society. 


TEXTS 34 

^ I 

kwwt ii ^ ii 

—— . * r\... .re _ * 

y$i I 

^ jpt£t 

*mt 5nf%: 5TWT n y n 

TRANSLATION 

The real fonn of this tree cannot be perceived in this world. No one can 
understand where it ends, where it begins, or where its foundation is. 
But with determination one must cut down this tree with the weapon of 
detachment. So doing, one must seek that place from which, having once 
gone, one never returns, and there surrender to that Supreme Personality 
of Godhead from whom every tiling has begun and in whom everything 
is abiding since time immemorial. 


TEXT 5 

ST-MK'HptCMI ftftfrrSPTTl | 

W ^ || H || 
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One who is free from illusion, false prestige, and false association, who 
understands the eternal, who is done with material lust and is freed from 
the duality of happiness and distress, and who knows how to surrender 
unto the Supreme Person, attains to that eternal kingdom. 


TEXT 6 

?r r t#* wit * vm* i 
TOqr ?r rrgjTT ^ n 511 

TRANSLATION 

That abode of Mine is not illumined by the sun or moon, nor by elec¬ 
tricity. One who reaches it never returns to this material world. 


TEXT 7 

sfcrfr: ^rrr: l 

spgtorft 11 vs 11 

TRANSLATION 

The living entities in this conditioned world are My eternal, fragmental 
parts. Due to conditioned life, they are struggling very hard with the six 
senses, which include the mind. 


TEXT 8 


wrrsirft 

TRANSLATION 


The living entity in the material world carries his different conceptions 
of life from one body to another as the air carries aromas. 
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3lf%FT ftw^dNt ii mi 

TRANSLATION 

The living entity, thus taking another gross body, obtains a certain 
type of ear, tongue, and nose and sense of touch, which are grouped 
about the mind. He thus enjoys a particular set of sense objects. 


TEXT 10 

TRANSLATION 

The foolish cannot understand how a living entity can quit his body, 
nor can they understand what sort of body he enjoys under the spell of 
the modes of nature. But one whose eyes are trained in knowledge can 
soc all this. 

TEXT 11 

ii??ii 

TRANSLATION 

The endeavoring transcendentalist, who is situated in self-realization, 
can see all this clearly. But those who are not situated in self-realization 
cannot see what is taking place, though they may try to. 


TEXT 12 
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The splendor of the sun, which dissipates the darkness of this whole 
world, comes from Me. And the splendor of the moon and the splendor 
of fire are also from Me. 


TEXT 13 




TRANSLATION 

I enter into each planet, and by My energy they stay in orbit. I become 
the moon and thereby supply the juice of life to all vegetables. 


TEXT 14 


3ft Jnftrcf I 


TRANSLATION 


I am the fire of digestion in every living body, and I am the air of life, 
outgoing and incoming, by which I digest the four kinds of foodstuff. 


TEXT 15 

mm m\t ffc 
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Bhagavad-gita As It Is 
TRANSLATION 

I am seated in everyone’s heart, and from Me come remembrance, 
knowledge and forgetfulness. By aU the Vedas am I to be known; 
indeed I am the compiler of Vedanta, and I am the knower of the Vedas. 


TEXT 16 

u^ji 

TRANSLATION 

1 here are two classes of beings, the fallible and the infallible In the 
mater,al world every entity is fallible, and in the spiritual world every 
entity is called infallible. * 


TEXT 17 

TRANSLATION 

HimSf 63 ST tW °’ l ? ere ” 8 the greateSt Iiv ' n§ P ers °nalit v , the Lord 
rniself, who has entered mto these worlds and is maintaining them. 

) 

TEXT 18 


Ipgri I 

sr^t5i% ^t% ^ nun 


TRANSLATION 


Because I am transcendental, beyond both the fallible and (he infallible, 
and because 1 am the greatest, I am celebrated both in ihe world and in 
the Vedas as that Supreme Person. 
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TEXT 19 
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*r m ^brTO tot iivui 


TRANSLATION 


Whoever knows Me as the Supreme Personality of Godhcadj without * 
doubting, is to he understood as the knower of everything, and he 
therefore engages himself in full devotional service, O son of Bharat a. 


TEXT 20 


$r jpRPT wfonpfc i 


TOT IR«II 


TRANSLATION 


This is the most confidential part of the Vedic scriptures, 0 sinless one, 
and it is disclosed now by Me. Whoever understands this will become wise, 
and his endeavors will know perfection. 


SUMMARY 


In the last several chapters, Krsna has recommended bhakti-yoga as 
the most expedient method by which Arjuna may extricate himself from 
the entanglement of the material world. The basic principle of bhakti- 
y°ga is detachment from material activities and attachment to the tran¬ 
scendental devotional service of Krsna. Now, the Fifteenth Chapter 
begins by describing how to break attachment to the material world (and 
attain the spiritual world), and it ends with Krsna’s emphatically declar¬ 
ing that the truth of His being the Supreme Personality of Godhead 
(Purusottama) is the essence of the Vedic scriptures. One who under¬ 
stands this engages in bhakti-yoga (devotional service to Him). 

At the very beginning of the chapter, the material world, with its fru- 
hive activity (karma) and entangling results, is compared to a complexly 
entwined banyan tree. The various parts of the tree (roots, branches, 
twigs, leaves, fruits, etc.) are compared to fruitive activity, piety and im¬ 
piety, the senses, the sense objects, the results of fruitive activities, the 
Vedic hymns for elevation, the different planetary systems, and so forth. 
By performing fruitive activities (based on the desire for sense gratifica¬ 
tion), the entangled jiva is forced to wander from branch to branch (i.e. 
from body to body, planet to planet) in this tree of the material world. 



the. knower of the 
ng°fn , , 
ic knowledge is to 
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understand this entangling “tree” of the material world and to extricate 
oneself from it (1-2). 

Next, Krsna describes the means of extricating oneself and attaining 
the spiritual world; “Using the weapon of detachment, one must cut 
down this banyan tree with determination. Thereafter one must seek that 
situation from which, having gone, one never comes back. One must 
surrender to that Supreme Personality of Godhead from whom every¬ 
thing has begun and is extending since time immemorial.” Krsna then 
describes the surrendering process and gives a brief description of the 
spiritual world (3-6). 

In the next verses, Kr§na describes the conditioned living entities in 
the material world and how they are transmigrating from one body to the 
next. Such living entities are Krsna’s eternal “fragmental parts.” Ac¬ 
cording to his mentality, the bound jiva develops a particular gross ma¬ 
terial body equipped with a particular set of senses, with which he enjoys 
a particular set of objects. Krsna asserts that the foolish cannot under¬ 
stand this process of transmigration, but the wise can (7-11). 

Throughout the rest of the chapter, Kr$na discusses His own supreme 
transcendental nature (12-20). He enumerates some of His manifesta¬ 
tions in the material world by which He maintains everything and all liv¬ 
ing beings. He is the source of the sun, moon and fire; He is the power of 
the planets to float in orbit; He is the digestive force in every body; He is 
the Supersoul in the hearts of all living beings; and He is the source and 
ultimate object of the Vedas (12-15). Kr?na explains that there are two 
classes of beings: the “fallible” (the conditioned souls in the material 
world) and the “infallible” (the liberated souls in the spiritual world). 
Beyond them is He Himself, who maintains both the material and spiri¬ 
tual worlds (16-17). Thus He is “celebrated both in the world and in the 
Vedas as that Supreme Person [Puru$ottama].” (18) ^Vhoever knows 
Him as such is “the knower of everything,” and thus he engages in un¬ 
deviating devotional service to Him (19). Krsna concludes by declaring 
that knowledge of His paramount stature and the rendering of service to 
Him is the essence of the Vedic scriptures. Such understanding leads to 
wisdom and perfection (20). 
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CHAPTER SIXTEEN 



The Divine and Demoniac Natures 

TEXTS 1-3 

2Tr ^nwr 11 1 \\ 

snt^TT l 

^TT HR H 

^T! $J*TT *ilfa*fiPlTT l 

mi vm 11 3 if 

TRANSLATION 

The Blessed Lord said: Fearlessness, purification of one’s existence 
cultivation of spiritual knowledge, charity, self-control, per or mane e o 
sacrifice, study of the Vedas, austerity and simplicity; nonviolence, truth¬ 
fulness, freedom from anger; renunciation, tranquility, aversion to au t- 
finding, compassion and freedom from covetousness; gentleness, modesty 
and steady determination; vigor, forgiveness, fortitude, cleanliness, iree- 
dom from envy and the passion for honor—these transcendental quali¬ 
ties, 0 son of Bharata, belong to godly men endowed with divine nature. 
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TEXT 4 

^TT^rn'^f^ |{ y jj 

TRANSLATION 

Arrogance, pride, anger, conceit, harshness and ignorance—these quali¬ 
ties belong to those of demonic nature, O son of Prtha. 


TEXT 5 

fa^rrai# $rtt i 

*tt n h ii 

TRANSLATION 

The transcendental qualities are conducive to liberation, whereas the 
demonic qualities make for bondage. Do not worry, 0 son of Pandu, for 
you are born with the divine qualities. 

TEXT 6 

*Kt forcer: rItr *rri % ^ n % n 

TRANSLATION 

0 son of Pftha, in this world there are two kinds of created beings. One 
is called the divine and the other demonic. I have already explained to you 
at length the divine qualities. Now hear from Me of the demoniac. 


TEXT 7 

JTff% ^ ^ 5RT Sf | 

R SiHiflfT =3RTRt * ws II \s || 
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TRANSLATION 

Those who are demoniac do not know what is to be done and what is 
not to be done. Neither cleanliness nor proper behavior nor truth is found 
in them. 


TEXT 8 

amuneW u ^ It 

TRANSLATION 

They say that this world is unreal, that there is no foundation and that 
there is no God in control. It is produced of sex desire, and has no cause 
other than lust. 


TEXT 9 


~-[t a[*ratsft?ns ll Ml 


TRANSLATION 

Following such conclusions, the demoniac, who are lost to themselves 
and who have no intelligence, engage in unbeneficial, horrible wor 
meant to destroy the world. 


TEXT 10 
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The demoniac, taking shelter of insatiable lust, pride and false prestige, 
and being thus iilusioned, are always sworn to unclean work, attracted by 
the impermanent. 


TEXTS 11-12 

nun 



TRANSLATION 


They believe that to gratify the senses unto the end of life is the prime 
necessity of human civilization. Thus there is no end to their anxiety. 
Being bound by hundreds and thousands of desires, by lust and anger, they 
secure money by illegal means for sense gratification. 


TEXTS 13-15 


nun 

sr*rr mx ?tr: ^rrrnfff^ l 

qtqt 

iptt i 
ii^hu 

TRANSLATION 


The demoniac person thinks: “So much wealth do I have today, and 1 


will gain more according to my schemes. So much is mine now, and it will 


increase in the future, more and more. He is my enemy, and I have killed 
him; and my other enemy will also be killed. I am the lord of everything, I 
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am the enjoyer, I am perfect, powerful and happy. I am the richest man, 
surrounded by aristocratic relatives. There is none so powerful and happy 
as I am. 1 shall perform sacrifices, I shall give some charity, and thus I shall 
rejoice." In this way, such persons are deluded by ignorance. 


TEXT 16 

5(WT! ll^ll 

TRANSLATION 

Thus perplexed by various anxieties and bound by a network of illusions, 
one becomes too strongly attached to sense enjoyment and falls down into 
hell. 


TEXT 17 

Sn^nTTf^TT! I 

TRANSLATION 

Self-complacent and always impudent, deluded by wealth and false 
prestige, they sometimes perform sacrifices In name only without following 
any rules or regulations. 


TEXT 18 


TRANSLATION 

Bewildered by false ego, strength, pride, ^ead^o fe situated 

srrs; it —- 

real religion* 
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TEXT 19 

tati I 

ll^n 

TRANSLATION 

Those who are envious and mischievous, who are the lowest among men* 
are east by Me into the ocean of material existence, into various demoniac 
species of life. 


TEXT 20 

TRANSLATION 

Attaining repeated birth amongst the species of demoniac life, such 
persons can never approach Me. Gradually they sink down to the most 
abominable type of existence. 


TEXT 21 





TRANSLATION 

There are three gates leading to this hell-lust, anger, and greed Every 
sane man should give these up, for they lead to the degradation of the soul. 


TEXT 22 

frf»i g q te ltfofa fe I 
3fmwR*rc: i i r* 11 
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TRANSLATION 

The Qian who has escaped these three gates of hell, O son of KuntT, 
performs acts conducive to self-realization and thus gradually attains the 
supreme destination. 


TEXT 23 


3t: ^ I 



TRANSLATION 

But he who discards scriptural injunctions and acts according to his 
own whims attains neither perfection, nor happiness, nor the supreme 
destination. 


TEXT 24 


JTRFf I <hl4Ul4'^fWr I 



TRANSLATION 

One should understand what is duty and what is not duty by the 
regulations of the scriptures. Knowing such rules and regulations, one 
should act so that he may gradually be elevated. 

SUMMARY 

In this chapter, Kr$na describes and compares two kinds of qualities 
and those who possess them. The divine or transcendental (daivic) 
qualities, in the mode of goodness, are conducive to spiritual progress; 
the demoniac (asuric) qualities, in the modes of passion and ignorance, 
conversely, are detrimental to spiritual progress, and they lead to lower 
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birth and further material bondage. Those who possess divine qualities 
live regulated lives, abiding by the authority of scripture, and attain per¬ 
fection; those possessing demoniac qualities act whimsically (without 
reference to scripture) and are bound by material nature. 

First, Krsna lists twenty-three transcendental qualities ‘‘born of the 
godly atmosphere” (1-3) These qualities, as previously mentioned, are 
auspicious for progress on the path of liberation from the material world. 
Kr$na then gives Arjuna a synopsis of the qualities of the demoniac (viz., 
arrogance, pride, anger, conceit, harshness and ignorance). Kr$na states 
that the transcendental qualities lead to liberation whereas the demoniac 
qualities lead to bondage. He assures Arjuna that he need not worry, for 
he has been “born with transcendental qualities.” Krsna thus en¬ 
courages Arjuna by indicating that Arjuna’s involvement in the battle is 
not demoniac, for he is not acting under the influence of anger, false 
prestige or harshness. According to the scriptural injunctions governing 
his social order, fighting in a religious war is godly activity whereas 
refraining from such duty would be demoniac, or irreligious (4-5). 

Krsna then gives a graphic description of the demoniac. Essentially, 
the demoniac are atheists and materialists who violate the scriptural in¬ 
junctions guiding human behavior, both socially and spiritually. Such 
persons conceive the world to have no foundation or purpose, and thus 
they tend toward whimsical and destructive activities. For them, the ulti¬ 
mate goal of life is gratification of the senses. They are attracted by im¬ 
permanent, material things. Bound by multitudinous material desires, 
they obtain money by any means. They are conceited, lusty, complacent 
and impudent, and there is no end to their anxiety (6-18). Such 
demoniac persons take birth in various lower species of life and “sink 
down to the most abominable position of existence,” wherein they can 
never approach Kr?na (19-20). Every sane man, Kr^na cautions, should 
give up lust, anger and greed, the “three gates leading down to hell.” By 
escaping these, one can elevate oneself to self-realization and “the 
supreme destination” (21-22). 

Kr§na concludes by saying that one who lives whimsically, without 
following the regulations of scripture (meant to elevate a person to spiri¬ 
tual realization), attains neither perfection nor happiness, whereas 
one who understands Vedic scriptural regulations and guides his life ac¬ 
cordingly is gradually elevated (to spiritual perfection) (23-24), 
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CHAPTER SEVENTEEN 



The Divisions of Faith 

TEXT 1 

^ jrf% >Ts*rrRrar: i 

tj 1 1| 

TRANSLATION 

Atjuna said, 0 Krsna, what is the situation of one who does not follow 
the principles of scripture but worships according to his own imagination? 
Is he in goodness, in passion or in ignorance? 


TEXT 2 

TTTm SpT m ^*RcTT | 

n^r^fr % %rt ^ ua n 
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Bhagavad-gita As It Is 
TRANSLATION 


[Ch. 17 


The Supreme Lord said, according to the modes of nature acquired by 
the embodied soul, one’s faith can be of three kinds-goodness, passion or 
ignorance. Now hear about these. 


TEXT 3 

to .tot I 

ll \ ti 

TRANSLATION 

According to one’s existence under the various modes of nature, one 
evolves a particular kind of faith. The living being is said to be of a 
particular faith according to the modes ho has acquired. 


TEXT 4 

tott: I 

TO7TT 3RK 11 « II 

TRANSLATION 

Men in the mode of goodness worship die demigods; those in the mode 
of passion worship the demons; and those in the mode of ignorance 
worship ghosts and spirits. 


TEXTS 5-6 

tT'3T 7 ?T I 

II Ml 

ijf ^rT7cr*5r6r^T ^nrir^sprs^'ii^Rt'ii ^ ii 
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Texts 7-10] 


The Divisions of Faith 
TRANSLATION 


24! 


Those who undergo severe austerities and penances not recommended in 
the scriptures, performing them out of pride, egotism, lust and attachment, 
who are impelled by passion and who torture their bodily organs as well as 
the Supersoul dwelling within arc to be known as demons. 


TEXT 7 

sHfer fori i 

3WWSIT sr || \9 || 

TRANSLATION 

Even food of which all partake is of three kinds, according to the three 
modes of material nature* The same is true of sacrifices, austerities and 
charity. Listen, and I shall tell you of the distinctions of these. 


TEXTS 8-10 

Rn:%RT:f^pfT5TT?iTi:R#^m: II c II 

tott \v%\\ 

*RRR^T^r ^ m | 

$&{$ <TRSfirc^llMl 

TRANSLATION 

Foods in the mode of goodness increase the duration of life, purify one’s 
existence and give strength, health, happiness and satisfaction. Such 
nourishing foods are sweet, juicy, fattening and palatable. Foods that are 
too bitter, too sour, salty, pungent, dry and hot, are liked by people in the 
modes of passion. Such foods cause pain, distress, and disease. Food 
cooked more than three hours before being eaten, which is tasteless, stale, 
putrid, decomposed and unclean, is food liked by people in the mode of 
ignorance. 
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Bhagavad-gita As It Is 


|Ch. 17 


TEXT 11 

mm*t *r *nftrE:iiuii 

TRANSLATION 

Of sacrifices, that sacrifice performed according to duty and to scriptural 
rules, and with no expect ation of reward, is of the nature of goodness. 

TEXT 12 

^rf^fvTPT ^ ^ ^fTT^rf^ ^ I 

?r m mm, iihii 

TRANSLATION 

But that sacrifice performed for some material end or benefit or 
.performed ostentatiously, out of pride, is of the nature of passion, 0 
chief of the Bharatas. 


TEXT 13 

* 

m tfHspt ii nil 

TRANSLATION 

And Uiat sacrifice performed in defiance of scriptural injunctions, in 
which no spiritual food is distributed, no hymns are chanted and’no 
remunerations are made to the priests, and which is faithless-that sacrifice 
is of the nature of ignorance. 


TEXT 14 


^ mftk m ii^n 
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The Divisions of Faith 
TRANSLATION 


243 


The austerity of the body consists in this; worship of the Supreme Lord, 
the brahmanas, the spiritual master, and superiors like the father and 
mother. Cleanliness, simplicity, celibacy and nonviolence are also austeri¬ 
ties of the body. 


TEXT 15 

WV\W 


TRANSLATION 

Austerity of speech consists in speaking truthfully and beneficially and 
in avoiding speech that offends. One should also recite the Vedas regularly. 


TEXT 16 


B 51 it^ii 


TRANSLATION 


And serenity, simplicity, gravity, self-control and purity of thought 
are the austerities of the mind. 


TEXT 17 


TRANSLATION 

This threefold austerity, practiced by men whose aim is not to benetit 
themselves materially but to please the Supreme, is of the nature of 
goodness. 
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Bhagavad-gita As It Is 


ICh. 17 


TEXT 18 

3<Tt 3T% %3T ^ t 
3 TtrT> Jt?< 5 || 

TRANSLATION 


Those ostentatious penances and austerities which are performed in order 
to gain respect, honor and reverence are said to. be in the mode of passion. 
They are neither stable nor permanent. 


TEXT 19 



*R4k*n <nr: l 
wr rrwmwfrR; nun 


TRANSLATION 

And those penances and austerities which are performed foolishly by 
means of obstinanf self-torture, or to destroy or injure others, are said to 
be in the mode of ignorance. 


TEXT 20 

TRANSLATION 

That gift which is given out of duty, at the proper time and place, to a 
worthy person, and without expectation of return, is considered to be 
chanty in the mode of goodness. 


TEXT 21 

W& 5R5TOTTTS? 'T^f^T *TT I 
Sfat ^ cTfR Xm IRtll 
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TRANSLATION 

But charity performed with the expectation of some return, or with a 
desire for fruitive results, or in a grudging mood, is said to be charity in the 
mode of passion* 


TEXT 22 

IRRI1 

TRANSLATION 

And charity performed at an improper place and time and given to 
unworthy persons without respect and with contempt is charity in the 
mode of ignorance. 


TEXT 23 

5TTTOSR IR^II 

TRANSLATION 

From the beginning of creation, the three syllables—om tat sat—have 
been used to indicate the Supreme Absolute Truth [Brahman]. They were 
uttered by brahmarias while chanting Vedic hymns and during sacrifices, 
for the satisfaction of the Supreme. 


TEXT 24 


^ irvii 


TRANSLATION 


Thus the transcendentalists undertake sacrifices, charities, and penances, 
beginning always with om, to attain the Supreme, 
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Uhagaviid-gita As It Is 


|Ch. 17 


TEXT 25 

rff^rn^RT^TTr Tk? ^^j^[vE|Ti I 

^mu i rhi I 

TRANSLATION 

One should perform sacrifice, penance and charity with the word tat. 
The purpose of such transcendental activities is to get free from the 
material entanglement. 


TEXTS 26-27 

Hvnt ^ i 

*r| ^ *rf^r i 

™ ir\9|| 

TRANSLATION 

The Absolute Truth is the objective of devotional sacrifice, and it is 
indicated by the word sat. These works of sacrifice, of penance and of 
charity, true to the absolute nature, are performed to please the Supreme 
Person, O son of Prtha. 


TEXT 28 

3T»WT ^ ^ 3W|t ^ ^ l 

^ ?T ^ ^ \Rt\\ 

TRANSLATION 

But sacrifices, austerities and charities performed without faith in the 
Supreme are nonpermanent, 0 son of Prtha, regardless of whatever rites 
are performed. They are called asat and are useless both in this life and the 
next. 
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SUMMARY 

In the Fourteenth Chapter Kr§na explained to Arjuna that the way to 
transcend the three modes of material nature is to perform devotional 

service ( bhakti-yoga ) to Him. Kr$na concludes Chapter Fifteen by declar¬ 
ing that His supreme divinity and worship of Him are the confidential 
essence of Vedic knowledge. Then, in the Sixteenth Chapter, He stresses 
that in order to be elevated spiritually, one should act according to the 
regulations of Vedic scripture. 

Now, at the opening of this chapter, Arjuna inquires about the posi¬ 
tion of one who concocts some method of worship according to his own 
imagination, ignoring scriptural regulations. Is that kind of faith in good¬ 
ness, passion or ignorance? (1) In response, Krsna explains that there 
are three types of faith, corresponding to and evolving from the three 
modes of nature (2-6). He then describes the characteristics of four 
items—food, sacrifice iyajna ), austerity (tapasya) and charity (ddna) — 
according to each of the three modes. Sacrifice, penance and austerity in 
the lower modes (ignorance and passion) are performed for selfish, tem¬ 
porary, material benefits, such as the attainment of wealth, honor and 
power. The same acts performed in goodness, however, are executed ac¬ 
cording to duty and scriptural regulations, without fruitive intentions and 
for the purpose of purification and elevation (7-22). In the final verses, 
Kr$na explains, in essence, that acts of sacrifice, austerity and charity 
should be performed for His satisfaction only. Referring to the traditional 
Vedic system of sacrifice, wherein the words Om tat sat (indicating the 
Supreme Absolute Truth) are uttered by brahmanas to please the 
Supreme, Kr$na explains that sacrifice, penance and charity, when per¬ 
formed for His satisfaction, become a means for spiritual advancement. 
Acts of faith performed without faith in the Supreme and in violation of 
the scriptures (i.e. in passion and ignorance) yield only impermanent, 
material results and are therefore useless. Worship or faith in the mode 
of goodness, however, based on scriptural regulation and performed out 
of duty, purifies the heart of the performer and leads to pure faith and de¬ 
votion for Kr?na. That faith (i.e. devotion for Kr$na) is rtirguna, or tran¬ 
scendental to the modes of nature (23-28). 
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CHAPTER EIGHTEEN 



Conclusion- 

The Perfection of Renunciation 

TEXT I 

3TFT I 

sttto ^ il l II 

TRANSLATION 

Arjuna said, 0 mighty-armed one, I wish to understand the purpose of 
renunciation [tyaga] and of the renounced order oi life [sannyasa], 0 
killer of the KesI demon, Hrsikesa. 


TEXT 2 

sfomtgsm i 

U ^ u 
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Bhagavad-gita As It Is 

TRANSLATION 


|Ch. 18 


The Supreme Lord said, To give up the results of all activities is called 
renunciation [tyaga] by the wise. And that state is called the renounced 
order of life [sannyasa] by great learned men. 


TEXT 3 

wnrirf ti \ n 

TRANSLATION 

Some learned men declare that all kinds of fruitive activities should be 
given up* but there are yet other sages who maintain that acts of sacrifice, 
charity and penance should never be abandoned* 


TEXT 4 

font i 

srmt ft n y h 

TRANSLATION 

0 best of the Bharatas, hear from Me now about renunciation- O tiger 
among men, there are three kinds of renunciation declared in the scrip¬ 
tures* 


TEXTS 
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TRANSLATION 

Acts of sacrifice, charity and penance are not to he given up but should 
be performed. Indeed, sacrifice, charity and penance purify even the great 
souls. 


TEXT 6 

3 'h+itfa Hlf (flWI | 

it ht# ftfm xzmH n * n 

TRANSLATION 

All these activities should be performed without any expectation of 
result. They should be performed as a matter of duty, O son of Pftha. That 
is My final opinion. 


TEXT 7 

n \sII 

TRANSLATION 

Prescribed duties should never be renounced* If, by illusion, one gives 
up his prescribed duties, such renunciation is said to be in the mode of 
ignorance. 


TEXT 8 

H II C II 


CC-0 Kashmir Research Institute. Digitized by eGangotri 

















252 


Bhagavad-glta As It Is 

TRANSLATION 


fCh, 18 


Anyone who gives up prescribed duties as troublesome, or out of fear, is 
said to be in the mode of passion. Such action never leads to the elevation 
of renunciation. 


TEXT 9 

TRANSLATION 

But he who performs his prescribed duty only because it ought to be 
done, and renounces all attachment to the fruit—his renunciation is of the 
nature of goodness, O Arjuna. 


TEXT 10 

Wflrfiwhwsii?©ii 

TRANSLATION 

Those who are situated in the mode of goodness, who neither hate 
inauspicious work nor are attached to auspicious work, have no doubts 
about work. 


TEXT 11 

* f! ^rrrr sm i 

TRANSLATION 

It is indeed impossible for an embodied being to give up all activities, 
Therefore it is said that he who renounces the fruits of action is one who 1 
has truly renounced. 
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TEXT 12 

^ ftfor ^r: ^ I 

ll^ll 

TRANSLATION 

For one who is not renounced, the threefold fruits of action—desirable, 
undesirable and mixed-accrue after death. But those Vho are in the 
renounced order of life have no such results to suffer or enjoy. 


TEXTS 13-14 

Trsrerft forte h i 

mm u^<i 

fafonsr 

TRANSLATION 

0 mighty-armed Aijuna, learn from Me of the five factors which bring 
about the accomplishment of all action. These are declared in sarikhya 
philosophy to be the place of action, the performer, the senses, the 
endeavor, and ultimately the SupersouL 


TEXT 15 

TRANSLATION 

Whatever right or wrong action a man performs by body, mind or 
speech ia caused by these five factors. 
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Bhagavad-gita As It Is 


|Ch. 18 


TEXT 16 

SfcT %34 % 3! I 

*r ^frr umi 

TRANSLATION 

Therefore one who thinks himself the only doer, not considering the 
five factors, is certainly not very intelligent and cannot see things as they 
are. 


TEXT 17 

w sit £s$t sf^r 3 t 

sftra 

TRANSLATION 

One who is not motivated by false ego, whose intelligence is not entan¬ 
gled, though he kills men in this world, is not the slayer. Nor is he bound 
by his actions. 


TEXT 18 

m3 14 iR^iidi f§rf%vn i 

3*4 3i4 3i4f4 f4f33: 3*fe: 


TRANSLATION 

Knowledge, the object of knowledge and the knower are the three 
factors which motivate action; the senses, the work and the doer comprise 
the threefold basis of action. 


TEXT 19 

m3 3$ *3 ^ fMN - i 
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Conclusion—The Perfection of Renunciation 


2SS 


TRANSLATION 

In accordance with the three modes of material nature, there are three 
kinds of knowledge, action, and performers of action. Listen as I describe 
them. 


TEXT 20 

srftw 

TRANSLATION 

That knowledge by which one undivided spiritual nature is seen in all 
existences, undivided in the divided, is knowledge in the mode of good¬ 
ness. 


TEXT 21 

Ws srcfc #3 ^tr ftfe; rrsRT(jR*M 

TRANSLATION 

That knowledge by which a different type of living entity is seen to he 
dwelling in different bodies is knowledge in the mode of passion* 


TEXT 22 

^ IR^tl 

TRANSLATION 

And that knowledge by which one is attached to one kind of work as 
the all in all, without knowledge of the truth, and which is very meager, is 
said to be in the mode of darkness. 
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Bhagavad-gita As It Is 


|Ch. 18 


TEXT 23 

STW^TT IR^II 

TRANSLATION 

As for actions, that action in accordance with duty, which is performed 
without attachment, without love or hate, by one who has renounced 
fruitive results, is called action in the m ode of goodness. 


TEXT 24 

sfnrr^n 5^: I 

fWt wfsrcm Sscnsraw^nj; (Ryu 

TRANSLATION 

But action performed with great effort by one seeking to gratify his 
desires, and which is enacted from a sense of false ego, is called action in 
the mode of passion. 


TEXT 25 

IRKII 

TRANSLATION 

And that action performed in ignorance and delusion without consider¬ 
ation of future bondage or consequences, which inflicts injury and is 
impractical, is said to be action in the mode of ignorance. 


TEXT 26 

foarfoaftftffTO oifrro ir^ii 
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TRANSLATION 

The worker who is free from all material attachments and false ego, who 
is enthusiastic and resolute and who is indifferent to success or failure, is a 
worker in the mode of goodness. 


TEXT 27 

sfotaifara: Wt Tjmi irvsii 

TRANSLATION 

But that worker who is attached to the fruits of his labor and who 
passionately wants to enjoy them, who is greedy, envious and impure and 
moved by happiness and distress, is a worker in the mode of passion. 

TEXT 28 

srsrffi jn$a: srst i 

^ m nvil 

TRANSLATION 

And that worker who is always engaged in work against the injunction 
of the scripture, who is materialistic, obstinate, cheating and expert in 
insulting others, who is lazy, always morose and procrastinating, is a 
worker in the mode of ignorance. 


TEXT 29 

top* irmi 

TRANSLATION 


Now, 0 winner of wealth, please listen as I tell you n. 'etail of the 
tliree kinds of understanding and determination according i L 'he three 
modes of nature. 
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Bliagavad-gita As It Is 


[Ch. 18 


TEXT 30 

STff% ^ WWift I 

IIMI 

TRANSLATION 

0 son of Prtha, that understanding by which one knows what ought to 
be done and what ought not to be done, what is to be feared and what is 
not to be feared, what is binding and what is liberating, that understanding 
is established in the mode of goodness. 


TEXT 31 

w srWre ^ ^ ^ I 


ti 


TRANSLATION 

And that understanding which cannot distinguish between the religious 
way of life and the irreligious, between action that should be done and 
action that should not be done, that imperfect understanding, 0 son of 
Pftha, is in the mode of passion. 


TEXT 32 


TRANSLATION 

That understanding which considers irreligion to be religion and religion 
to be irreligion, under the spell of illusion and darkness, and strives always 
in the wrong direction, 0 Partha, is in the mode of ignorance. 


TEXT 33 

m wrmMaft u^n 
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Conclusion—The Perfection of Renunciation 
TRANSLATION 
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0 son of Prtha, that determination which is unbreakable, which is 
sustained with steadfastness by yoga practice, and thus controls the mind, 
life, and the acts* of the senses, is in (he mode of goodness. 


TEXT 34 

TRANSLATION 

And that determination by which one holds fast to fruitive result in 
religion, economic development and sense gratification is of the nature of 
passion, O Arjuna. 


TEXT 35 

*rcr m fcnt ^ l 

TRANSLATION 

And that determination which cannot go beyond dreaming, fearfulness, 
lamentation, moroseness, and illusion-such unintelligent determination is 
in the mode of darkness. 


TEXTS 36-37 
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Bhagavad-gita As It Is 


[Ch. 18 


TRANSLATION 

0 best of the Bharatas, now please hear from Me about the three kinds 
of happiness which the conditioned soul enjoys, and by which he some¬ 
times comes to the end of all distress. That which in the beginning may be 
just like poison but at the end is just like nectar and which awakens one to 
self-realization is said to be happiness in the mode of goodness. 

TEXT 38 

ftI 

qfkft fcrfor n^ti 

TRANSLATION 

Tli at happiness which is derived from contact of the senses with their 
objects and which appears like nectar at first but poison at the end is said 
to be of the nature of passion. 


TEXT 39 



TRANSLATION 

And that happiness which is blind to self-realization, which is delusion 
from beginning to end and which arises from sleep, laziness and illusion is 
said to be of the nature of ignorance. 


TEXT 40 
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TRANSLATION 

There is no being existing, cither here or among the demigods in the 
higher planetary systems, which is freed from the three modes of material 
nature. 


TEXT 41 

nftsranft ii^ii 

TRANSLATION 

Brahmanas, ksatriyas, vaisyas and sudras are distinguished by their quali¬ 
ties of work, 0 chastiser of the enemy, in accordance with the inodes of 
nature. 


TEXT 42 





TRANSLATION 

Peacefulness, self-control, austerity, purity, tolerance, honesty, wisdom, 
knowledge, and religiousness—these are the qualities by which the 
brahman as w ork. 


TEXT 43 

TRANSLATION 

Heroism, power, determination, resourcefulness, courage in battle, gen¬ 
erosity, and leadership are the qualities of work for the ksatriyas. 
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Bhagavad-gita As It Is 


[Ch. IS 


TEXT 44 

^ liwN 

TRANSLATION 

Farming, cattle raising and business are the qualities of work for the 
vaisyas. and for the sudras there is labor and service to others. 

TEXT 45 

nvfMi 

TRANSLATION 

By following his qualities of work, every man can become perfect. Now 
please hear from Me how this can be done. 


TEXT 46 

^Ffnkr cnr*r4 frfl; hh^t: im^n 

TRANSLATION 

By worship of the Lord, who is the source of all beings and who is all- 
pervading, man can, in the performance of his own duty, attain perfection. 


TEXT 47 

^ i wi 

TRANSLATION 

It is better to engage in one’s own occupation, even though one may 
perform it imoerfectly. than to accept another’s occupation and perform 
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it perfectly. Prescribed duties, according to one's nature, are never affected 
by sinful reactions. 


TEXT 48 

IMI 

TRANSLATION 

Every endeavor is covered by some sort of fault, just as fire is covered 
by smoke* Therefore one should not give up the work which is born of his 
nature, 0 son of Kunti, even if such work is full of fault* 


TEXT 49 

wit \W\ 

TRANSLATION 

One can obtain the results of renunciation simply by self-control and hy 
becoming unattached to material things and disregarding material enjoy¬ 
ments. That is the highest perfectipnal stage of renunciation* 


TEXT SO 

WIr frsT mm m »rt |v>H 

TRANSLATION 

0 son of Kunti, learn from Me in brief how one can attain to the 
supreme perfection^ stage, Brahman, by acting in the way which 1 shall 
now summarize* 
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TEXTS 51-53 

5F^ftF^r*ri wm i Ti^m ^ n h?u 

^rnmtror W4 H^qnfw** nvui 
^wm ^ ^ t 

Ri^r fMtai s^t^r ih3n 

TRANSLATION 

Being purified by his intelligence and controlling the mind with deter 
ruination, giving up the objects of sense gratification, being freed from 
attachment and hatred, one who lives in a secluded place, who eats little 
and who controls the body and the tongue, and is always in trance and is 
detached, who is without false ego, false strength, false pride, lust, anger, 
and who does not accept material things, such a person is certainly elevat¬ 
ed to the position of self-realization. 


TEXT 54 

'renj?: JrcmRRT ?r §ff|| ?r \ 

eT>T?t II^M 


translation 


°" Ce “*■ *• S„ prcme 

disposed to every living entity In that* m T an >' th,n g; he is equally 
service unto Me. ° **' ^ ^ 8tate he atta ™ P™e devotion^ 


TEXT 55 

wi i 

m fMT fw II^HII 
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TRANSLATION 

One can understand time Supreme Personality as He is only by devotion¬ 
al service. And when one is in full consciousness of the Supreme Lord by 
such devotion, he can enter into the kingdom of God. 


TEXT 56 

^ wnw l 

mm ipvmi 

TRANSLATION 

Though engaged in all kinds of activities. My devotee, under My protec¬ 
tion, reaches the eternal and imperishable abode by My grace. 



TEXT 57 





ttnxt: m twi 


TRANSLATION 

In all activities just depend upon Me and work always under My protec¬ 
tion. In such devotional service, be fully conscious of Me. 


TEXT 58 



3r*r im 

TRANSLATION 

If you become conscious of Me, you will pass over all the obstacles of 
conditional life by My grace. If, however, you do not work in such con¬ 
sciousness but act through false ego, not hearing Me, you will be lost 


CC-0 Kashmir Research Institute. Digitized by eGangotri 








266 


Bhagavad-gita As It Is 

TEXT 59 


[Ch. 18 


IMH 

TRANSLATION 

If you do not act according to My direction and do not fight, then you 
will he falsely directed. By your nature, you will have to be engaged in 
warfare. 


TEXT 60 

II 

TRANSLATION 

Under illusion you arc now declining to act according to My direction. 
But, compelled by your own nature, you will act all the same, 0 son of 
Kuntl. 





TEXT 61 

tttw ii^ii 

TRANSLATION 

The Supreme Lord is situated in everyone's heart, 0 Arjuna, and is 
directing the wanderings of all living entities, who are seated as on a 
machine, made of the material energy. 


TEXT 62 

^|Tq ^TTCtT I 

rTTOflKTt’TTf ^rrf% ?TPT WSKI* 
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TRANSLATION 

O scion of Bharata, surrender unto Him utterly. By His grace you will 
attain transcendental peace and the supreme and eternal abode. 


TEXT 63 

qWfa ii^ii 

TRANSLATION 

Thus I have explained to you the most confidential of all knowledge. 
Deliberate on this fully, and then do what you wish to do. 


TEXT 64 

ll^lt 

TRANSLATION 

Because you are My very dear friend, I am speaking to you the most 
confidential part of knowledge. Hear this from Me, for it is for your 
benefit. 


TEXT 65 

^ $UV\W 

TRANSLATION 

Always think of Me and become My devotee. Worship Me and offer 
your homage unto Me, Thus you will come to Me without fail. I promise 
you this because you are My very dear friend. 
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|Ch* IS 


TEXT 66 

^K u l S5T 1 

3tc ^r^Frrft hts *www 

TRANSLATION 

Abandon all varieties of religion and just surrender unto Me. I shall 
deliver you from all sinful reaction. Do not fear. 


TEXT 67 

^t^vq^r li^ii 

TRANSLATION 

This confidential knowledge may not he explained to those who are not 
austere, or devoted, or engaged in devotional service, nor to one who is 
envious of Me. 


TEXT 68 

-iTf% Tff^r ’TTT |[^|| 

TRANSLATION 

For one who explains live supreme secret to the devotees, devotional 
service is guaranteed, and at the end he will come hack to Me. 


TEXT 69 

* ^ #4^ foq%Tw: I 

wf^rr h ^ it mvFV ftwrifa uvu v 
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TRANSLATION 

There is ho servant in this world more dear to Me than he, nor will there 
ever he one more dear, 

TEXT 70 

%wr^frrg: ^TTOf^r $r \\ m >°\\ 

TRANSLATION 

And I declare that he who studies this sacred conversation worships Me 
by his intelligence. 


TEXT 71 

%Ki*i5pra?w % to l 

TRANSLATION 


And one who listens with faith and without envy becomes fn.t 
sinful reaction and attains to the planets where the pious dwell. 


TEXT 72 

\m\\ 

TRANSLATION 

0 conqueror of wealth, Arjuna, have you heard this attentively with 
your mind? And are your illusions and ignorance now’ dispelled? 
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|Ch. 18 


TEXT 73 


331^ l 

^r^TT ^JRTKFTRT5^p | 

fto&sfm myfcxi 11^11 


translation 


Ariuna said, My dear Krsna, 0 infallible one, my illusion is now gone. I 
have regained my memory by Your mercy, and 1 am now firm and tree 
from doubt and am prepared to act according to Your instructions. 


TEXT 74 


Hfpr 3*rre 1 

nvsvfir 

TRANSLATION 

Sanjaya said: Thus have I heard the conversation of two great souls* 
Krsna and Arjuna. And so wonderf ul is that message that my hair is stand¬ 
ing on end. 


TEXT 75 

i wi\ m\\\ 

TRANSLATION 

By the mercy of Yyasa, I have heard these most confidential talks 
directly from the master of all mysticism, Krsna, who was speaking person¬ 
ally to Arjuna, 
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TEXT 76 





TRANSLATION 


0 King, as I repeatedly recall this wondrous and holy dialogue between 
Krsna and Arjuna, I take pleasure, being thrilled at every moment. 


TEXT 77 

& i 

\\w\\ 

TRANSLATION 

O King, when I remember the wonderful form of Lord Krsna, I am 
struck with even greater wonder, and I rejoice again and again. 

TEXT 78 

m *Ttw: ^ W I 

TRANSLATION 

Wherever there is Krsna, the master of all mystics, and wherever there 
is Arjuna, the supreme archer, there will also certainly be opulence, victo¬ 
ry, extraordinary power, and morality. That is my opinion. 

SUMMARY 

The Eighteenth Chapter of Bttagavad-gitd is both a synopsis and the 
conclusion of all the Gita’s teachings. Since the Gird stresses renunciation 
of material activities (and engagement in spiritual elevation), Arjuna 
asks Krsna to explain definitively the purpose of renunciation ( tyaga) 
and of the renounced order of life ( sannydsa ) (1). In reply, Krsna reiter¬ 
ates that renunciation does not mean giving up all actions, since this is 
impossible for the embodied soul. It means, rather, giving up fruitive ac- 
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tions and instead performing prescribed duties without attachment to 
their results. For those who are not renounced, the fruits of action 
(desirable, undesirable and mixed) accrue after death, whereas for the 
renounced there are no such results to suffer or enjoy. Thus a wise 
renouncer is liberated from the bondage of karma (2-12). 

Krsna then explains how one can act without material reactions. He 
cites Sahkhya philosophy, which delineates five factors that contribute to 
the accomplishment of all actions, viz. the place of action, the performer, 
the senses, the endeavor and the Supersoul. One who thinks himself the 
exclusive factor in actions (not considering the other factors, especially 
the Supersoul, the final cause) is in ignorance (and becomes entangled by 
the fruits of his work). But when one acts, according to the direction of 
the Supersou), without personally motivated desires, his actions do not 
entail material reactions. Krsna thus indicates to Arjuna that if Arjuna 
acts according to His directions, Arjuna will not be the actual slayer, nor 
will he suffer the consequences of killing in the battlefield (13-18). 

The three modes of nature predominate in different aspects of human 
psychology and endeavor. Knowledge, action, workers - , intelligence, 
determination and happiness each have three types, as regulated by the 
three modes. Krsna systematically analyzes these (19-40). 

According to the material modes one has assumed, one conforms to 
one of the four occupational divisions of human society: brahmanas 
(teachers and priests), ksatriyas (rulers and warriors), vaisyas (farmers, 
traders, etc.) and siidras (laborers). Kr§na enumerates the respective 
qualities and duties of each of the four social divisions (varnas) and ex¬ 
plains that by adhering to the duties prescribed by one’s own occupa¬ 
tional division, and by offering the results of one’s work to the Lord, one 
can attain perfection. By working in accordance with his social duty 
(which is determined by the modes of nature), the conditioned soul can 
ultimately transcend the modes. Therefore, it is in Arjuna’s best interest 
to act according to ksatriya principles and fight in the battle, for Kr$na’s 
satisfaction (41-48). 

Krsna concludes that one can attain the highest perfection of renun¬ 
ciation by control of the mind and by complete detachment from material 
things and material enjoyments (49). 

Krsna next explains the stage following renunciation: attainment of 
Brahman, the preliminary stage of transcendence. This state, based upon 
spiritual knowledge, is characterized by joyfulness resulting from 
freedom from material desire and duality. “In that state," Kr$na says, 
“one achieves pure devotional service unto Me.” (50-54) 
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Supreme Absolute Truth, the Supreme Personality of Godhead—be 
understood. By understanding Kr?na, one can enter into the kingdom of 
God (55). Acting always under His supreme protection, always con¬ 
scious of Him, His devotee transcends all obstacles of conditional life 
and reaches the spiritual kingdom by His grace (56-58). Kr§na warns 
Arjuna that even if he neglects His divine instructions and, under the in¬ 
fluence of illusion, avoids his duty, he will still be compelled to fight by 
his conditioning as a ksatriya (59-60). Realizing Kr$na as the Supersoul 
in the heart, the supreme controller and director of the wanderings of all 
living entities, Arjuna should fully surrender unto Him and thus have 
transcendental peace and attain the eternal abode (61-62). After in¬ 
structing Arjuna to deliberate on this very confidential knowledge (i.e. 
surrender to Krona’s form as Supersoul) (63), Kr$na imparts “the most 
confidential part of knowledge,” the supreme instruction, the essence 
and conclusion of the Gita: one must relinquish all religious processes 
and duties (viz. karma-yoga Jnana-yoga, dhyana-yoga, the socio-religious 
duties of the social orders, attainment of Brahman and Paramatma, etc.) 
and simply surrender unto Kr$na as His pure devotee in eternal, tran¬ 
scendental loving service—the eternal and supreme dharma. “Always 
think of Me, become My devotee, worship Me, and offer your homage 
unto Me. Thus you will come to Me without fail. 1 promise you this be¬ 
cause you are My very dear friend. Give up all varieties of religion and 
just surrender unto Me. I shall protect you from all sinful reactions. 
Therefore you have nothing to fear.” (65-66) 

In the next verse, Kr?na states the qualifications for understanding 
the Gita: the hearer must be austere, devoted, non-envious and engaged 
in Krona’s service (67). One who imparts Kfspa’s teachings is Kr$na’s 
most dear servant and attains pure devotion to Him (68-69). One who 
studies the Gita “worships Me by his intelligence,” and one who hears 
its teachings with faith is freed from all sins (70-71). 

In the final climax to the narrative of Arj una’s dilemma, Kr§na in¬ 
quires, “Have you heard this with your mind at perfect attention? And 
are your ignorance and illusion now dispelled?” Arjuna confidently 
answers, “My dear Kr$na, O infallible one, my illusion is now gone. I 
have regained my memory by Your mercy, and now 1 am steady and free 
from doubt and am prepared to act according to Your instructions.” 
(72-73) 
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In a brief epilogue,, Sanjaya, who has been narrating the entire con¬ 
versation to Dhrtara§tra, rejoices in ecstasy at having heard the sacred 
dialogue. His hairs standing on end in joy, he concludes, “Wherever 
there is Kr$na, the master of all mystics, and wherever there is Arjuna, 
the supreme archer, there will also certainly be opulence, victory, ex¬ 
traordinary power, and morality. That is my opinion.” (74-78) 
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